THE EUROPEAN TURKS’: IDENTITIES OF HIGH-SKILLED TURKISH MIGRANTS IN EUROPE
[bookmark: _GoBack]Nazli Sila Cesur; Laurie Hanquinet; Neriman Deniz Duru

ABSTRACT: 
Using exceptionally rich qualitative data coming from the FP7 EUCROSS project on the ‘Europeanization of the Everyday Life’, this paper focuses on high-skilled and highly transnational Turkish migrants who reside in the UK, Romania and Italy. The article analyses participants’ discursive constructions of Europe and Europeanness and shows how specific images of and symbols of Europe and Turkey influence their own relationship to Europe. We argue that understanding Turkish migrants’ identification with Europe requires a comprehensive analysis of the development of a Westernization discourse in Turkey that has framed people’s identities. This discourse symbolizes the desire for being part of the Western world, and especially Western Europe, but at the same time, the fear of being dominated by the very same world. We show that we need to grasp the values, images, symbols and discourses that underline transnational practices to understand the making of European identity among migrants. 
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Introduction
An increasing number of high-skilled Turkish migrants move from Turkey to European countries for various reasons. These migrants - such as postgraduate students, professionals or entrepreneurs - adopt highly mobile and transnational lifestyles. The literature on Turkish migrants’ transnational practices has traditionally focused on low-skilled migrants in countries like Germany or the Netherlands where many Turkish citizens migrate to (Caglar 1995; Kaya 2007; Mandel 2008; Toktas 2012). Yet, we know less about high-skilled Turkish migrants’ transnational practices and even less about the impact of these practices on their identification with Europe. Using exceptionally rich qualitative data coming from the FP7 EUCROSS project on the ‘Europeanisation of the Everyday Life’, this paper focuses on high-skilled and highly transnational migrants who reside in the UK, Romania and Italy since they attract them for similar reasons, i.e. for education and high-skilled employment opportunities. We will show that understanding Turkish migrants’ identification with Europe requires a comprehensive analysis of the development of a Westernization discourse in Turkey that frames people’s identities in various ways. 
       We firstly discuss why, although very useful in many respects, most current literature on transnationalism and European identity cannot alone explain identity formation and why we need a deeper analysis of discourses to understand the meaning of being European. In this article, we are less interested in Turks’ migration experiences[endnoteRef:1] than in Turkish skilled migrants’ identification to Europe, which has most likely been already initiated before their emigration. After explaining the methodology used, the article will then analyze participants’ discursive constructions of Europe, Europeanness and Turkishness and show how they are influenced by specific images and symbols of Europe and Turkey. We will see that the development of Turkey has been influenced by a Westernization discourse and its developments that can mediate Turkish migrants’ relationship to Europe and shape their sense of belonging. We will also see that this Westernization discourse was not simply an attempt to reject the East in order to embrace the West as a whole and that being absorbed by the very same West was seen with fear. This has led, we will argue, some of our participants to develop a European identity that is not incompatible with their Muslim faith. Finally, we will use the debate around the adhesion of Turkey to the EU as an opportunity to further deepen our understanding of high-skilled Turkish migrants’ sense of identity and attachment to Europe and its values. [1: For socio-economic factors influence migration/migrants, see: Kofman 2000; Raghuram and Kofman, 2002; Nagel 2005.] 


Transnational cross-border practices and identification to Europe
Much research in the sociology of Europe has sought to assess the extent to which citizens in Europe feel European and unravel the factors being able to facilitate this process. Recently, following the lead of Karl Deutsch’s famous transactionalist theory (1954; 1969) according to which the development of Europe as a community would depend on the scope and strength of a wide range of cross-border exchanges within it, new research has emerged on the possible role of cross-border practices[endnoteRef:2] for the development of a European identity (Kuhn 2015; Recchi, and Favell 2009; Recchi 2015). Fligstein’s book (2008) is one of the most compelling recent examples, providing support for the existence of a relationship between transnational cross-border practices and identification to Europe. However, only a small group of people – who are highly-educated and have high skilled occupational levels, are involved in highly transnational interactions and networks (Andreotti et al. 2013; Fligstein 2008; Kuhn 2015; Recchi 2015). [2: For a full list of classification of cross-border individual practices. see: Recchi 2014, 128. Examples include: long-term and short-term trips abroad, having friends abroad, interacting with foreigners through web networks, etc. ] 

      More importantly for this article, studies on European identity have in large focused on European nationals and on EU migrants. Scholars have paid much attention to the endorsement of European identity among EU immigrants but neglected to incorporate in their studies non-EU immigrants (for an exception, Teney, Hanquinet & Bürkin 2016). Such focus seems surprising, since intra-EU immigrants represent a very small proportion of the overall immigrant population in Europe (Eurostat, 2014). We argue that, in order to understand non-EU migrants’ identification with Europe, we cannot simply investigate their transnational cross-border practices. Instead, we need to take seriously discursive constructions about Europeanness and, in our case, Turkishness in which migrants have been socialized. 
Most studies on European identity overlook the role of discursive constructions of European culture and civilization that can act as resources for people’s identity construction. These formulations provide values and norms for self-realization by articulating different symbols, traditions and elements across Europe. One exception could be Díez Medrano’s study which, while focusing on European nationals, demonstrated the framing importance of history and culture to account for national divergences in terms of support for the EU as they impact on people’s sense of Europeannes (Medrano 2003). They help contextualize contrasts in terms of fear of losing national identities and feeling of closeness to Europe.
In this article, it will be argued that such discourses link transnationalism – as cross-border interactions and mobility practices in which individuals are involved (Mau et al. 2008, 2) – and identity. We will show that transnational practices allow high-skilled Turkish migrants in the UK, Romania and Italy to compare themselves and their country of origin to other European countries and nationals. Transnational practices play a role in offering individuals a social context in which they can test their attachment to Europe. However, the identification process for migrants is so complex, relational and dynamic (Baumann, 1996; Hall 1992) that it would be problematic to only explain European identity through a socio-economic background and transnational practices. This is in line with Ong’s (1999) research where she outlines the importance to consider larger narratives of citizenship and of cultural identity (inscribed in economic and political processes) – in her case ‘Chineseness’. These narratives shape to some extent the way overseas Chinese can position themselves in their host society and how they relate to their country of origin.  Therefore, we must look instead into the ways in which individuals respond in a concrete way to discourses about Europeanness and Westernization of Turkey in which they have been socialized. We must examine how these discourses conceptually influence their own particular experience of ‘Europe’. 

Methodology
This paper provides findings coming from the FP7 EUCROSS project on the ‘Europeanization of Everyday Life’, which examines the relationship between the various activities of EU residents (nationals, mobile EU citizens and third-country nationals) across the borders of nation states and their collective identities. In this article, we will focus on high-skilled Turkish migrants (with Turkish citizenship only). The term ‘Turkish migrants’ or ‘Turkish nationals’ do not address any ethnic mark in the paper but refer to nationality in a legal sense.[endnoteRef:3] [3:  We acknowledge that different ethnic/religious, such as Kurds or Alevis might have different experience of migration and European lifestyle. However, our sample did not allow us to make meaningful comparisons. ] 

The project relies on a mixed-method design, i.e. a quantitative survey followed by semi-structured interviews in six different countries. However, in this paper, we will only focus on the qualitative data as we are seeking to identify the different ways in which migrants build their identity and relationships to Europe and Turkey. European identity refers in this article to how European Turkish migrants feel. This is inspired by Duchesne and colleagues’ definition of ‘European identity as a psycho-sociological or socio-political process of citizens’ attachment to the European space or to the political community designed by integration’ (Duchesne et al. 2010, 7).  The term ‘identity’ refers then here to a process of ‘identification’ or even ‘self-identification’ with Europe that we see in gestation since some have cast some doubt on its emergence even for European nationals (Belot 2010; Duchesne et al. 2010).
	Although part of a larger project, this article reports findings from the UK, Romania and Italy, which tend to attract Turkish migrants for similar reasons. In each country, 10 Turkish migrants were interviewed. They all had previously taken part in a quantitative survey[endnoteRef:4] (face-to-face interviews in addition to telephone interviews using onomastic procedure for the sampling) about their transnational practices and attitudes (Pötzschke et al 2014). This qualitative sample was selected to ensure diversity in terms of gender (five males and five females in each country), age, and educational backgrounds but also in terms of transnational practices. The sample strategy was to interview 8 people with high transnational practices and 2 with low transnational practices (ibid)[endnoteRef:5]. This article focuses on the respondents who could be considered as highly-skilled and/ or highly-educated. In total, 23 out of 30 respondents were selected, which indicates that the respondents in the overall qualitative sample in these three countries tended to be highly-skilled (9 in Romania, 6 in Italy and 8 in the UK). The vast majority of 23 participants in the three selected countries come from large cities in Turkey – Istanbul, Ankara and Izmir – and their main motive of migration was to develop their career[endnoteRef:6]. Consistent with the dominant definition of high-skilled migrants, the term ‘high-skilled Turkish migrants’ refers here to those who have either completed tertiary education and/or have extensive professional experience (Lowell 2015). In our sample, 21 were qualified to degree level or above however, we also define 2 young male participants still continuing their university degrees as high-skilled migrants since they also hold high-skilled professions.[endnoteRef:7] 9 were women; the gender distribution was fairly balanced in the countries, except in Romania where only two respondents selected for this paper were female. [4:  With the exception of Turks in Romania, for which we did not manage to re-contact respondents. A new sample was re-drawn based on a snowball sampling technique. We tried to comply with the same selection criteria though. ]  [5:  Based on a country-specific transnationalism index, see Pötzschke et al. 2014.]  [6:  This qualitative research shows that the Turkish migrants who moved to Italy and the UK had done so for their education (specially to undertake a Master’s degree and PhD studies) and/or for high-skilled work. For the Romania sample, ‘work’ is the main migration motive; there are many young businessmen and women who stated that EU membership of the country provided them with economic opportunities to launch their businesses.]  [7:  One of them is also working as an IT manager and the other one has been a national swimmer. ] 

	To reside in these three countries, Turkish nationals are required to obtain work/residence permits. Although the above countries are all EU members (the UK of course is on its way out), only Italy is part of the Schengen Agreement, which guarantees free movement for EU nationals and non-EU nationals who hold Schengen visa. Being one of the newest member states of the Union, Romania has not entered the Schengen area yet and the UK has opted out of the agreement maintaining its own borders. Therefore, Turkish nationals are subject to different migration regulations; nevertheless, these regulations are based on similar requirements for skilled migrants such as: finding a sponsor company/employer; moving through intercompany transfers; being able to maintain self-employment activity or entry via student visas.[endnoteRef:8]  [8:  See Central Directorate Immigration and Asylum Policy, Ministry of Interior [Italy], http://www1.interno.gov.it/mininterno/export/sites/default/it/index.html [accessed 17 March 2015]; the General Inspectorate for Immigration [Romania] (2009), http://igi.mai.gov.ro/detalii/pagina/en/Comingtravelling-to-Romania/67 [accessed 17 March 2015]; the UK government Visas and Immigration (2016); https://www.gov.uk/check-uk-visa [accessed 17 March 2015].] 

      In this paper, we will not seek to categorize migrants according to (trans)national feelings nor to be representative of all high-skilled migrants but instead analyze how the Westernization discourse can act as a tool for them to make sense of their life in Europe. 

Westernization discourse: origins and persisting role on identity
In what follows we show that the rhetoric of Westernization contributes to the shaping of our respondents’ views and opinions about being European. Indeed, Westernization here can be related to a form of Europeanization, since West Europe (more than the United States or other European countries) has been seen as the representative of modernity for long in Turkey. Especially for ‘the Ottoman and Republican modernizers’, ‘West Europeanization’ was the path to follow to ensure modernization (Kaliber 2013, 2014). These discourses that have circulated in the public space (through media, politicians, forms of popular culture, education) have influenced the way people interpret the environment in which they live and how they construct their identity and sense of belonging. Discourses are social and political constructions that establish a system of relations between different objects and practices since they constitute subject positions to which social agents can identify (Howarth et al. 2000, 3).  The meanings emerging from these discourses are multiple and represent different worldviews (Laclau and Mouffe 1985). That is to say, a discourse constitutes identities by excluding ‘the other’ and defines the limits between ‘us’ and ‘them’. 
      All the participants interviewed come from wealthy or/and educated families. They had a secular education. Most of them travelled to Europe or to the US for higher education. They are socially very active: they attend concerts, film festivals and travel abroad for leisure. They all seem to have to some extent at least internalized Western values and lifestyle and can develop some cultural connection with Europe. As an example, let us mention the case of a female participant in her 40s who resides in the UK thanks to a Turkish business visa. She is a self-employed single mother; her son is also in the UK to learn English. Her friends are mainly British but her clients are Turkish.  She seems to enjoy her time in the UK and plans to stay either in the UK or any other European country in the future. For her, being European is tantamount to being refined, having a good upbringing and education. She also defines herself as someone with a good general knowledge. When we asked her if she felt European, she replied so without hesitation:
[I feel European] [b]ecause of how I was brought up. I was like that (European) when I was in Turkey. We went to some certain schools. We lived in a city. They (her parents) took us to shows when we were kids. We took part in theatre plays, even participated in choirs. Culturally speaking, I am closer to the West.
She feels European and describes herself as having the European characteristics of being refined, urban, and well-educated. The vast majority of interviewees emphasize a strong cultural connection with Europe. They regard education, Western lifestyles and values as the decisive features of being culturally European. In this context, most of our participants associate Europe with advanced civilization, culturally, politically and economically modern and developed. They consider Europeans as coming from ‘civilized’ nations. They describe Europeans using the following terms: ‘highly educated’, ‘cultured’, ‘sophisticated’, ‘open-minded’, ‘relaxed’, ‘respectful’, ‘someone reading books’, ‘self-improving’, ‘knowledgeable’, ‘self-supporting’, ‘someone having a specialty’, ‘modern’, ‘more modernized’. The perception of Europe as a set of civilized nations pervades how participants see Europeans, namely as people with high intellectual and moral capacities. This positive view on Europeans allows them to relate themselves to European culture.
     Interestingly, these perceptions echo some key elements of the Westernization discourse that has characterized the development of modern Turkey. Indeed, the way our respondents use the term ‘civilization’ reminds of arguments elaborated during specific socio-historical transformations that have shaped today’s Turkey. Historically, the Westernization of Turkey was a synonym of modernization, i.e. being part of the supposedly civilized and modern Western world. Following the collapse of the Ottoman Empire at the end of World War I, Kemalists under the leadership of Mustafa Kemal (Atatürk), established a new regime. They believed that the new Republic could only survive and compete with strong European states if it adopted a Western national identity (Bozkurt 2009; Dagi, 2005; Gökalp 1929; Inalcik 2013 Karpat 1967; Tunaya 1960; Ulusoy 2009; Zurcher 2004). According to Gole (1997, 50), the new Republican elites considered the Ottoman’s cultural heritage ‘cumbersome as they turned towards a new future and towards Western civilization’. Under the Ottoman Empire, the millet system of religion was the primary way to define the identity of groups (Barkey and Fuller, 1998, 6).
This system symbolized the heterogeneity of the nation with all differential religious/ethnic/geographical communities represented by the Empire. Kemalist elites articulated a new modern homogeneous nation against the traditional heterogeneous Islamic Ottoman identity by excluding Islamic and ethnic elements from Turkishness. Recognizing only non-Muslim communities as minorities, there were no more Kurds, Albanians, Bosnian or Arabs under the new Republican regime; there were only Turks since each citizen of Turkey was considered to be Turkish regardless of her/his ethnicity.[endnoteRef:9]    [9:  Three non-Muslim groups are only recognized as legal minorities based on the Lausanne Treaty of 1923 - Greeks, Jews and Armenians.] 

      The regime introduced radical institutional changes at the executive and legislative levels in order to place Turkey next to powerful Europeans (Gole 1997, 49). Moreover, to give the society a modern and Western outlook, an intense transformation process took place. The latter included the replacement of the fez by European-style hats and of the Islamic calendar by the Western calendar, and the adoption of the Latin alphabet and international time and measurements. 
      The Westernization process prioritized secularization and modernization of society. Secularization meant the disappearance of religious symbols and practices from public places to abolish signs of the Ottoman system (Ibid). This intense secularization of the society and state meant the Westernization process was perceived by some as a renouncement of Islam. Islamists have, indeed, challenged this essentially Western systemic transformation (Gole 1997, Dagi 2005). The Westernization process in Turkey could be considered as an elitist ambition. Ahiska claims that the Kemalist elites were seeking to westernize Turkish economy, politics, and social life in the early days of modernity in order to make up for the delay they had had, compared to the old Europe (Ahiska 2003, 369). Yet, one can wonder to what extent religious and traditionalist masses in Anatolia have actually embraced the ambition of the Kemalist elites. The Westernization ideal has arguably failed to hegemonize the social sphere in Turkey and some groups have perceived it as a threat to their traditional and Islamic ways of life. 
The different political discourses – Westernization and its opponents – and their related values and views have influenced people’s sense of identity and practices in many ways. Identity formation results from a bricolage between principles sometimes considered as opposed rather than being simply a mere reflection of them. Meanwhile, as we will see below, the Westernization process in Turkey has never sought to dissolve all links with Islam and the East. Yet, historically speaking, we can assume that the majority of the population in three major cities, Istanbul, Ankara, and Izmir, has been more Westernized than the rest of Turkey but we also need to consider the fact that migration from rural areas to the urban centers starting from the 1950s has significantly changed the social structure of these cities. Therefore, it would be too generalizing to consider that everyone from an urban environment would have a Western-related identity. A new Islamist elite group has emerged in major cities of Turkey. Today, Istanbul and Ankara, for instance, are at the center of political struggles and rising tensions between elite groups with different values, symbols and views of the world (religious/ secular, West/ East, traditional/ modern) (Ayata 1996; Gole 1996; Genis 1997).  These tensions are visible in the interviewees’ accounts which will be discussed shortly.
      Before going further, we must outline again that our respondents represent a particular group of people from Turkey who share similar socio-economic origin and cultural values. The Westernization discourse was developed in an attempt of systematic homogenization of the nation by building a Western and secular Turkish national identity. This resulted in the oppression of ethnic/religious differences in the society. Therefore, different identity groups in Turkey – Kurds, Alevis, Islamists, non-Muslim minorities- might engage differently with this form of Westernization discourse, thus with Europe. However, in this paper we are dealing with a rather homogenous group of people, whom we can be defined as Westernized and also secular elites coming from large metropolitans in Turkey. 

Islam, the East and the West
In the Westernization discourse that has impregnated people’s actions, attitudes, and beliefs in Turkey, there has always been a complex interaction between the East and the West. Since the early articulations of the Westernization discourse until today, it has always been about not being too Eastern, i.e. stopping following the European system and being part of the Islamic/Arab world, or too Western, i.e. having lost Islamic/Asian origins. In that sense, while being different sources of influences, there is no clear-cut boundary between the East (Islamic civilization) and the West (Western civilization) in Turkey. For our participants, both elements can be observed and co-exist in the discursive construction of Turkey but also in the self-identities. Let us take the example of a young man living in the UK[endnoteRef:10] married to an Italian woman. A three-month stay in Romania when he was a teenager fostered in him a certain proximity with Europeans. He values their lifestyles, especially specific music genres and a clubbing culture. He outlines the freedom people have: they can choose how to dress, walk freely in the streets, love whom they want to love. He especially refers to women’s enhanced liberty in Europe compared to Turkey, of which culture and values are, according to him, quite different. He is Muslim and feels no affinity with Eastern countries, like Iraq, of which citizens are not his ‘kind of people’: ‘I don’t have any interest in them, […] I don’t like those countries spirit’. One could argue that he is feeling European and does not believe that his faith is something that would be contradictory to being European. He takes here the example of alcohol that he consumes, just as his other European friends, except during Ramadan.  [10:  He makes a difference between Europeans and Englanders, partly because he received pejorative comments on his faith and accent from Englanders and finds it easier to become friends with Europeans. Yet, they share similar traits.  ] 

You could believe in cheddar cheese or you could believe in Allah, I respect both faiths. I never tell anyone to believe this thing or not to believe this thing. I don’t drink alcohol now as it is Ramadan, this is my faith.  I am someone who normally drinks alcohol during the other 11 months of the year. Everyone has their own faiths.

As we have seen already and suggested just here above, some feel that they are European because of their lifestyles or beliefs but, at the same time, they strongly believe that not everyone in or from Turkey would share the same ‘European’ values and hence feel European. Being Turkish can hold different meanings, depending on whether people feels closer to one form of civilization or the other. However, both sides are part of Turkey and, although there are different worldviews, any Westernization of Turks’ everyday life is more complex than a simple rejection of the influence of Islamic values.  
The Westernization discourse symbolizes the desire to be part of the Western world but at the same time the fear of being dominated by the very same world (Ahiska 2003). This Westernization discourse somehow puts Turkey in an uncertain position between the West and the East, which is reflected in the way people see themselves. As Ahiska argues both for insiders and outsiders, Turkey has been historically labelled as a ‘bridge’ between the East and the West and that Turkey has been trying to cross the bridge, articulating the West and East, for more than one hundred years (Ahiska 2003, 353). She also claims that the West in the Turkish context has had both negative and positive meanings being both a source of progress and threat. She explains this using Mustafa Kemal’s own description of Western civilization: ‘[c]civilization stands out as a fierce force that destroys those who resist or stay indifferent to it; it is aggressive, threatening, and all-powerful’ (As quoted in Ahiska 2003, 367). From this perspective, Turkey was compelled to be part of the Western civilization and not to be destroyed by Western powers.
      The East poses a challenge to the secular and Western discourse by stressing a traditionalist and Islamic values, but it also opens up spaces of differences within collective identity that prevent Turkey from being too Westernized. Islam has always been the core of Turkish culture. The Kemalist regime was not against Islam but Islamism[endnoteRef:11], which has been developed as a counter discourse to secularist Kemalism (Somer 2007). [11:  Islamism here refers to a political movement in which its ultimate goal is Islamisation of state and society via implementation of rules of Islam.] 

     Since the early days of the Republic regime, the Turkish state has tried to have an ultimate control over Islam (Cavdar 2006). Therefore, Islam was gradually accommodated within the discursive construction of the nation. This allowed the introduction of Turkish-Islam synthesis (Türk İslam Sentezi, TSI). TSI was first formulated in the early 1970s and, by the late 1970s, the doctrine became very popular in the political right and eventually embedded in the state discourse. TSI claimed that there was a special attraction between Turks and Islam. There were a number of similarities between the Turkish culture in the pre-Islamic era and Islamic civilization. A deep sense of justice, monotheism and a belief in the immortal soul, and a strong emphasis on family life and morality were the characteristics shared by both Islamic and Turkish culture (Zurcher 1998, 288). TSI was not against European integration of Turkey. Turkey made an application for full EEC membership in 1987. It is because, in TSI, Turkish national identity preserves within itself traces of past articulations of Turkishness with Western values and norms even so it is transformed through its articulation with Islam; it still incorporates elements from the previously developed Westernization discourse. This implies that being Muslim per se does not necessarily mean being Eastern or prevent them from being European or ‘at home’ in a European country (Karlsen, and Nazroo 2013). 
      For instance, and similar to the previous respondents, one of the UK male participants, a PhD student, mentions that he observes the Ramadan; at the same time, he feels strongly European. Practicing his religion is not an obstacle for him to feeling European as he believes that he and the Turks in general share a common lifestyle with Europeans. Although he is not very mobile, he regularly interacts with people from other nationalities in the university environment. He declares really enjoying having a drink with his British friends from his college football team. He also mentions his Arab peers in his department with whom he occasionally spends time. Yet, for him, Turkey is a part of the European World but not of the Arab world: 

[W]e [Turks] have been Europeanized. Today if you go to Istanbul, you can’t see any differences regarding lifestyle or dressing style [between Europe and Turkey]. […] For example, there is the Arab world and the European world. We are not like Arabs; we don’t dress up like them. We are turned towards Europe.

The participant looks past the religious differences between him and his British and Europeans friends. Common cultural elements that he shares with Europeans – such as the dress code, his interactions with his friends -, make him feel not only Turkish but European as well. For Turkish migrants, being religious, and here Muslim, is not necessarily perceived as opposed to feeling European or more generally Western. Islam can foster affinities with values also promoted in Arab countries; yet, this does not necessarily go along with the rejection of European values and can hence lead to specific, somewhat syncretic, Turkish identities at the crossroad between the West and the East. Yet, as we will see in the next section, attachment to Islam can also sometimes take over the other parts of lifestyle people adhere to even if they are largely Western. 
      This separation of Turkey from the Islamic-Arab world goes back to the Early Republic period. One of the initiatives of Kemalist modernization, was to build ‘Turkish Historical Thesis’ claiming that the Turks had originally lived in Central Asia but had to migrate to other areas such as China, Europe and the Near East due to drought and famine (Zurcher 2004, 199).  Zurcher also contends that ‘the emphasis on the Turkish heritage, even if it was largely mythical’ differentiates Turkey from the Middle Eastern and Islamic civilization (ibid).
     To give another example, a male participant from Italy also makes a sharp distinction between Turkey and the Islamic-Arab civilization. He is married to an Italian woman and states that he feels European because of his wife and family and also his European mentality. Although he does not clearly explain what European mentality means, he believes that ‘being European is being a national of a continent that leads the world in many areas’. He explains his life as a Turk in Italy in the following way: 

Once you say ‘I am Turkish’ you are behind 1-0. There are several reasons for this. If they went to Turkey, there is no problem, but if they did not, they have an image of the Arab country in their mind…They think Turkey is like a Muslim country like Saudi Arabia, Iran.

     For him, one of the reasons why Italians have negative reactions towards Turkey lies in history: ‘They were really scared of Ottomans then…I believe prejudice against the Turks is based on history’. The difference between the Islamic-Arab world and Turkey is central in how this participant defines his country of origin. On the other hand, he referred to the historical argument describing the Ottoman as ‘the other in the European history’, while the argument is essential to the constitution of modern Turkey. The participant feels a strong attachment to Europe through his lifestyle and his ‘mentality’. At the same time, he is aware that many in Europe would not perceive Turks as Europeans. This suggests that there is no any settled definition of what being European means among people living in Europe; it is a deeply contested identity that is constantly redefined and renegotiated. 

Europeanness in the Context of Turkey’s EU Membership Candidacy
After explaining the historical construction of the Westernization discourse in Turkey, we now explore how this discourse has been recently articulated within the context of Turkey’s possible adhesion to the European Union. We do not equate here ‘EU-ization’ with Europeanization. As Kaliber noted, the former is ‘a formal process of alignment with the EU’s institutions, policies, and legal structure’, while the second is ‘rather as a normative–political context, a context experienced and mobilized by different social groups in varying degrees and modalities in different historical periods of time’ (2013, 54), as we have shown in the previous section. Yet, the EU membership candidacy of Turkey is interesting as it has more than ever raised questions about Turkey’s Europeanness (Risse, 2010; Dixon and et al. 2013). 
The assertion of a Western identity has greatly affected the orientation of Turkish foreign policy as well (Oguzlu and Kibaroglu 2009, 577-78). Turkey joined OECD in 1948, the Council of Europe in 1949, and NATO in 1952. Turkey has been associated with the EU since 1963 and a candidate country for longer than any other state. Turkey has endeavored to gain formal membership of the EU since 1987. Finally, after being an official candidate to the EU membership in 1999, the EU began negotiating with Ankara in October 2005. However, according to the Negotiating Framework, negotiations remain ‘an open process, the outcome of which cannot be guaranteed beforehand’ (Turkey Negotiating Framework, October 3, 2005). The potential membership of Turkey has always been a matter of debates. For some, such a large Muslim country, with a different culture and a poor economy cannot be part of Europe. Consequently, rather than being entitled to a full membership, new concepts have been formulated for Turkey like ‘a privileged partnership’[endnoteRef:12]. In addition, Turkey’s slow progress in meeting political and economic criteria raises the question as to whether Turkey should join at all (Payne 2006; Redmond 2007; LaGro, and Jørgensen 2007).  [12:  Both German Chancellor Angela Merkel and former French President Nicolas Sarkozy have called for Turkey to have a ‘privileged partnership’ with the EU instead of full EU membership.] 

     There are many economic and political arguments against Turkey’s adhesion. However, among all of these arguments, culture appears to be the main factor challenging Turkey’s Europeanness. As Zizek’s (the Guardian, October 23, 2007) puts it, ‘[t]he Turkish problem – the perplexity of the EU with regards to what to do with Turkey – is not about Turkey as such, but the confusion is about what Europe is itself.’ Risse (2010, 214) also makes a similar conclusion and notes that: 

[T]he contemporary debates about Turkish EU membership are simultaneously about who Europe and the Europeans are; that is, European identity, and about who Turkey and the Turkish are; that is Turkish identity. 

Moreover, Turkey itself has always put its Europeanness into question (the Telegraph September 21, 2013). For example, Bulent Ecevit who was the Prime Minister of Turkey when Turkish candidacy was approved in 1999 claimed that the reason behind Turkey’s exclusion was religion (Muftuler-Bac 2000, 29). According to Muftuler-Bac, the future of Turkey within the EU is more complicated than that of any other candidate countries because, in the eyes of Europe, Turkey has a non-Christian, and hence non-European, character. 
     These concerns were raised by some of the participants in our study, for whom Turkey’s historic and cultural roots lay in Central Asia and the Islamic Middle East. As a result, in some people’s mind, Turkey might not share the common history and experience that bind Europeans together. Most of the time, this does not prevent the participants from feeling European since they can still build a cultural connection with the European lifestyle. However, a few respondents do not perceive themselves as Europeans. The following male participant from Romania is a very interesting example of this. He runs his own business there and cooperates with other companies within Europe. In his mid-20s, he is highly mobile for both business and leisure purposes. He studied in the US for a couple of years. He has many close friends from other nationalities. He does not feel European because he is Turkish: 
I have been living in Europe for a long time so I could feel European. But a real European is a Christian who lives in Europe. I can’t position myself as a European in that respect, because I am well-aware of the truth. Me living in harmony and doing business with these people doesn’t make me one of them… I feel it yet I know that I am not. Turkish cannot ever be European.

Even he believes that he lives like a European, he thinks that he cannot be one as Turkey is not European. He explains it in his own words: 
The relation between Turkey and Europe should be developed, the freedom of movement, customs union are all okay but European means: ‘Europe stands right there and you are standing here as a Middle Eastern country’. Actually, Turkey doesn’t belong to the Middle East but it has recently become one Middle Eastern country in progressively losing its secularity.
 
We can assume that, for this person, it is the Christianity and Christendom of Europe that makes Turkey historically and culturally different. However, he does not perceive Turkey as a Middle Eastern country, partly because secularism is a defining point of Turkey. The interviewee has concerns about the rise of Islamism (regarding the political presence of the AKP) in Turkey, which he sees as a threat to the Turkish model of secularism. That is, for him, losing secularism will transform Turkey into a Middle Eastern country and put a distance between Turkey and Europe. We will go back to this but before that we need to explain what impact the possible adhesion to the EU has had on the Westernization discourse. 
     The process of adhesion to the EU shows the ambiguous way Turkey sees the West, both as progress and as threat. For example, in the case of the Kurdish question, the EU’s requests regarding the improvement of human rights and democracy have been seen as threats to Turkey’s unity. Similarly, in 2006, the European Council decided to suspend negotiations with Turkey because of the lack of progress on the Cyprus issue.[endnoteRef:13] After the accession process froze in 2006 following growing negative opinions about Turkey inside the EU, doubts about the benefits of being a full member were raised in Turkey (the Telegraph, September 24, 2009). Turkey should be wary of Western countries’ imperialist interests over the country. In addition, as Zurcher notes, the ‘Turkish Historical Thesis’ (see above) generates a strong feeling of national identity, even a feeling of superiority, ‘which in a sense psychologically counterbalanced the need to follow Europe’ (Zurcher 2004, 1999). Nevertheless, and despite these ambiguities, negotiations were launched again in 2007.  [13:  Turkey does not recognize the Republic of Cyprus, but the Turkish Republic of Northern Cyprus. For a detailed study on Cyprus issue see: Moudouros (2016). ] 

     Meanwhile, in 2002, the moderate Islamist Justice and Development Party (AKP) came to power in Turkey with initially a strong commitment to full EU membership of Turkey. The Islamist political parties before the AKP perceived Westernization as a process that undermines Islamic values. They were against the Western style of democracy, which was subverting traditionalist institutionalization of the state and society (Dagi 2005). Although party leaders of the AKP personally committed to Islam, the aim was to create a society which prioritizes Islamic moral values and a conservative moral system, but not to challenge Westernized institutionalism. In this respect, the AKP has adopted its own interpretation of Westernization which focuses on the political system and institutions but not necessarily on the social life. This shows us that the Westernization discourse is not fixed or unchanged, but it is subject to new articulations. The AKP managed a new association of Islamic identity with liberal democracy and modernization. Their political position did not see Islam as a basis of state, but norms of liberal democracy as the aim of the state (Heper and Toktas 2003, 178-9).
     Since 2002, a series of reforms were initiated in order to meet the EU’s membership criteria. However, the reform process has drastically slowed down since 2005. The EU reforms helped the AKP to create a link between Islamism[endnoteRef:14] and liberalism. For the AKP, which has ambiguous relations to the principle of secularism, the EU-ization has represented an opportunity to weaken the military’s influence over Turkish politics and to expand religious freedoms (for example, the headscarf and religious education). [14: Note that the AKP’s former chairman Recep Tayyip Erdogan and other key figures of the party come from the Islamist movement called National Outlook (Milli Gorus). The movement was opposed to the EU and advocated that Turkey should be the pioneer in the creation of the unity of Muslims. ] 

     In recent years, the authoritarian approach of the AKP government to individuals’ lifestyles and democracy has been condemned by the EU. The AKP’s authoritarian tendencies are not only criticized by the EU, but inside Turkey as well. In summer 2013, there were nationwide demonstrations – known as the Gezi protests – against the increasingly autocratic AKP government[endnoteRef:15]. During recent years, the AKP policies and viewpoints on people’s lifestyle choices such as alcohol, abortion or gender equality, have created unrest among the ‘Westernized’ population in Turkey that made them feel as if their European lifestyle was under threat (Idiz 2014)[endnoteRef:16]. In that sense, the EU-ization has been instrumentalized in various ways by domestic actors, from further supporting authoritarian secular modernization, or enabling more pluralism, or representing a possible threat in promoting models of life to which people do not want to adhere (Kaliber 2013). As we will see, these discursive arguments have influenced the ways in which people perceive themselves, their compatriots and their relationships to Europe and the values it embodies according to them.  [15: The protests started on 28 May to stop the demolition of one of Istanbul's Gezi Park located in Taksim Square, initially just a small group of protesters occupied Gezi Park but after riot police tried to clear them out with tear gas and water cannon, the protests turned into huge demonstrations in Istanbul and then eventually spread across Turkey.]  [16: Semih, I. Gezi anniversary reminder of Erdogan's nine lives. Al-Monitor, 23 May 2014. Available at: http://www.al-monitor.com/pulse/originals/2014/05/erdogan-survives-gezi-anniversary.html# [accessed 10 July 2015]
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High-skilled migrants interviewed are concerned by what they see as an increasing authoritarianism in Turkey. This makes them doubt that Turkey is democratic enough to be European. Their transnational experiences allow them to draw a comparison between Turkey – how politically European Turkey is – and the countries they reside in. Their comparison between Europe and Turkey’s political system mainly concentrates on the institutional and legal aspects of a democratic system. For some respondents, there is an arbitrary abuse of power in Turkey while Europe is associated with a strong institutionalism that represents effective and democratic political governance without authoritarian rules. For instance, according to another male participant living in the UK (late 20s), ‘People who have power cannot do whatever they want in Europe. People trust the institutions in Europe’. Given the recent debates on Turkey’s democracy, Europe provides them with a framework that symbolizes democracy. In this sense, for most of the participants, Europe also means ‘freedom’. They reaffirm their profound belief in the freedom of speech in comparing their own experience in Europe with life in Turkey. One of the female participants in Italy who prefers to call herself a world citizen expresses it as:

If you do not give your people their rights, if you do not give them the freedom of speech, if you do not give them the right to speak, if you take it personally, then how can you think of entering Europe? At least Europe has, is that; you can go and throw a statue in Berlusconi’s face. Go and do it to [Recep] Tayyip [Erdogan] if you are brave enough.

     Restrictions on democratic rights and freedoms in Turkey make participants question Turkey’s position in Europe. Therefore, feeling European does not only have a cultural value (i.e. in terms of lifestyle) but also a political one. Our participants value democracy, particularly its principles of freedom of speech and expression, and that help them to create a stronger connection to Europe. 
     A majority of high-skilled Turkish migrants in our sample position themselves as Europeans by identifying who is not European in Turkey’s context. They show a tendency to divide the Turkish society between Europeanized and non-Europeanized, and similarly between Westernized and non-Westernized. A female participant from Romania, a professional working for an Israeli multi-national corporation, also speaks about her Europeanness as setting her apart from the Turkish mainstream. She says that she feels European. For her, Europeans are ‘educated in general, more modern compared to the East’. She is not pleased with visa regulations for Turks; yet, she claims to understand the reason for this: 
Turkey is not just made up of Istanbul or the Western regions. If it was, there would be no problem. But the population is so large and, in contrast, the level of education is so low. Of course, I am making a generalization excluding the Western part. Unemployment is rising rapidly in Europe, and with bringing cheap labor, Turks can have an awful impact on the economic state of the European countries. And a society that is not able to get assimilated, I mean us, we can never be integrated with the other societies, it is so rare. Maybe just the well-educated and modern people can do it. So, there’s not much left for the EU to think about, all they do is to try and protect what they have built, and I think there is some subtext about religion.
From her point of view, cultural and educational differences are so large that the EU is right to protect its borders. In her view, religion makes Turkey’s entry into the EU difficult. She thinks that Turkey is already a powerful state, but it needs to continue its relationship with the EU, to improve its political conditions. She adds that: 
I do not approve of Turkey getting closer to the Arabic world either. Turkey is such a cosmopolitan place that it is and it is not a European country at the same time. I think it should keep its distance from both sides but keep in touch with them as well. 
    
The participant’s response gives us remarkable insights into European identification: Turkey and Turks (who are not from Western parts) are not Europeans for her, even though she feels European. She then positions herself within binary oppositions between Western and Eastern and educated and non-educated. These oppositions, which can then structure people’s self-perceptions might be arguably traced back to arguments from early versions of the Westernization discourse. 
      Another male participant (late 20s) who moved to the UK a couple of years ago to take a job as an economist after he had completed his PhD in the US, has the same tendency to distinguish himself from the currently dominant Turkish current of thoughts. His understanding of Europe is mainly dominated by his attachment to democracy and human rights, which differentiates Turkey from Europe, according to him. He states that:
Europe is the place where governments or presidents do not carry too much importance. It is not important for Europe if Germany’s president is a woman or a man or green.  I think Europe has a ‘state tradition’ where politics of the governments do not affect human rights, justice, economy or your own personal life. What I am trying to say is that your own personal life would not be affected by changes in the government. I think that Europe is a corporate democracy.
Moreover, he sees Europeanness as not interfering in other people’s lives. Yet, such an attitude is not exclusive to Europeans. Here, he refers to respect for privacy, individualism, and independence by letting people be free in the ways in which they lead their lives. These dispositions can be possessed by Europeans and Americans and also some Turks, like himself. 
I think being European means not mingling into people’s lives. I think, in that perspective, being American is the same. And you can see the reference to the Turkish identity eventually. Respecting other people’s decision by not intervening in their affairs. So, in that perspective I can say ‘I am European’ but it doesn’t mean every Turk is like that (laughs). I was the same person when I was in Turkey. I didn’t become European after I got here. Let’s say, there are many Europeans living in Turkey (laughs).
For him, being European also means not putting social pressure on people about how to behave ‘appropriately’. According to him, there is a certain group of people who are Europeans in Turkey’s society and their attitude of not intervening in other’s people’s lives sharply contrasts with the mainstream. Here in a way being European is in line with common views of what constitutes being Western.  
      These accounts highlight the many ways in which Turkish participants construct their subjectivity. Different symbols and practices of religion, democracy and economy help shape their perception of Europe and Europeanness to which they confront the way they perceive themselves and their country of origin. For some, being European means being highly educated; they marginalized lower-educated groups in Turkey as non-Europeans. For others, being European mean being Christian, which can prevent Turks from being European. Thus, the boundaries of Europe appear to be dynamic and negotiable and a person can be included on one level but excluded on the other. We have seen that a same argument can be used to explain why people feel or do not feel European.

Conclusion 
In this paper, we have discussed some limitations of transnationalism and European integration studies to analyze feelings of Europeanness of transnational high-skilled Turkish migrants. Even though they share similarities in terms of their transnational behaviors, we saw that the way they construct their identity varies. In order to shed some light on this, we have sought to unravel the different justifications they rely on to explain how (non-)European they feel and to examine how their individual accounts could be influenced by arguments emerging from what we have called the ‘Westernization discourse’ (and its different developments). This discourse offers resources on which individuals can draw to develop their sense of (trans)national identity. We showed that high-skilled Turkish migrants’ views on Europe and Europeanness are undeniably contextualized in the long process of westernization of a Turkish society, which sits between the West and the East, Christianity and Islam, secularization and Islamization, Europe and the Arabic world. This westernization process reflected the will to propose ‘alternative’ forms of ‘modernities’ (Ong, 1999) that reveal complex relationships with the West (but also the East) ranging between resistance and alignment. These complexities related to the unique geo-political position of Turkey are illustrated by the accounts of the high-skilled Turkish migrants we interviewed. Most of them feel European to some extent because they are able to relate to the values Europe represents for them. However, we saw that these same values could also make them question Turkey’s Europeanness or the European character of some in Turkey. We observed a tendency among the high-skilled Turkish migrants interviewed to distinguish themselves from conservative and low-educated groups. That way they could position themselves as modernized and westernized Turks. However, identification is a complex matter and we also observed that specific values can override the others for some people. Being Muslim, for instance, can impinge a sense of Europeanness for some Turks because they see Europe as Christian. This outlines the peculiar position of Turkey as it includes different worlds of values. Of course, in many ways, Turks’ fragmented European identities reflect internal negotiations that take place in every citizen of Europe, whatever their background. This article shows the importance of unravelling dominant discourses that frame people’s sense of belonging and encourages understanding how these discourses mediate the links between people’s practices and identity. If in this article we focused on countries that attract Turkish migrants for similar reasons (education and employment opportunities), it is also clear that each country offers a specific context that can affect the identification process. However, this article did not have room to account for the impact of each host country as our main aim was to show the role of discursive socialization that has most likely occurred in (contact with) their home country. In the future, it will be interesting to compare the identity construction of Turkish migrants in other countries, such as in Germany and in Denmark. Both are characterized by a different migration context that would require a separate analysis to understand migrants’ self-perceptions.  
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