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Chapter 9

Global Sikh-ers: Transnational Learning Practices of Young British Sikhs

Jagjit Singh

My clearest memory of learning about Sikhism as a young Sikh growing up in Bradford in

the 1970s is not from attending the gurdwara, or being formally taught about Sikhism in a
classroom, but from reading comic books depicting the lives of the Sikh gurus. These comics,
produced in India by Amar Chitra Katha and the Punjab Sind Bank presented the lives of the
gurus in a simple and interesting format but most importantly for me, the stories presented
were in English (see Amarchitrakatha, n.d.). Reading these stories ignitatenegt in

Sikhism and led me to study other books and pamphlets on Sikhism also written in English
but this time produced by the Sikh Missionary Society,'Uie fact that | had access to

these comics and books was a result of my parents ensuring that the bookshelves in the house
were well stocked with materials on Sikhism and also because those producing these
publications felt that it was important that young Sikhs were receiving parrapagation)

about the Sikh tradition.

On reflection, this early exposure has clearly led to an ongoing interest in Sikhism and
into Sikhs themselves. This chapter presents an analysis of data gathered asrpadasth
project on religious transmission among young British Sikhs during which useful information
on learning practices was gathered through interviews with young British Sikhs anthalso v
an online survey: The survey which ran between November 2009 and July 2011 was

advertised to British Sikhs between the ages of 18 and 30 on Internet forums and on



Facebook, and in total elicited 645 respondents. The survey did not seek to be representative
of young British Sikhs as a whole, but sought to gather the views of individuals to highlight
possible trends. This larger research project itself followed on from an investigatidmeinto t
relationship between young British Sikhs and their Hair and Turbans (Singh J, 2010). As part
of this early research | attended a Sikh youth camp held in the UK in August 2007, which

first brought to my attention the huge efforts which were being made by young British Sikhs
to learn about the Sikh tradition. As well as attending this camp, | had also begun to notice
increasing numbers of young Sikhs wearing bana, the traditional Khalsa uniform along with
the dumallah, a particularly tall, tight round style of turban. These observatiorediately

raised a number of questions relating to the methods being used by young British Sikhs to

learn about the Sikh identity and about the Sikh tradition.

[A] Religious L ear ning among Y oung British Sikhs

An examination of the literature relating to religious learning among British yadinig)

Sikhs demonstrates that few studies have been undertaken on this particular group to date.
Indeed, scholars writing about Sikhs in Britain have highlighted the dearth of research on

British young adult Sikhs, with Gurharpal Singh and Darshan Singh Tatla noting that:

Sikh youth today clearly continue to identify with the religious tradition, but this
identification is far more complex and ambiguous than hitherto ...In the absence
of more detailed, systematic and comprehensive research in this extremely
important area, all conclusions must remain tentative. The culture of young
British Sikhs today remains an area of darkness for the community and a testing

ground for its uncertain futures (Singh and Tatla, 2006, p. 207).



Most studies of young British Sikhs have focused on Sikh children (James, 1974; Nesbitt
1991, 1995, 1997, 1999, 2000, 2004) with fewer studies on Sikh adolescents (Drury, 1991;
Hall, 2002). Unlike these previous studies, this chapter will focus on religious learning
among young Sikhs in the phase of ‘emerging adulthood’ a period of life which falls between
the ages of 18 and 30, and which according to Jeffrey Arnett, has recently emerged in
industrialized societies (Arnett, 2000, p.473). As Christian Smith explains, the phase of
‘emerging adulthood’ has evolved in the late twentieth century due to four key social factors
(Smith, 2009, pp. 4-6), the first being the increase in the number of young adults in higher
education (see BBC, 2008). As fewer young people leave school at 18 and often continue
their education into their mid-20s, this has resulted in the second crucial songe eVtach
is the delay of marriage among emerging adults. Compared to previous generations of South
Asians, particularly women, many of whom would live at home until marriage (Nayar, 2004,
p. 93) many people now face almost a decade between the end of university and marriage in
which to examine their lives and beliefs.

The third factor which has led to the development of ‘emerging adulthood’ is the
change from careers being ‘for life’ to careers becoming less secure and requiring ongoing
training, leading many young people to feel a general orientation of maximizing cgtidns
postponing commitments and thinking nothing of continually learning and developing
(Smith, 2009, p. 5). Fourth, young emerging adults enjoy the support of their parents for
much longer than previous generations, with many living with their parents until nearriag
Although this may not be a change in behavior for many young Sikhs who would live with
their parents until marriage anyway (Johnston, 2005, p.1079), it appears that young adults as
a whole are generally living with their parents well into their twentieswallg them more
time to explore their ideas, and offering them increased resources within whichetladojea

to examine their identities as emerging adults. Although there have been no studies of



emerging adult Sikhs to date, in a recent volume examining the religious andk|wuets of
young Americans, Smith presents a list of six ‘types’ of emerging adult defined by their
relationship with religion, ranging from ‘committed traditionalists’ whose faith is a
significant part of their identity and who consequently attach themselves toiauetigoup,
to “irreligious’ emerging adults who hold skeptical attitudes about religion (Smith, 2009, pp.
167-168). As this chapter is focusing on religious learning among young British Sikhs who
wish to learn about Sikhism, only those Sikh emerging adults who are actually enggiging w
Sikhism will be examined.

According to BrandoVaidyanathan, ‘studies on religious socialization usually take
into account four agents: parents, church, religious education, and peers’ (Vaidyanathan,
2011). Although the role of the family in religious socialization is clear with parenisgha
their religious ideas with their children and other members of the family reinforcirey thes
ideas (Uecker, 2009), this chapter will examine the role of peers and mentors focusing on
how young British Sikhs both teach and learn from other members of the Sikh Diaspora
living outside Britain. Following Steven Vertovec, transnationalism will be defined as ‘the
actual, ongoing exchanges of information, money and resouig@esvell as regular travel
and communicatior that members of a diaspora may undertake with others in the homeland
or elsewhere within the globalized ethnic community’(Vertovec, 2009, p.137). Transnational
religious learning will be defined as that which takes places when youndEBBikiss make a
conscious decision to interact with members of the Sikh Diaspora outside the UK to exchang
information about the Sikh tradition. Consequently the focus of this chapter will be on the
transnational exchanges which young British Sikhs take part in through Sikh camps and the

Internet.

[A] Skh Camps



Although Sikh camps have been running in the UK since 1977, apart from my own recent
examination of the role and workings of British Sikh camps they have received little

scholarly attention to date (Singh, J., 2011). As Shinder Thandi notes:

Although no critical evaluation of the impact of these camps on identity
development has yet been undertaken, their popularity and more regular
occurrences appears to suggest that they are increasingly playing an important

role (Thandi, 1999, p. 355).

My own study highlights that many young British Sikhs attend these eventy asftdre

them space to simply ‘be Sikh’, and act as arenas of revitalization for many of their attendees

(Singh, J., 2011). This chapter will now examine transnational aspects of these Sikh camps by
firstly focusing on teaching, i.e. by analyzing examples where young British Sikinsrtea-

British Sikhs about Sikhism, either at events held in the UK or at events held outdit¢ the

The focus will then be on learning, presenting examples where young British Sikhs learn
from non-British Sikhs, either through travelling to attend events outside the UK or by
attending events where Sikhs from outside the UK travel to the UK to teach young Sikhs. The
four types of transnational religious engagement which will be examined are sundnvarize
Table 9.1.

[Insert Table 9.1. here. Caption: British Sikhs: Types of Transnational Religious

Engagement]

[B] Transnational Teaching
Over the past few years four camps have run at various times for young British Sikhs,

‘Khalsa Camp’, ‘Sikhi Camp’, ‘Sikh Student Camp’ and ‘The S..LK.H. Camp’ (Singh, J.,



2011). Although all of these camps have taken place at some stage during the summers
between 2008 and 2011 only Khalsa Camp and Sikhi Camp have been held every year
throughout this period. From my examination of attendees based on data gathered from the
online survey | noted that both Khalsa Camp and Sikhi Camp attract an above average
number of Amritdharis and attendees who &#ifitify as being ‘religious’ as compared to

the attendees of ‘Sikh Student Camp’ and ‘The S.I.LK.H. Camp’. Each camp also appears to
promote a particular subculture with a specific slant on Sikh beliefs, which then bebemes t
key identifier for this camp. Indeed, observing the history of these camps in the §)&le#i

that having an organization or group supporting a particular camp is important to ensure its

continuation. For Khalsa Camp this is the Akhand Kirtani Jatha (AKJ), for Sikhi Camp this

the British Organisation of Sikh Students (BOSS) who themselves follow the Damdami

Taksal Maryadavhereas Sikh Student Camp and ‘The S..LK.H Camp’ appear to have run

intermittently as they suffer from the lack of such organizational support (Singh, J., 2011).
Although there are no readily available statistics regarding the geographical
background of the attendees at these camps, examining online reports it is cteaythave
all attracted Sikh emerging adults from all over the world, with Sikhi camp having editract
attendees from New Zealand and Denmiéhiglsa Camp having attracted attendees from
New York California and Toronto and Sikh Student Camp having attracted attendees from
Toronto, Germany and StockholfrOne of the main reasons why UK Sikh camps may be
popular with Sikh emerging adults living in other parts of the world is that outside North
America and India, only the UK hosts camps for this age group. The evolution of these camps
is linked to the fact that there are now increasing numbers of British Sikh emergitsgiadul
the UK, as outlied in Singh and Tatla’s demographic breakdown of the British Sikh
community. Using the 2001 census figures they calculate that of the 336,179 British Sikhs,

56.1 percent are British born, with 59.4 percent of the total population being below the age of



34 (Singh and Tatla, 2006, p. 57). As the UK Sikh community is the largest and most
established in Europe, it is clear why these camps might attract young Sikhsenino |
countries or areas with small Sikh populations.

As well as young Sikhs coming to the UK to learn about Sikhism, the early twenty-
first century has seen increasing numbers of young British Sikhs being invited to teach
Sikhism at Sikh camps held around the world. For instance Navleen Kaur from London has
been regularly invited to participate in camps in France, Sweden, and Norway asas Ma
Singh, both of whom helped to established SOSS (the Swedish Organisation of Sikh
Students) in December 200Mavleen Kaur first made contact with Sikhs in Paris during the
time she spent in France as part of her undergraduate degree course (Interview, 6 May 2010),
and appears to have since been contacted by Sikhs in other parts of Europe as a result of her
involvement in the Sikh media. During the early twenty first century, both Navleen Kaur and
Manvir Singh were hosts of the ‘Sweet Sikhi’ show; a radio program which is still broadcast
on Panjab Radio every Sunday evening and which specifically targets young Sikhs. As
Panjab Radio, a digital radio station based in Southall, London is easily avdilaightout
Europe through satellite television and via the Internet it was and still ivegfagasy for
young Sikhs across Europe to access this one of very few media shows for young Sikhs.

Another young British Sikh attending this first camp in Sweden in 2004 was
Ravinderpal Singh from London who regularly participates in Sikh Missionary Society
camps held in the UK, and who has since been invited to speak at and perform kirtan at a
number of European Sikh youth camigRavinderpal was asked to participate in the Sweden
2004 camp by Navleen Kaur who at this time needed the British Sikh participants to be able
to speak fluent Punjabi. As many of the European Sikh children taking part in these early
camps were not confident in English, Punjabi became the primary language of discussion

between the young British Sikh adults and the European Sikh children. Following on from



these Swedish camps, Ravinderpal has since been a regular contributor at caraps in Os
having attended these camps for the past five years (Kaur, P., 2010). This commnoitment t

attending camps in one country is important for him, as he explains that he would:

...rather do camps in just ONE country than lots of camps in different places. I
found that I built a relationship with kids in Norway - most of that generation
know me ... [as it] takes time to ice break with the kidslot of the European
kids have a lot of issues and they won’t open up unless they are comfortable so its
important to build and MAINTAIN relationships even on Facebook and emails

(Email communication, 7 January 2012).

In addition to teaching at camps organized for Sikh children and adolescents in Europe,
Ravinderpal Singh and Navleen Kaur have also taught at Sikh events further afield.
Ravinderpal has taught at camps in the US, Malaysia and Frankfurt, having come into
personal contact with the organizers of these camps whilst living in London. Navleen Ka
has also gone on to teach at camps in America organized by the white Sikhs of Espanola
including ‘Camp Miri Piri’® held in 2010. Other British Sikhs who have been invited to
Espanola to teach include Kamalroop Singh and Sukha Swglyoung Sikhs who met
Gurumustuk Singh, the webmaster of Sikhnet on his visit to Sikh student Camp ih&005.
of these examples highlight the importance of networking and of the fact that most of these
transnational contacts are actually made face to face although the lig@isetfacilitating
transnational connections, as speakers at British camps and Sikh societiegharegotgle
invited to participateatevents in other European countries having been seen and heard on

YouTube.



Other important networking events include rainsbhais organized by the AKJ, which
appear to facilitate both national and international links between young Sikhs who are
inspired by the AKJ. As I noted in my study of British Sikh camps, ‘many of the attendees of
Khalsa Camp 2008 had recently returned from rainsbhais in Italy and Denmark held earlier
on in the year’ (Singh, J., 2011, p. 262). Although the presence of the AKJ has been observed
in a number of European countries including Denmark (llkjaer, 2011, p.41), Sweden
(Myrvold, 2011, p.73) and Italy (Bertolani et al., 2011, p. 145) there are few clues as to why
this might be the case. On further examination it appears that the popularity of tire AKJ
mainland Europe may have been influenced by the efforts of the ‘Chalda Vaheer Jatha’ an
organization led by Bhai Rajinder Singh of Dudley, Birmingham through the late 1980s and
1990s8

According to the Chald&aheer’s website, Bhai Rajinder Singh was a young Punjab
born Sikh, who moved to Dudley in the West Midlands of the UK at the age of 15 and who
undertook Amrit initiation at an AKJ rainsbhai at the age of 20. From 1978-1984, Bhai
Rajinder Singh was the head (jathedar) of the AKJ in the UK, after which, following the
events at the Golden Temple in 1984 he formed the ‘Chalda Vaheer Jatha’, a small group of
kirtanis which travelled all over Europe, including Austria, Belgium, Denmark, France,
Germany, Holland, Ireland, Italy, Luxemburg, Norway, Spain, Sweden and Switz&rland.
Indeed, Table 9.2 reproduces a document from 1987 which lists the Chalda Vaheer Jatha’s
itinerary for July and August, and which clearly demonstrates the efforts made by Bhai
Rajinder Singh to conduct Sikh parchaar (propagation) to Sikhs living in Europe
(Chaldavaheer.com, 1987).

[Insert Table 9.2. here. Chalda Vaheer Jatha 1987 European Tour]
According to the Chalda Vaheer Jatha’s and AKJ’s websites, Bhai Rajinder Singh was

driven to condat parchaatin Europe as he ‘was conscious that the Indian government would



10

do whatever it could to exterminate Sikhs, the only option to counter that attack waséo cre
more Sikhs who lived in the western countries (outside of Punjab).” Consequently, he lived in
Amsterdam from 1980 to 1982 and undertook a ‘world tour’ in 1989 to Australia and New
Zealand (Chaldavaheer.com, n.d., 1989; Akj.org, 2009). Given that the AKJ is vegyiactiv
Europe and has become an important transnational movement, further research is certainly
required on the impact of the Chalda Vaheer Jatha. A quick survey of kirtan from rainsbhais
available on the akj.org website highlights the wide geographical spread of tha ti€J i
UK and beyond (see Akj.org, 2006

Indeed, the transnational nature of the AKJ appears to have played an important role
in developing Khalsa Camp UK into a transnational event. Having run in the UK for a
number of years, this camp has recently expanded internationally, running for the first time in
2010 in British Columbia (Canada) with young British speakers including Manvir Singh
being involved (see Khalsa Camp BC, n.d.; Singh, M., 200)first ‘Khalsa Camp
Australia’ ran from 16 to 20 January 2012 near Sydney with British Sikhs being involved in
the form of Khalsa Camp UK regulars Bhai Surjit Singh and Bhai Jagjit Singh (see
Khalsacamp.au, 2012)jo date, of the various British Sikhs camps running for emerging

adults, only Khalsa Camp has developed a transnational presence.

[B] Transnational Learning

Having examined examples of young British Sikh teaching non-British Sikhs aboigrsikhi

this chapter will continue with examples of contexts in which young British Séena from
non-British Sikhs. Of the camps mentioned above, two in particular have invited speakers
from abroad to participate in teaching young Sikhs. As | describe, between 2005 and 2008 the
organizers of Sikh Student Camp invited key members of the white Sikh community to teach

at the camp with Guruka Singh, the founder of Sikhnet being invited in 2006 ané’2008,
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connection established through the visit of Gurumustuk Singh in 2005 (Singh, J. 2011, p.
266). Guruka Singh has since been invited to teach at the City Sikhs Network and lgt the Si
Retreat 2011 (see Sikhnet.com, 2011). Similarly Khalsa Camp UK has in the past hosted
Canadian Sikhs from the Tapoban gurdwara in Toronto a gurdwara which appears to be
inspired by the AKJ Maryada as it ‘strives to maintain a strict Khalsa rehit and conducts
Akhand Keertan, the collective singing of hymns in front of Sree Guru Granth Saahib jee
with active participation by the Sany@tapoban.org, n.d.). Other examples of Sikhs from
across the world being invited to teach young British Sikhs include Harinder Singh of the
Sikh Research Institute, San Antonio who has recently participated in a number of events
across the UK (Sikh Research Institute, 2011).

As well as learning from non-British Sikhs at events held in the UK, an increasing but
still relatively small number of British Sikhs are travelling abroad to engébetve Sikh
tradition, which is demonstrated by the fact that 40 of the 645 online survey respondents
stated that they had attended a Sikhism related learning event held outsi#e T Whost
popular destination was North America where a number of respondents stated that they had
or would want to attend events held by the white Sikhs in Espanola such as the Summer
solstice. The next most popular destination was India, with some respondengstistdtiney

had or would want to learn about Sikhism at Damdami Taksal and others stating thatithey ha

or wished to attend the annual summer camp held at Baru Saigm known as the Akal
Academy, Baru Sahib is an educational institution located in Himachal Pradeshthen b
Kalgidhar Trust, which was founded in 1963 with the aim of providing education to village
students (Singh, H. S, 2006). Having purchased the village Baru in 1956, the Akal Academy
was established in July 1986 and since 2004 has been offering summer camps to young
Diaspora Sikhs, primarily from the UK, USA and Canada (Kaur, G., 2010). An examination

of the attendees of the 2008 summer camp indicates that these camps appear to be primarily
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focused towards children and adolescents although some emerging adults and adults also
attended? Indeed, one 24 year old male survey respondent explained that he had attended the
2009 summer camp at Baru Sahib as this represented the ‘the next step’ in his learning about
Sikhism.

Attending events abroad appears to provide young British Sikhs with new

perspectives on Sikhism and, in the case of those attending Damdami Taksab, feads t

being regarded as religious authorities on their return to the UK. For example, Sukhraj Singh

learnt_santhiya (correct pronunciation of the Guru Granth Sahib) at Damdami Taksal, and

now teaches this to a number of young British Sikhs in the UK as well as regularlydaking

the role of head granthi at Sikhi Camp because of his in-depth knowledge of the Damdami

Taksal Maryada?® Indeed, Sukhraj Singh and othe&ho run the ‘Sikh Inspiration’ classes at

my local gurdwara in Leeds are in 2012, for the first time, organizing their own transnational
venture -atour (yatra) for young British Sikhs to Hazur Sambndia (Facebook, n.d.). For
some young Sikhs therefore, India is regarded as a place where they can learn about their
tradition in its original environment. Others have instead decided to visit the Sikhs of
Espanola whom they have found through the Sikhnet website. As this 30-yeaateld m

survey respondent explains:

| was inspired by Guruka Singh (Mr Sikhnet) and some other members of their
sangat, heard about this community of white converts and was intrigued. Felt an

afinity with their take on the practice and non punjabi based worship of Sikhi.

Although increasing numbers of British emerging adult Sikhs appear to be travelling abroad
to learn about Sikhism, it is important however to recognize that numbers ardagivehe

small. Nevertheless, although many transnational connections are being made through
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personal contacts, it appears that the Internet is also contributing to numbersigravelli

abroad, exposing young British Sikhs to a number of avenues through which they are able to
explore Sikhism. Having understood the transnational aspects of Sikh events, this chapter will
now examine the impact of arguably the most important recent transnational techhologica

development, the Internet, on the learning practices of young British Sikhs.

[A] Sikhism Online

Although there have been a number of studies of the relationship between religion and the
Internet (see Campell, 2011, p. 232), few have examined the online presence of Sikhism.
Those that have, have focused on the impact of Internet forums on traditional authority
structures (Jakobsh, 2006), the response of Sikh discussion groups to the events of partition
and 1984 (Barrier, 2006), the impact of Sikh dating websites (Maclaran et al., 2008), the
representation of Khalistan and of Sikh martyrs on the Internet (Axel, 2005; Sokol, 2007), a
comparison of discussion forums used by European Sikhs (Singh, Chapter 7 in this volume),
and the role of the Internet in contemporary identity construction within global Sikhism
(Jakobsh, Chapteri8 this volume). In order to fully understand how young British Sikhs are
engaging with the Internet, it is first necessary to map the types of online ergagénch

are currently available. Having understood the evolution of the online presence of Sikhism
this chapter will then analyze how young British Sikhs are using the Internatrcaleout

their tradition.

[B] The Evolution of Sikhism Online
The beginnings of the public online presence of Sikhism are to be found among the Usenet
newsgroups which developed in the early 1990%. this time there were no publically

accessible Sikhism newsgroups, forums or websites with international communicatgn be
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a novel and somewhat exciting experience. Although a relatively ‘late entry’ into the world of
online religion?® the online presence of Sikhism has developed exponentially since the 1990s
with a Google search of ‘Sikhism’ carried out on 6 October 2011 producing 4,520,000 hits.
Much has happened in the interim with Sikhism firmly establishing itself online in barum
of different forms.

The world’s first web site on Sikhism, Sikhs.orgppeared online in December
199416 As well as a few websites, the mid 1990s also saw the formation of a growing
number of specifically Sikhism focused discussion forums, many of which broke away from
the earlier culture basedrfans such as the ‘soc.culture.indian’ newsgroup. The first of these
Sikhism focused discussion groups was the ‘soc.religion.sikhism’ bulletin board which had
arrived online on 4 July 1995and which was moderated by a group of young educated
American Sikhs/ including Sandeep Singh Brar, the founder of Sikhs.org, and Rajwinder
Singh from Boston Universit}# The rationale for this bulletin board makes interesting
reading as these young American Sikhs felt a ‘dire need for a newsgroup where Sikhs and
others interested can exchange information & ideas and discuss issues reldieddlgiin
and SikhgSingh, R., 1995a)An analysis of the early posts on ‘soc.culture.punjab’ and
‘soc.religion.sikhism’ during the period 1995 to 1996 highlights the following key topics of

discussion:

1. Sikhs and meat eating (Kaur, J., 1995)

2. Sikhism and caste practices (Singh, R., 1995)

3. The necessity for Sikhs to keep the 5Ks and hair and turbans (Gurpreet, 1995)
4. Difficulties for young Sikhs in finding marriage partners (Rattan, 1995)

5. The discord between the Sikh religion and Punjabi cultural practices (Singh,

H. K., 1995)
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6. Attacks on the Sikh religion from non-Sikh forces (Singh, P., 1996)

7. Discussion in English of quotations from the Guru Granth Sahib (Singh, R.,
1996)

8. Event postings e.g. the Ontario Sikh Students Association kirtan darbar on 27
January 1996 (Singh, A. P., 1996)

9. Gender equality in Sikhism (Chewter, 1996)

10.How to keep the normative Sikh identity whilst living in the Diaspora
(TandMark, 1996)

11.How Sikhism address issues raised by bio-ethics such as abortion and
euthanasia (Singh, B., 1996)

12.The status of Sants within Sikhism (Manjeet,1996)

According to Gurpreet Singh posting on ‘soc.religion.sikhism’, there were 54 personal
homepages and 23 Sikhism related websites in January 1996 (Singh, G., 1996). Although
many of these were based in the USA, British Sikh websites also began to appeate the |
1990s including www.sikhspirit.coft,a site representing the Central gurdwara London in
Shepherd’s Bush and www.waheguru.demon.co.uk representing the British Organisation of
Sikh Students (BOSS) (Waheguru.demon.co.uk, n.d.).

It is important to remember that at this time access to the Internet wasyatseatis
now with home access requiring a dial-up modem and website design requiring a significant
amount of skill and knowledge of software technologies. For example Sikhnet, which
originally began in 1986 as a private bulletin board used by members of the 3HO and Sikh
Dharma International organizations, had to close between 1994 and 1996 when its technical
administrator Guruka Singh was no longer able to administrate it (Sikhnet.com, n.d.b).

Following its re-emergence in 1996, Sikhnet was one of the first websites to host dlgublica
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accessible discussion forum and later developed a specifically youth focused discussion
forum in 1999° The early twenty-first century also saw the emergence of a number of
websites offering easy access to English translations of the Guru Granth Sahib. Akof the
sites, including Srigranth.org, Sikhnet.com, and Gurbanifiles.org (Gurbanifiles.org, n.d.;
Sikhnet.com, 2000; Srigranth.org, n.d.), used a translation by Dr. Sant Singh Khalsa and
eventually led to the first version of the popular Sikhitothemax.com which arrived online in
late 2000. Accating to Gary Bunt, the conversion of sacred texts into ‘searchable objects,

whose content can be rapidly mined for key words and concepts’ is one of the key

contributions of the online world (Bunt, 2009a, p. 709). Indeed, these websites allow Sikhs
all over the world to search the Guru Granth Sahib by page number, and thanks to
Sikhitothemax to be able to also search using English or Punjabi words.

As well as providing information about Sikhism, many of the early websites also
hosted discussion forums. Thkesgere usually either hosted on Sikh “portals’, such as the
Waheguroo network which would offer visitors a variety of services including kirtan
downloads, Sikh related screensavers and articles about SKresmn organization
specific websites such as the website run by the Tapoban gurdwara in Toronto (Tapoban.org,
2007). It is also important to note that a number of non-English language based Sikh websites
and discussion forums also evolved during this time including khalsa.dk based in Denmark,
and sikh.se based in Sweden (llkjaer, 2011; Myrvold, 2011).

The website based discussion groups such as Sikhsangat.com and Sikhawareness.com
(Singh, Chapter 7 in this volume) preceded the appearance of website free discussion groups
hosted on Yahoo groups and Google groups. As Randolph Hock explains, the distinction
between these new discussion groups and previous discussion groups was that for the former
‘you wentto a Web site or a newsgroup reader to read and send messages. For the latter,

messagesameto you \ia email’ (Hock, 2005, p.88). Website free discussion groups which
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continue to be active include those with an international feéouB as the ‘Gurmat Learning
Zone’and the ‘Sikh Diaspora’ (Gurmat Learning Zone, n.d.; Sikh-Diaspora, n.d.), those
representing particular groups like BOSS and Sikhsocs (British Organisation of Sikh
Students, n.d.; Sikh Socs Inspiring the next Generation, n.d.), and those with more of a local
focus such as Bangalore Sikhs, Seattle Sikhs, and leeds-bradfordsikhs (Bangalore Sikhs, n.d.;
leeds-bradfordsikhs, n.d.; Seattle Sikhs, n.d.). The emergence of blogging in the late 1990s
added a further type of religious interaction online with individuals being able to whte we
logs, or ‘blogs’ about their own personal religious journeys (Campbell, 2010, p.24). As the
Internet primarily consisted of websites, blogs and discussion groups up until the mid-2000s,
it is not surprising that most of the academic analysis of the interaction betwéetethet
and religion has focused on these patrticular technologies.

To fully appreciate how young British Sikhs currently engage with Sikhism online it
is necessary to examine some of the important and relevant developments which have
occurred online since 2000, beginning with the launch of Wikipedia in 2001 (Ayers et al.,
2008, p.46). The format of Wikipedia, as an online encyclopedia on which articles are written
by anyone with access to the site, has subsequently been used to generate a number of
specialized ‘wikis’ dedicated to specific subjects with Sikhiwiki arriving online in 2005 and
currently boasting 5821 articles on Sikhism (Sikhiwiki.org, n.d.). In 2003, the social
networking phenomenon began with the emergence of Myspace followed a year later by
Facebook. Although Facebook only opened itself up to the public in 2006, in January 2011 it
passed Google to become the most popular website in the world (Kiss, 2011). Many Sikh
organizations now have a presence on Facebook although given its relatively recdnt arriva
there has been little analysis of the impact of Facebook on religion.

As well as wikis and social networking sites, the emergence of video hosting

websites, such as Youtube, has been an important development in the presence of religion
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online. The fact that videos of events held all over the world are now easily asaitebl
accessible has increased the amount of material available to young Sidisgathem to

easily access lectures and talks that might have once been missed. Ascdiaiaadssis,

Youtube is much like the rest of the Internet in constant-flux with some users and videos
being added whilst others are taken down (Vis et al., 2011, p.114). The relative ease of the
process of uploading videos online has led to a variety of Sikhism related videos now being
readily available including videos created on specific Sikh topics and recordings of |

events held at gurdwaras, camps and Sikh societies.

[B] Young British Sikhs Online

Having examined the evolution of the various online options available to yound ikiss,

this chapter will now examine how the Internet is being used for the transmission of Sikhism.
Rather than assuming that young British Sikhs use the Internet in particular walasé

the results of the online survey to understand how the Internet is being used. The survey

asked a number of questions about Internet usage, the first of which was:

Q. Do you ever use the Internet to learn about Sikhism? Yes / No

1. Which websites / forums do you visit most to explore and learn about Sikhism?
2. Of these, which ONE website do you visit the most?

3. How has the Internet helped you (or not) learn about Sikhism?

4. What kinds of questions about Sikhism have you asked online?

5. Are you a member of any online Sikh communities?
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Responses to the above question provided useful data about Sikhism related Internet usage
among young British Sikhs. In terms of popularity, the websites and forums most regularly
mentioned in these responses have been represented in a word cloud in Figure 9.1.

[Insert Figure 9.1. here. Caption: Word cloud answers to the survey question ‘Which

websites / forums do you visit most to explore and learn about Sikhism?’ (NB the more

popular the website, the larger theword)]

The popularity of Sikhnet above all other websites may be attributed to the fatt that i
offers a wide number of online facilities and is constantly providing innovative toadls via
dedicated online team. As Bunt explains, ‘fast-loading, high-quality, easie-navigate sites
with attractive graphics and eaytead content, perhaps aimed at a particular constituency,
will possibly have the ascendency on more diffitaitead, technical and/or poorly designed
material’(Bunt, 2009a, p. 196). The fact that the most popular websites are not discussion
groups but a mixture of different types of websites demonstrates that young British Sikhs
engage with their tradition online in a number of different ways. An analysis of the survey
responses to questions about Sikhism related Internet usage reveals that young 8ikhs mai

go online in order to:

1. Discuss taboo subjects
2. Obtain answers to questions about the Sikh tradition
3. Explore differing practices within the Sikh tradition

4. Access repositories of kirtan and katha

5. Examine English Translations of Sikh scriptures
6. Obtain_hukam
7. Find out about Sikh evés

8. Access event archives, recordings and instructional videos
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9. Purchase Sikh resources including books, photographs and clothing

10. Understand the legal position of Sikh articles of faith

[C] Discuss Taboo Subjects

Many of the survey respondents noted that the Internet had allowed them to discuss issues
which they felt that they would not be able to discuss with their parents and peers, or which
they did not feel their immediate contacts would be knowledgeable about. For example a 23-
year-old male respondenttd that ‘if i have a question or thought about sikhi which i feel
embarased [sic] to ask i can ask the net.” Similarly an 18-year-old male respondent felt that

the Internet had ‘helped me learn about things that i would have found difficult to ask say a

person at the gurdwara or my parents.” The Internet also allows young Sikhs to discuss topics

which they might find it difficult to discuss in their local community, as a 29-gkhfemale
respondent explained, ‘I also found it useful when researching sikh ideas on fertility

treatment, to advise a patient.’

[C] Obtain Answersto Questions about the Sikh tradition

Young Sikhs are also able to find answers to questions which are not satisfactorilyednswe
by parents or traditional authorities. As a 30-year-old male respondent explainetethet|
has ‘helped very much in asking the simplest questions. ie. Why do we tie up our hair?, why

do we shower every morning?, what effect does the daily bani's have on our psyche?’ One
26-year-old female respondent also stated that the Internet had allowed her to find out
historical information about Sikh women, and ‘offered stories about strong Sikh women that i

don't hear from other Sikh men who 'preach’ or tell stories.’

[C] Explore Differing Practiceswithin the Sikh Tradition
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One of the most important ways in which the Internet has impacted young Sikhs is the fact
that young Sikhs are now able to research aspects of Sikhism which they might not have
previously been aware of. Whereas young Sikhs might be aware of diversity within the Sikh
tradition growing up, they can now easily access the views of various Sikh groups as this 22-

year-old Sikh female explained:

I've found out about things which my parents haven't had an answer for (such as
slaying a goat at Hazur Sahib), and it's allowed me to exploe [sic] certaiftsaspec
of Sikh history in depth. I find that some sources are very biased, and while | can

see this, | do worry that less educated people would take it all at face value.

As well as highlighting the variety of ideological viewpoints, the Internet hauidginged the
fact that there are a number of white Sikh converts to Punjabi Sikhs, previously unaware of

this. A 26-year-old female respondent explained that:

| haven't realised how many american white people have come into sikhi which is
inspirational. If they can make the effort to learn about sikhi why can't we (the
ones that are born in sikh families) why do we always seek excuses and they are

able to adopt punjabi and live a full sikh life. We need to learn by their examples.

Another 26-year-old female respondent stated that she actually went online in order to

examine alternative viewpoints:

If there is an area of Sikhism | wish to investigate, then it is useful to get some

other perspectives other than those explained by my family. If | want to learn
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about a new area of Sikhism the Internet can often provide a way in and begin the

learning process.

In this regard it can be concluded that thanks to the Internet, young Sikhs are much more

aware of the diversity within Sikhism than previous generations may have beem gidka

the opportunity to explore these viewpoints from the safety of their own Internet browsers.

[C] Access Repositories of Kirtan and Katha

The Internet also allows young Sikhs to easily download kirtan (music) and katbeufdie)
from a variety of sources. As has been discussed, kirtan is an important aspect of Sikh
worship with particular groups having their own particular styles of kirtan (see Khabra,
2010). Through mp3 downloads and video hosting websites it is now possible to listen to

kirtan recordings in any style one chooses. Indeed, as of October 2011 the Sikhnet ‘Gurbani

Media Center’ one of the largest repositories of Kirtan online lists over 14000 tracks sung by
544 different artist$? Although, the Internet may not be acting as a ‘worship space’ per se, in
this context the fact that kirtan can be downloaded means that young Sikhs nowohave m
choice than ever before of the style of kirtan they wish to listen to. As with kirtamiedy of
types of katha are available, primarily by professional kathavacaks usaadctin

Damdami Taksal, or in the various Sikh Missionary colleges (see Myrvold, Chaptes 10 thi

volume). The increasing availability of kirtan and katha on Youtube indicates thehahct

usage of the internet as a distribution mechanism of religious discourse.

[C] Examine English Trandations of Sikh Scriptures
Given that Sikhitothemax, the popular Guru Granth Sahib translation software firstafound

home online, it is not surprising that many young Sikhs mentioned the ability to examine
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English translations of the Guru Granth Sahib and other Sikh scriptures as being an important
use of the Internet. As a 25-yedd female respondent explained, ‘Direct english translations

from the Guru Granth Sahib have enabled me to interpret the Guru's teachings for myself.’

[C] Obtain Hukams

The increased access to translations has also allowed Sikhs all over the wodd/eaec
hukamor ‘order’ from the Guru Granth Sahib as and when required. Whereas Sikhs would
previously have had to visit their local gurdwara to hear the daily hukam or to obtain a
personal hukamnthe daily ‘order’ from the Golden Temple in Amritsar is now presented on

websites and emailed and texted all over the world. Sikhnet not only offers an English
translation of this daily ‘order’, but also presents a daily audio explanation of the relevant
composition. Furthermore, Sikhnet also allows its users to take a ‘Cyber Hukam’ for on the

spot guidance from the Guru Granth Sahib. Many respondents stated that they read a hukam
daily and noted its importance in providing ‘an idea of how to face the day’ and in helping

‘stay connected’. It could be argued that the accessibility of hukams has allowed many Sikhs

to experience a more personal relationship with the Guru Granth Sahib as those Sikhs who
might not visit the gurdwara on a daily basis can now regard the scripture online af/an eas

accessible provider of immediate advice.

[C] Find out about Sikh Events

An important offline impact of the Internet is that it allows the advertising of et@nts

interested people. Whereas previously events might have been advertised through telephone
calls and/or advertisements in the Punjabi press, the evolution of discussion groups and in
recent years, Facebook have made it much easier for young Sikhs to find out what is going on

where. Anyone with membership of the right Facebook groups, or in contact with the right
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friends will now be automatically notified about a whole host of Sikhism related events
happening in the next day, week or month. Given that many young Sikhs have spoken about
the importance of sangat, the fact that they are now made aware of events,rauwdbhais,
lectures, and kirtans taking place all over the country, means that they are naslyedé

to physically meet other likeminded Sikhs through membership of these online ‘spiritual

networks’.

[C] Access Event Archives, Recordings and Instructional Videos

As well as current events, the evolution of video hosting websites has meant that vide
recordings of talks and lectures presented at camps and Sikh societies are now readily
available. Consequently Sikhs are now able to watch and listen to lectures and tottizke pa
events even if they are not physically present. These video hosting sites halewaésbfar

the viewing of videos from the late twenty-first century onwards, including the spesches
Sant Jarnail Singh Bhindranwale and news footage of the events of*188Hdition, the
advent of these sites has allowed for instructional information, such as turban dgog t0

be viewed by young Sikhs who have no easily accessible family membershtthierac

[C] Purchase Sikh Resour ces I ncluding Books, Photographs and Clothing

The Internet has also made it much easier to find and purchase previously difficultdo loca
items. A 28-yeanld male respondent noted that ‘amazon - got me the books i need, emails
got me the photos i needed of old granths [books]’, whereas another stated that the Internet
had ‘greatly eased access to rare recordings by great Sikhs, access to old granths, made it

possible to read Gurbani anywhere.” Many websites now offer Sikh music and clothes for

sale?* including Sikhism related hoodies, T-shirts, posters, books and DVDs (see G5 Sikh

Media, n.d.).
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[C] Understand the L egal Position of Sikh Articles of Faith

The Internet has also allowed young Sikhs easy access to information aboutlthbeditiga

of Sikh articles of faith, especially the wearing of the ceremonial sword (kirpan). The Sikh
organizations Saldef, the Sikh Coalition and United Sikhs have all published legal guidance
relating to the wearing of turbans and the five Ks and have provided legal asdisthose

experiencing difficulties with wearing these articles of faith.

[A] Conclusion
This examination of transnational propagation among emerging adult British Sikhs has
demonstrated that as well as engaging with Sikhism locally, many yourshEBikhs are
both teaching and learning about Sikhism while interacting with Sikhs all over the world.
This chapter has demonstrated that young British Sikhs occupy somewhat of a privileged
position among young Sikhs globally with a number of them teaching at events being run all
over the world. This can partly be explained as being a result of the maturity of thie Britis
Sikh population which like those in the USA and Canada has been well established since the
1970s unlike the Sikh populations of a number of European countries which have only really
become established since the beginning of the twenty first century. In addition,thalike
USA and Canada, the somewhat small size of the UK means that it is relasglpe
likeminded young British Sikh adults to congregate together regularly, and for some to gain
valuable experience in teaching and in running events for their peers.

The examination of transnational aspects of British Sikh camps has demonstrated that
these events have contributed in variety of ways to Sikh teaching and learnindiasgiwra.
As well as providing arenas for non-British Sikhs to participate in larger congregations,

speakers at these camps are now being regularly invited to events being held inscatthtrie
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emerging Sikh populations. The commonality of the Punjabi and English languages allows
young British Sikhs to converse with young Sikhs in other countries despite any local
language barriers and appears to overcome any ideas of ‘generational difference’ among

young Sikhs as second or third generation British Sikhs are able to converse with first or
second generation European Sikhs.

This chapter has also emphasized the important role of key individuals in facilitating
and contributing to transnational connections among young European Sikhs. British Sikh
emerging adults, including Navleen Kaur, Ravinderpal Singh, Manvir Singh and others, have
become regular contributors to these camps, allowing young first or second genekatson Si
in European countries to interact with those in Britain who already have some experience of
growing up in the Sikh diaspora. This may also mean that the time span between the arriva
of migrant Sikhs and the establishment of camps for young adults will be shorter for Sikhs in
other European countries compared with those in the UK, as a humber of experienced young
British Sikh adults are readily available to assist their European peers.dewileful to
monitor the emergence of these types of events in European countries.

The role of the Chalda Vaheer Jatha in undertaking parchaar (propagation) to
countries with emerging Sikh populations has been examined and presented as one possible
reason as to why the AKJ has gained popularity among Sikhs in a number of European
countries. One of the main conclusions of this chapter relates to the importance of face to
face interactions with peers and mentors in teaching young Sikhs about theinreligl in
this regard, the impact of the travels of Bhai Rajinder Singh of Dudley certainly requires
further research.

Indeed, rather than emphasizing the impact of communication through virtual links,
this chapter has demonstrated that many of the transnational links between yoshg Biriti

Sikhs and the diaspora counterparts begin and build on interpersonal contacts and
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relationships. It is not a coincidence that many of the young British Sikhs who are being
invited abroad are based in London, in particular Southall, as Sikh students from European
and North American countries who frequently attend educational establishments intthle capi
are more likely to interact with young British Sikhs from London than elsewhere in the UK

However, as a networking tool, the Internet has allowed young Sikhs to be aware of
events happening all over the world which they might wish to attend, or even watch and
listen to online. Having examined the history of the emergence of the online preence
Sikhism, this chapter has sought to present the evolution of the wide variety of englageme
options which are available to young Sikhs when going online, beyond the role of websites
and discussion forums. It has also demonstrated that much has changed online since the
development of early websites and discussion forums. Given the novelty factor of online
engagement it is not surprising that the Internet quickly became the place ts discus
previously taboo subjects. Although those regulating these arenas of discussion may have
initially been regarded as authority figures, it is important to note that the sheentawh
choice in discussion groups currently available online allows young Sikhs to joiesaed |
forums and Facebook groups as they wish.

As a means of religious propagation, the Internet can be seen to be all things to all
people. For those young Sikhs who are unaffiliated and who begin to engage with their
traditiononline, the Internet affords them a relatively ‘safe’ space in which they can start to
explore their tradition on their own terms without feeling the need to explain why particul
topics are being investigated ,or particular questions asked. For those who do affiliate to a
particular ideology or point of view, the Internet can supply well-rehearsed arguments for and
against these views causing some young Sikhs to continue referring to offlineoelders
authorities to ‘check’ information they find online. This offline checking can be seen to be

both a coping strategy and a means of self-regulation as the increased accessyp differi
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types of ideology online presents young Sikhs with views contrary to those taught in their
offline communities. Although thefernet ‘holds transformative potential for religions, in

terms of representation, networking, by adherents and application as a proselytizing tool’

(Bunt, 2009b, p. 705), it is important to remember that without its users, the Internet on its
own does very little. Therefore, it should not be assumed that the existence ofudagpartic
website or discussion forum automatically means that it is being looked at, or is &@aving
impact on religious propagation. Given the apparent reliance on the offline world, it appears
that in terms of religious transmission the Internet is a simply a means and not an end.

The impact of transnational propagation among young British Sikhs is therefore an
individual concern that depends on the geographical location of a person, his or her family
socialization and interactions with peer groups and mentors among other things. Rather than
presenting a picture that outlines the ways in which young British Sikhs are éthygct
transnational propagation, this chapter has sought to present the variety of options that are
available to them today. Above all however it is clear that transnatiorcigza
(propagation) in the Sikh diaspora is emerging and developing in a number of different
forms, allowing Sikhs across the world both young and old to teach and learn about the Sikh
tradition. As the term ‘Sikh’ itself is often translated as ‘learner’, the evolution of this
transnational parchaar will hopefully present many members of the Sikh panth witéimde

exciting opportunities to learn and develop as Sikhs.

Bibliography

Akj.org (2006), ‘Keertan’ [WWW]. Available at:|http://www.akj.org/skins/one/keertan.ghp

[Accessed 8 October 2010].


http://www.akj.org/skins/one/keertan.php

29

Akj.org, (2009) ‘Memory of Bhai Rajinder Singh (Chalda Vaheer Jatha)’ [WWW]. 8

November. Available ghttp://www.akj.org/forum/viewtopic.php?f=10&t=64p4

[Accessed 16 January 2012].

Amarchitrakatha (n.d.), 5 in 1 famous &h gurus (1021)’. Available at:

http://www.amarchitrakatha.com/famous-sikh-gurus-1¥iessed 21 October

2011].

Arnett, J.(2004),Emerging Adulthood: The Winding Road from the Late Teens through the

Twenties. Oxford: Oxford University Press.
Arnett, J.(2000), ‘Emerging adulthood: a theory of development from tageteens through
the twenties’, Am Psychol, 55, (f 469-80.

Asian Image (2006), ‘Sikh camp success’12 August. Available at:

http://www.asianimage.co.uk/news/876337.sikh_camp_sugjdes=ssed 8

December 2011].
Axel, B. K. (2005),'Diasporic sublime: Sikh martyrs, internet mediations, and the question

of the unimaginabfe Sikh Formations, 1(1), 127-154.

Ayers, P., Matthews, C. and Yates, B. (20®&w Wikipedia Works: And How You CaneB
aPart of It. San Francisco: No Starch $&e

Bangalore Sikhs (n.d.), ‘Description’[Yahoo groups]. Available at:

http://groups.yahoo.com/group/bangaloresifAstessed 4 November 2011].

Barrier, N. G. (2006);Trauma and memory within the Sikh diaspora: internet diafo@ikh
Formations, 2(1), 3356.

BBC (2008) ‘Student growth risks widening gap’, 9 September. Available at:

http://news.bbc.co.uk/1/hi/education/7604631|pAecessed 3 September 2011].



http://www.akj.org/forum/viewtopic.php?f=10&t=6494
http://www.amarchitrakatha.com/famous-sikh-gurus-1021
http://www.asianimage.co.uk/news/876337.sikh_camp_success/
http://groups.yahoo.com/group/bangaloresikhs/
http://news.bbc.co.uk/1/hi/education/7604631.stm

30

Bertolani, B., Ferraris, F., and Perocco(X0.11), ‘Mirror games: a fresco of Sikh settlements
among ltalian local®ieties’ in K. A. Jacobsen and K. Myrvold (eds), Sikhs in

Europe: Migration Identity and Transnational Practices. Farnham, Surrey: Ashgat

Bonine, S. (1995) First call for votegof 2) modested group soc.religion.sikhism’ [Google

groups]. Available at:

https://groups.google.com/group/soc.culture.punjab/msg/a937a21846729531?hl=am

[Accessed 12 November 2011].

British Organisation of Sikh Students (n.d.), ‘Description’ [ Yahoo groups]. Available at:

http://groups.yahoo.com/group/b_o_g[Atcessed 4 November 2011].

Bunt, G.R., (2009a)iMuslims. London: Hurst & Co.

Bunt, G. R(2009b), ‘Religion and the internet’ in P. Clarke (ed.), The Oxford Handbook of

the Sociology of Religion.Oxford: Oxford University Press.

Campbell, H(2011), ‘Internet and religion’, in M. Consalvo andC. Ess (eds), The Handbook

of Internet Studies. Chichester: Wiley-Blackwell.

Chaldavaheer.com (n)d:Life of Bhai Rajinder Singh (1952 - 2000)’ [WWW]. Available at:

http://www.chaldavaheer.com/index.php?option=com content&view=article&id=52:life

-of-bhai-rajinder-singh-1952-2000&catid=25:abj@tcessed 2 January 2012].

Chaldavaheer.com (1987), ‘AKJ 1987 tour.pdf’[Pdf]. Available at:

http://www.chaldavaheer.com/index.php?option=com_docmané&ltem|@x&&ssed

30 December 2011].

Chaldavaheer.com (1989), ‘1989 world tour.pdf’ [Pdf]. Available at:

http://www.chaldavaheer.com/index.php?option=com_docman&ltem|fx&&ssed

30 December 2011].


https://groups.google.com/group/soc.culture.punjab/msg/a937a21846729531?hl=am
http://groups.yahoo.com/group/b_o_s_s/
http://www.chaldavaheer.com/index.php?option=com_content&view=article&id=52:life-of-bhai-rajinder-singh-1952-2000&catid=25:about
http://www.chaldavaheer.com/index.php?option=com_content&view=article&id=52:life-of-bhai-rajinder-singh-1952-2000&catid=25:about
http://www.chaldavaheer.com/index.php?option=com_docman&Itemid=58
http://www.chaldavaheer.com/index.php?option=com_docman&Itemid=58

31

Chaldavaheer.com (1999), ‘Gurmat camp Europe 1999.pdf” [Pdf]. Available at:

http://www.chaldavaheer.com/index.php?option=com_docman&ltem|fa&&ssed

30 December 2011].

Chewter, RJ. (1996), “‘Women and Sikhism’ [Google groups]. Available at:

http://groups.google.com/group/soc.religion.sikhism/browse thread/thread/871B8297d

22d4248d#fAccessed 12 November 2011].

Clarke, P. (ed.j2009),The Oxford Handbook of the Sociology of Religion. Oxford: Oxford

University Press.

Consalvo, M. and Ess, 2011).The Handbook of Internet Studies. Chichester: Wiley-

Blackwell.
Damdami Takhsaal (n.d.), ‘Gurbani santhia / kirtan classes / katha classes’ [WWW].

Available at:

http://www.damdamitaksaal.org/index.php?option=com_content&view=article&id89:g

urbani-santhia-kirtan-classes&catid=27:info&ltemidf{&tcessed 2 January 2012].

Drury, B.(1991),Sikh girls and the maintenance of an ethnic culfuidew Community, 17,

3, 38799.

Ember, M., Ember, QR. and Skoggard, I. (2005). Encyclopedia of Diasporas: immigrant and

refugee cultures around the world. New York: Springer.

Facebook (n.d.), ‘Sikh inspiration yatra’. Available at:

https://www.facebook.com/profile.php?id=100002926 19822 essed 4 January

2012].

G5 Sikh Media (n.d.), ‘Shop’ [WWW]. Available at:

http://g5sikhmedia.co.uk/index.php?option=com virtuemart&ltemid=2&vmcchkF1&

[temid=2[Accessed 23 December 2011].



http://www.chaldavaheer.com/index.php?option=com_docman&Itemid=58
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/8713297d22d4248d
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/8713297d22d4248d
http://www.damdamitaksaal.org/index.php?option=com_content&view=article&id=89:gurbani-santhia-kirtan-classes&catid=27:info&Itemid=51
http://www.damdamitaksaal.org/index.php?option=com_content&view=article&id=89:gurbani-santhia-kirtan-classes&catid=27:info&Itemid=51
https://www.facebook.com/profile.php?id=100002926198222
http://g5sikhmedia.co.uk/index.php?option=com_virtuemart&Itemid=2&vmcchk=1&Itemid=2
http://g5sikhmedia.co.uk/index.php?option=com_virtuemart&Itemid=2&vmcchk=1&Itemid=2

32

Gurbanifiles.org (n.d.), “‘Welcome! ...."” [WWW]. Available at:

http://web.archive.org/web/20021122102840/http://www.gurbanifileg[éapessed

2 December 2011].

Gurmat Learning Zone (n.dPDescription’ [Yahoo groups]. Available at:

http://groups.yahoo.com/group/learning-zfpAecessed 4 November 2011].

Gurpreet (1995), ‘The five k's’[Google groups]. Available at:

http://groups.google.com/group/soc.religion.sikhism/browse thread/thread/774pc1024

45al177b#fAccessed 12 November 2011].

Hall, K. (2002),Lives in Translation: Sikh Youth as British Citizens.Philadelphia: University

of Pennsylvania Press.

Hock, R., (2005), Yahoo! to the Max: An Extreme Searcher Guide. New Jersey: Information
Today, Inc.
lIkjaer H.(2011), ‘The Sikh community in Denmark: balancing between cooperation and

conflict’, in K. A. Jacobsen and K. Myrvold (eds), Sikhs in Europe: Migration

Identity and Transnational Practices. Farnhamn, Surrey: Ashgate.

Jacobsen, K. A. and Myrvold, K. (2011), Sikhs in Europe: Migration Identity and

Transnational Practices, Farnhamn, Surrey: Ashgate.

Jakobsh, DR. (2006) ‘Authority in the virtual sangat: Sikhism, ritual and identity in the

twenty-first century, Online - Heidelberg Journal of Religions on the Internet,)2, (1

24-40.

James, A. (1974), Sikh Children in Britain. Oxford: Oxford University Press.

Johnston, H(2005) ‘Sikhs in Canadain M. EmberC. R.Ember and |. Skoggard,

Encyclopedia of diasporas: immigrant and refugee cultures around the world.

Diaspora communities. New York: Springer, pp. 1075-1083.



http://web.archive.org/web/20021122102840/http:/www.gurbanifiles.org/
http://groups.yahoo.com/group/learning-zone
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/774ec102445a177b
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/774ec102445a177b

33

Kaur, G.(2010), ‘A summer to last a lifetime’, Sikhchic.com. Available at:

2011].

http://sikhchic.com/article-detail.php?id=1529&catf{A2cessed 14 December

Kaur, J.(1995), ‘Re Sikhs and meat’ [Google groups]. Available at

http://groups.google.com/group/soc.culture.punjab/browse thread/thread/904cga22f0

221f05/32a083fbh35da98397Ink=gst&q=#32a083fb35daPf88essed 12 November

2011].

Kaur, P.(2010), ‘Oslo Sikh camp aster 2010°, SikhNet.com. Available at:

http://www.sikhnet.com/news/oslo-sildampeaster-201

[DAccessed 8 November

2011].

Khabra, G. J. §2010), Music of the Sik Diaspora: Devotional Sounds, Musical Memory

and Cultural Identity. Unpublished M.A. thesis, University of Cardiff.

KhalsaCamp (2003), ‘Khalsa camp 2003 photos’. Available at:

http://www.khalsacamp.com/uk/archive/default.asp?p

age=kc2003pAaosssed 13

October 2011].

Khalsa Cam@BC (n.d.), ‘Frequently Asked Question’ [WWW].

Available at:

http://www.khalsacamp.ca/faT[s!chessed 8 October 2010].

Khalsacamp.au (2012), ‘Khalsa Camp Austrailia’ [WWW]. Available at:

http://www.khalsacamp.com.au/register [Accessed 28 December 2011].

King, A. S. and Brockington, J. (eds) (2004), Intimate Other: Love Divine in IndigiBed.

New Delhi, Orient Longman.

Kiss, G.(2011) ‘Facebook began as a geek’s hobby. Now it’s more popular than Google’,

The Guardian. 4 January. Available at:

http://www.guardian.co.uk/technology/2011/jan/04/faceboook-mark-zuckerberg-google

[Accessed 9 December 2011].


http://sikhchic.com/article-detail.php?id=1529&cat=12
http://groups.google.com/group/soc.culture.punjab/browse_thread/thread/904cca22f0221f05/32a083fb35da9839?lnk=gst&q=#32a083fb35da9839
http://groups.google.com/group/soc.culture.punjab/browse_thread/thread/904cca22f0221f05/32a083fb35da9839?lnk=gst&q=#32a083fb35da9839
http://www.sikhnet.com/news/oslo-sikh-camp-easter-2010
http://www.khalsacamp.com/uk/archive/default.asp?page=kc2003photos
http://www.khalsacamp.ca/faqs/
http://www.guardian.co.uk/technology/2011/jan/04/faceboook-mark-zuckerberg-google

34

leeds-bradfaisikhs (n.d.), ‘Description’ [Yahoo groups]. Available at:

http://groups.yahoo.com/group/leeds-bradfordsikAstessed 4 November 2011].

Maclaran, P., Broderick, A., Takhar, A. and Parsons, E. (2008),computer aSmiddle
agent: negotiating the meanings of marriage on a Sikh online datiigBuropean

Advances in Consumer Research, 8, 60-65.

Available at:

http://groups.google.com/group/soc.religion.sikhism/browse thread/thread/892bd73c

9799acf#{Accessed 12 November 2011].

Myrvold, K. (2011), ‘The Swedish Sikhs: community building, representation and
generationallecange’, in K. A. Jacobsen and K. Myrvold, Sikhs in Europe: Migration
Identity and Transnational Practices. Farnham, Surrey: Ashgate.

Nayar, K(2004) The Sikh Diaspora in Vancouver: three generations amid tradition,

modernity, and multiculturalism.Toronto: University of Toronto Press.

Nesbitt, E(1991), “My dad's Hindu, mt mum's side are Sikhs', Issues in Religious ldentity,
Arts, Culture, Education, Research and Curriculum Paper, Charlbury, National
Foundation for Arts Education.

Nesbitt, E. and Jackson, @995) ‘Sikh children's use of "god": ethnographic fieldwork and

religious education’, British Journal of Religious Education, 17, 2, pp. 108-120

Nesbitt, E.(1997),Splashed with goodn€sshe many meanings of amrit for young British

Sikhs', Journal of Contemporary Religion, 12, (1), 17-33.

Nesbitt, E(1999),Sikhs and Proper Sikhs: Young British Sikhs' Perceptions of their

Identity’, in P. Singh and NG. Barrier (eds), Sikh Identity: Continuity and Change.

Delhi, Manohar, pp. 315-333.


http://groups.yahoo.com/group/leeds-bradfordsikhs/
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/892cbd73c9799acf
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/892cbd73c9799acf

35

Nesbitt, E.(2000),The Religious Lives of Sikh children: A Coventry Based Study. Leeds:

University of Leeds, Department of Theology and Religious Studies.
Nesbitt, E(2004) ‘Young British Sikhs and religious devotion: issues arising from

ethnographicesearch’, in A. S. King and J. Brockington (eds), Intimate Other: Love

Divine in Indic Religions. New Delhi, Orient Longman, pp. 310-336.

Nesbitt, E.(2005),Sikhism: A Very Short Introduction. Oxford: Oxford University Press.

Ormsby, A.(2009) ‘UK couples waiting longer for marriageReuters, April 15. Available

at:

http://www.reuters.com/article/lifestyleMolt/idUSTRE53E2RB2009(At8essed

21 August 2009].

Panthic.org (n.d.), ‘Khalsa camp 2006: discover the spirit within!” [WWW]. Available at:

http://www.panthic.org/articles/27§Accessed 8 November 2011].

Rattan, D(1995), ‘Marriage dilemma’ [Google groups]. Available

atthttp://groups.google.com/group/soc.religion.sikhism/browse thread/thread/8Y05c9

8a0ab301c3fAccessed 12 November 2011].

Sandhu, H. §1990),‘First Sikh history in English{Google groups]. Available

atthttp://groups.google.com/group/soc.culture.indian/browse thread/thread/1af815c08

b7f74c7#[Accessed 23 October 2011].

Seattle Sikhs (n.d.), ‘Description’ [Yahoo groups]. Available at:

http://groups.yahoo.com/group/seattle_siffAsicessed 4 November 2011].

Sikh MissionarySociety U.K. (2011), ‘The online library of the Sikh Missionary Society

(U.K.)’. Available at:[http://www.sikhmissionarysociety.org/sms/smspublications/

[Accessed 21 October 2011].

Sikh Research Institute (20112011 Accomplishments’[Pdf]. Available at:

http://www.sikhri.org/download/A2011.pdf?inliffdccessed 23 December 2011].



http://www.reuters.com/article/lifestyleMolt/idUSTRE53E2RB20090415
http://www.panthic.org/articles/2737
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/8705c98a0ab301c3
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/8705c98a0ab301c3
http://groups.google.com/group/soc.culture.indian/browse_thread/thread/1af815c08b7f74c7
http://groups.google.com/group/soc.culture.indian/browse_thread/thread/1af815c08b7f74c7
http://groups.yahoo.com/group/seattle_sikhs/
http://www.sikhmissionarysociety.org/sms/smspublications/
http://www.sikhri.org/download/A2011.pdf?inline

36

Sikh Socs Inspiring the next Generation (n.d.), ‘Description’[Yahoo groups]. Available at:

http://uk.qroups.vahoo.com/qroup/sikhsT[(mtcessed 4 November 2011].

Sikh-Diaspora (n.d.), ‘Description’ [Yahoo groups]. Available at:

http://groups.yahoo.com/group/Sikh-Diasp{jrstcessed 4 November 2011].

Sikh-religion.de(2009), ‘Sikh youth camp 2009 - Sikh youngsters mark an accent in

Germary’ [WWW]. Available athttp://www.sikh-religion.de/html/sikhicamp09-

022.htm|[Accessed 14 October 2011].

Sikhiwiki.org (n.d.) ‘Encyclomedia of the Sikhs’ [WWW]. Available at

http://www.sikhiwiki.org/index.php/Main_Pagéccessed 4 November 2011].

Sikhnet.com (n.d.ayCamp Miri Piri’ [WWW]. Available at:

http://www.sikhnet.com/campmiripiri/more.htffAccessed 15 October 2011].

Sikhnet.com(n.d.b) ‘History and eolution of SikhNet’[WWW]. Available at:

2011].

Sikhnet.com (n.d)c ‘Sikhnet discussion forum’. Available at:

[Accessed 2 December 2011].

Sikhnet.com (n.d.d.)The discussion forum Sikhnet’. Available at:

http://www.sikhnet.com/pages/history-and-evolution-sik[jAetessed 20 December

http://web.archive.org/web/19961227230300/http:/www.sikhnet.com/disclission

http://fateh.sikhnet.com/sikhnet/discussion.nsf/All%20By%20Date!OpenView&

Start

=385([Accessed 2 December 2011].

Sikhnet.com (n.d.e.), ‘Sikhism youth q&a’ [WWW]. Available at:

[Accessed 2 December 2011].

http://fateh.sikhnet.com/sikhnet/youth.nsf/by%20Date!OpenView&Start=1441.1117


http://uk.groups.yahoo.com/group/sikhsocs/
http://groups.yahoo.com/group/Sikh-Diaspora/
http://www.sikh-religion.de/html/sikhicamp09-022.html
http://www.sikh-religion.de/html/sikhicamp09-022.html
http://www.sikhiwiki.org/index.php/Main_Page
http://www.sikhnet.com/campmiripiri/more.html
http://www.sikhnet.com/pages/history-and-evolution-sikhnet
http://web.archive.org/web/19961227230300/http:/www.sikhnet.com/discussion
http://fateh.sikhnet.com/sikhnet/discussion.nsf/All%20By%20Date!OpenView&Start=3850
http://fateh.sikhnet.com/sikhnet/discussion.nsf/All%20By%20Date!OpenView&Start=3850
http://fateh.sikhnet.com/sikhnet/youth.nsf/by%20Date!OpenView&Start=1441.1117

37

Sikhnet.com(2000) ‘Gurmukhi to English translation and phonetic transliteration of Siri

Guru Granth Sahib’[WWW]. Available at:

http://www.sikhnet.com/oldsikhnet/sggs/translajj@acessed 2 December 2011].

Sikhnet.com (2008), ‘The awesome Sikh student camp 2008 — England’ [ WWW]. Available

at: http://www.sikhn

et.com/events/2008/awesome-sikh-stuckamp2008-england

[Accessed 8 November 2011].

Sikhnet.com (2011), ‘Guruka Singh in London next week and teaching at the Sikdtreat’. 17

August. Available a

thttp://www.sikhnet.com/news/guruka-singh-london-next-we

ek-

and-teaching-sikh-retrgfAccessed 15 October 2011].

Sikhs.org (n.d.), “Whats new

on the Sikhism home page’ [WWW]. Available at:

http://www.sikhs.org/whatnew.htm [Accessed 4 February 2009].

Sikhsangat.com2(06), ‘Cali Singhs at Khalsa camp’ [Discussion forum]. Available at:

http://www.sikhsangat.com/index.php?/topic/23@ah-singhsat-khalsa-camp/

[Accessed 30 November 2011].

Sikhspiritcom (1995), ‘Central gurdwara resource centre newsletter’[Online

newsletter].Volume

1, issue 2, November. Available at:

http://www.sikhspirit.com/khalsa/news?2.h{lccessed 11 December 2011].

Sikhstudent.or@2006), ‘Sikh student camp testimonials’ [WWW]. Available at:

http://web.archive.org/web/20080914064356/http://www.sikhstudent.org/previo

camps/sikh-studerdamp-testimonialg/ [Accessed 30 November 2011].

Singh A. P. (1996), ‘Reminder: ossa keertan darb&ar>> please comeé [Google groups].

Available at

http://groups.google.com/group/soc.religion.sikhism/browse thread/thread/1a9

fd97b3

81c9e22#Accessed 12 November 2011].



http://www.sikhnet.com/oldsikhnet/sggs/translation
http://www.sikhnet.com/news/guruka-singh-london-next-week-and-teaching-sikh-retreat
http://www.sikhnet.com/news/guruka-singh-london-next-week-and-teaching-sikh-retreat
http://www.sikhsangat.com/index.php?/topic/23006-cali-singhs-at-khalsa-camp/
http://www.sikhspirit.com/khalsa/news2.htm
http://web.archive.org/web/20080914064356/http:/www.sikhstudent.org/previous-camps/sikh-student-camp-testimonials/
http://web.archive.org/web/20080914064356/http:/www.sikhstudent.org/previous-camps/sikh-student-camp-testimonials/
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/1a9fd97b381c9e22
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/1a9fd97b381c9e22

38

Singh, B (1996), ‘Sikhism and ethics [Google groups] Available

afihttp://groups.google.com/group/soc.religion.sikhism/browse thread/thread/7¢ef825

94cee8aedfAccessed 12 November 2011].

Singh, H. K (1995), ‘Sikh customs’[Google groups]. Available at:

http://groups.google.com/group/soc.religion.sikhism/browse thread/thread/712pP6824

d25e7fcc#{Accessed 12 November 2011].

Singh, G. and Tatla, D. £006),Sikhs in Britain: the making of a community. London: Zed

Books.

Singh, G. (1996), ‘Personal homepages of Sikhs on the web’ [Google groups]. Available at:

http://groups.google.com/group/soc.religion.sikhism/browse thread/thread/84cb4179

bl4ad64e/c35364e9b6820aff#c35364e9b68HPattessed 12 November 2011].

Singh, Gurumustuk (2006&5ikh youth travel echange’, MrSikhNet.com, 21 March.

Available atthttp://www.mrsikhnet.com/2006/03/21/sikh-youth-travel-exchange

[Accessed 28 November 2011].

Singh, Gurumustuk2006b) ‘Miri Piri Academy girls— sadhana chantusic’,

MrSikhNet.com, 7 June. Available Iamp://www.mrsikhnet.com/2006/06/07/miri-pir

academy-girls-sadhana-chant-mugfzcessed November 8, 2011].

Singh, Gurukg2006) ‘Wednesday, August 23, 2006: Sikh studemhpg’, MrSikhNet.com,

23 August. Available gtittp://www.mrsikhnet.com/2006/08/23/august-23-2006-sik

=)
1

student-camj/Accessed 8 November 2011].

Singh H. S(2006) ‘Rural education: a chain of Akalcademies’, Abstracts of Sikh Studies,

July-Sept. Available ghttp://www.sikhinstitute.org/pdf/july2006.pdf#pages95

[Accessed 13 November 2011].
Singh, J(2010) ‘Head first: young British Sikhs, hair, and the turban’, Journal of

Contemporary Religion, 25 (2), 26320.



http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/7cef82594cee8ae2
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/7cef82594cee8ae2
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/71226824d25e7fcc
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/71226824d25e7fcc
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/84c54179b14ad64e/c35364e9b6820aff#c35364e9b6820aff
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/84c54179b14ad64e/c35364e9b6820aff#c35364e9b6820aff
http://www.mrsikhnet.com/2006/03/21/sikh-youth-travel-exchange
http://www.mrsikhnet.com/2006/06/07/miri-piri-academy-girls-sadhana-chant-music/
http://www.mrsikhnet.com/2006/06/07/miri-piri-academy-girls-sadhana-chant-music/
http://www.mrsikhnet.com/2006/08/23/august-23-2006-sikh-student-camp/
http://www.mrsikhnet.com/2006/08/23/august-23-2006-sikh-student-camp/
http://www.sikhinstitute.org/pdf/july2006.pdf#page=95

39

Singh, J(2011) ‘Sikh-ing beliefs: British Sikh &mps in the UK’, in K. A. Jacobsen and K.

Myrvold (eds), Sikhs in Europe: Migration Identity and Transnational Practices.

Farnhamn, Surrey: Ashgate.

Singh, M.(2005) ‘France Gurmat Camp 2005°[Blog]. Available at:

http://manvirsingh.blogspot.com/2005/08/france-gurostp2005.htm|[Accessed 8

December 2011].

Singh, M. (2006), ‘Visit to Norway (Part 1)’[Blog]. Available at:

http://manvirsingh.blogspot.com/2006/07/vigtnorway-part-1.htm[Accessed 8

December 2011].

Singh, M.(2010), ‘Khalsa amp Canada 2010’ [Blog]. Available at:

http://manvirsingh.blogspot.com/2010/08/khatsanpbc-canada-2010.htfccessed

8 December 2011].

Singh, P. and Barrier, N1996) The Transmission of Sikh Heritage in the Diaspora. New

Delhi: Manohar.

Singh, P. and Barrier, N1999) Sikh Identity: Continuity and Change. New Delhi: Manohar.

Singh, P(1996),° Attack on the Sikh religion: a wake up call to Sikhs’ [Google groups].

Available at:

http://groups.google.com/group/soc.religion.sikhism/browse thread/thread/a54f7d3ec

092234affAccessed 12 November 2011].

Singh, R.(199%), ‘2nd RFD: soc.religion.sikhism’ [Google groups]. Available at:

https://groups.qgoogle.com/group/soc.culture.punjab/browse thread/thread/0edP86167

b1a0546/a937a21846729531?hl=ani@&cessed 12 November 2011].

Singh, R.(1995b), ‘the caste & sikhism’ [Google groups]. Available at:

http://groups.google.com/group/soc.religion.sikhism/browse thread/thread/105pfa087

lae838ajfAccessed 12 November 2011].



http://manvirsingh.blogspot.com/2005/08/france-gurmat-camp-2005.html
http://manvirsingh.blogspot.com/2006/07/visit-to-norway-part-1.html
http://manvirsingh.blogspot.com/2010/08/khalsa-camp-bc-canada-2010.html
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/a54f7d3ec092234a
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/a54f7d3ec092234a
https://groups.google.com/group/soc.culture.punjab/browse_thread/thread/0ed986167b1a0546/a937a21846729531?hl=am&
https://groups.google.com/group/soc.culture.punjab/browse_thread/thread/0ed986167b1a0546/a937a21846729531?hl=am&
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/1052fa0871ae838a
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/1052fa0871ae838a

Singh,R. (1996), ‘Bhagat Ravidass Ji’. Available at:

40

http://groups.google.com/group/soc.religion.sikhism/browse thread/thread/7c3#bfele

3df017a#{Accessed 12 November 2011].

Smith, C. and Snell, F2009),Souls in Transition: The Religious and Spiritual Lives of

Emerging Adults. Oxford: Oxford University Press.

Soc.religion.sikhism (1995/1996Discussions’ [Google groups]. Available at

http://groups.google.com/group/soc.religion.sikhism/topics?start=2010&sa=N

[Accessed 13 November 2011].

Sokol, D., (2007). ‘Sikh diaspora in cyberspace: the representation of Khalistan on the world

wide web and its legabatext’, Masaryk University Journal of Law and Technology, 1,

(2), pp. 219-230

Srigranth.org (n.d.), ‘Acknowledgements for Sri Granth - a Sri Guru Granth Sahib resource’

[WWW]. Available at

December 2011].

http://www.srigranth.org/quru granth sahib.h

TandMark(1996) ‘Keeping the 5ks in America’. Available at:

{Atcessed 2

http://groups.google.com/group/soc.religion.sikhism/browse thread/thread/e2cbce651

1bf9bb4#{Accessed November 12 2011].

Tapoban.org (n.d.), ‘About Gurdwara Tapoban Sahib’ [WWW]. Available at:

http://www.tapoban.orq/about.pr[mccessed December 23, 2011].

Tapoban.org (2007), ‘Old forum has been archived!!” [WWW]. 24 October. Available:

http://www.tapoban.org/forum/read.php?1,

HB2cessed 4 December 2011].

Tatla, D. S(2003).The Sikh Diaspora: The Search for Statehood. London: Routledge.

Thandi, S(1999) ‘Sikh youth aspirations and identity: some perspectives from Britain’, in P.

Singh and N. Barrier (eds), Sikh Identity: Continuity and Change. New Delhi:

Manohar, pp. 349-363.


http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/7c34bfe1e3df017a
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/7c34bfe1e3df017a
http://groups.google.com/group/soc.religion.sikhism/topics?start=2010&sa=N
http://www.srigranth.org/guru_granth_sahib.html
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/e2c5ce6511bf9bb4
http://groups.google.com/group/soc.religion.sikhism/browse_thread/thread/e2c5ce6511bf9bb4
http://www.tapoban.org/about.php
http://www.tapoban.org/forum/read.php?1,562

41

The Kalgidhar Society (n.d.a), ‘Akal International Youth Camp, UK (July 29 to August 23,

2006)’[WWW]. Available at:|http://barusahib.org/youth-campdetailsUK2006 Jphp

[Accessed 12 December 2011

The Kalgidhar Society (n.d.b), ‘Akal International Youth Camp 2008(for UK students)’

[WWW]. Available at|http://barusahib.org/youth-campdetailsUK2008 [phpcessed

12 December 2011].
Uecker, JE. (2009). ‘Catholic schooling, protestant schooling, and religious commitment in

young alulthood’, Journal for the Scientific Study of Religion, 48), 353367.

University of Leeds (2009°Keeping the Faith: The Transmission of Sikhism among young

British Sikhs (18-30) Available atthttp://www.leeds.ac.uk/sikif&\ccessed 10

September 2011].
Vaidyanathan, B2011). ‘Religious resources or differential returns? early religious
socialization and edining attendance in emergingwdthood’, Journal for the

Scientific Study of Religion, 5@2), 366387.

Vertovec, S(2009) Transnationalism (Key Ideas). London: Routledge.

Vimeo (2006), ‘A discussion of Jaap Sahib by Kamalroop Singh Nihang and Sukha

Singh[Video online]. Available at:|http://vimeo.com/738426[Accessed 4 December

2011].
Vis, F., van Zoonen, L. and Rossiter,(2011). "Women responding to the anti-Islam film

Fitna: voices and acts of citizenship ¥ouTube’, Feminist Review, 97, (1), 110-129.

Vsingh, (2007), ‘Swedish Organisation of Sikh Students’. Available at:|http://v-

singh.blogspot.com/2007/02/swedish-organisation-of-sikh-studentfAtcessed 8

December 2011].


http://barusahib.org/youth-campdetailsUK2006.php
http://barusahib.org/youth-campdetailsUK2008.php
http://www.leeds.ac.uk/sikhs
http://vimeo.com/7384260
http://v-singh.blogspot.com/2007/02/swedish-organisation-of-sikh-students.html
http://v-singh.blogspot.com/2007/02/swedish-organisation-of-sikh-students.html

42

Waheguroo Network (2002), ‘Keertan.net’ [WWW]. Available at:

http://web.archive.org/web/20030319120533/http://keertan.wahegurgo.com

[Accessed 2 December 2011].

Waheguru.demon.co.uk (n.d.), ‘British Organisation of Sikh Students’[ WWW]. Available at:

http://web.archive.org/web/19980614120020/http://www.wahequru.demon.co.uk

[Accessed 3 December 2011].

Wallop, H. (2008); Adults rely a parents for financial support’. The Telegraph, 30 July.

Available atfhttp://www.telegraph.co.uk/finance/personalfinance/2794047/Adults-

relv—on—parentéer—financial—support.htnrﬂAccessed 4 August 2009].

Youtube (2018), ‘Chalda vaheer jatha.MP4’ [Video online]. Available at:

http://www.youtube.com/watch?v=I5hW_dDuVAccessed 18 December 2011].

Youtube (2010b), ‘Sant Jarnail Singh Bhindranwale speech’[Video online]. Available at:

http://www.youtube.com/watch?v:57YuzGBOTﬂALcessed 9 October 2011].

Youtube (2010c¢), ‘Sikh youth camp Swiss Schweiz 2010. Ravinderpal Singh UK &

Harcharanjit Singh Malaysia’ [Video online]. Available at:
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L A full list of the Sikh Missionary Society’s publications can be found at Sikh Missionary

Society U.K., 2011.

2 The interviews were conducted with 30 young Sikhs involved in Sikh Camps or University
Sikh societies. For further details of the research project, see University of L@@@ls, 2

3 References to these overseas attendees are available at: Asian Imagéh2Ba6Camp,

2003 (photographs of attendees from New York); Sikhsangat.com, 2006 (a discussion of a
attendees from California and Toronto); Sikhstudent.org, 2006 (testimonials from attendees
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4 For details about France, see Singh, M., 2005. For details about Sweden, see Vsingh, 2007.
For details about Norway, see Singh, M., 2006.

® Ravinderpal has attended Frankfurt Camp in 2009 and a camp in Switzerland ise2010,
Sikh-religion.de, 2009; Youtube, 2010c.

® The majority of white Sikhs came to Sikhism having been inspired by Yogi Bhajan
(Harbhajan Singh Yogi), the founder of the 3HO (Healthy, Happy, Holy) organization. Many
are based in Espanola, US where camps are often held, including Camp Miri Piri. Navleen
Kaur is listed as a teacher at Camp Miri Piri 2010, see Sikhnet.com, n.d.a.

" Both Sukha Singh and Kamalroop Singh are listed as attending the Jaap Sahib cdurse hel
in Espanola in 2006 (Singh, Gurumustuk, 2006b). They can be seen lecturing at the course at
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the establishment of the Chalda Vaheer Jatha, see Youtube, 2010a.

¥ See Chaldavaheer.com, 1999, which shows a number of European Sikh camps that were
held by the Chalda Vaheer Jatha in 1999.

10 For an account of his experiences at Sikh Student Camp, see Singh, G., 2006. For details
about Sikh Student Camp 2008, see Sikhnet.com, 2008.

1 Baru Sahib has been running camps for UK Sikhs since 2006. For further details, see The
Kalgidhar Society, n.d.a.

12 For photographs of attendees from this camp, see The Kalgidhar Society, n.d.b.

13 For details, see the website of Damdami Taksaal which lists all gatehichers in the UK

(Damdami Taksaal, n.d.).
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4 For an example of an early Sikhism related post, see Sandhu, 1990.

15 Sikhism is a relatively late arrival online, given that Jewish and Christiamsdisa groups
existed since the mid-1980s. For further details, see Campbell, 2010, p. 22.

16 Sikhs.org claims to be the world’s first website on Sikhism (Sikhs.org, n.d.). From its

registration date and from the fact that Sundeep Singh Brar was involved in other ddiline Si
interactions at this time, this claim is most likely true.

17 For details, see Soc.religion.sikhism, 1995/1996, which demonstrates that the first post in
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18 This is demonstrated by Bonine, 1995.
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Sikhspirit.com, 1995).

20A snapshot of the earliest posts on this forum pre 1997 can be found at Sikhnet.com, n.d.c
and after 1997 at Sikhnet.com, n.d.d. For the earliest posts on the youth focused forum, see
Sikhnet.com, n.d.e.
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discussion forum. For further details, see Waheguroo Network, 2002.
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23 Sant Jarnail Singh was a key personality during the storing of the Golden Temple in June
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