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The Intimate City: 

Violence, gender, and ordinary life in Delhi slums 

Ayona Datta 

a.datta@leeds.ac.uk 

Abstract: In this paper I argue for an expansion of the horizons of urban geography 

through a notion of the intimate city. I focus on the slum as a space where a violence of an 

exclusionary city is woven into its intimate material and social conditions, but where this 

violence is also domesticated and rendered as part of the everyday. I illustrate through 

three stories of intimate lives of slum women that everyday life in the slum requires the 

production of a) an urban subject who shows agency not by resisting but by living with 

ｷﾐデｷﾏ;デW ┗ｷﾗﾉWﾐIW Hぶ ;ﾐ ┌ヴH;ﾐ ゲ┌HﾃWIデｷ┗ｷデ┞ ｷﾐ┗ﾗﾉ┗WS ｷﾐ ;Iケ┌ｷヴｷﾐｪ ﾆﾐﾗ┘ﾉWSｪW ﾗa ﾗﾐWげゲ HﾗSｷﾉ┞ 

terrain in order to limit this violence and c) a urban citizenship デｴ;デ ;ヴｪ┌Wゲ aﾗヴ ; けヴｷｪｴデ デﾗ 

ｷﾐデｷﾏ;I┞げ ;ゲ ; ┘;┞ デﾗ Iﾉ;ｷﾏ ; ヴｷｪｴデ デﾗ デｴW Iｷデ┞. This paper calls for a recasting of the 

public/private divides in urban geography in order to understand how violence circulates 

through and contravenes the boundaries of public/private, city/slum, tradition/modernity. 

Rape on the urban agenda 

In the past couple of years several violent incidents of rape in India have brought the 

ｷゲゲ┌W ﾗa ; ｪWﾐSWヴWS けヴｷｪｴデ デﾗ デｴW Iｷデ┞げ sharply under the urban agenda. One which made 

international headlines was the brutal rape and murder of a young female student in a Delhi 

bus in December 2012. In its aftermath, as men and women came out on the streets of 

Delhi demanding effective policing, an accountable government and safer cities, the media 

began a closer scrutiny of how the actions of the accused were shaped in their immediate 

Wﾐ┗ｷヴﾗﾐﾏWﾐデ ｷﾐ DWﾉｴｷ ゲﾉ┌ﾏゲく TｴW┞ SWゲIヴｷHWS ゲﾉ┌ﾏゲ ;ゲ けDWﾉｴｷげゲ ┌ﾐSWヴHWﾉﾉ┞げ ;ゲ けaWヴデｷﾉW HヴWWSｷﾐｪ 
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ｪヴﾗ┌ﾐSゲ aﾗヴ Iヴｷﾏｷﾐ;ﾉゲげ ┘ｴｷIｴ ヮヴﾗ┗ｷSWS ; SWﾐ デﾗ DWﾉｴｷ ヴ;ヮｷゲデゲ ふB;ｪｪ; ヲヰヱヲぶく Fﾗﾉﾉﾗ┘ｷﾐｪ デｴｷゲが 

prominent Indian sociologist, Ashis Nandy echoing a Simmelian dystopia, claimed that this 

ｷﾐIｷSWﾐデ ┘;ゲ ; aﾗヴﾏ ﾗa け;ﾐﾗﾏｷI ヴ;ヮWげ IﾗﾐﾐWIデWS デﾗ デｴW ┌ヴH;ﾐｷ┣;デｷﾗﾐ and modernization of 

IﾐSｷ; ┘ｴWヴW けﾆｷﾐゲｴｷヮ SｷWゲ ;ﾐS Iﾗﾏﾏ┌ﾐｷデ┞ デｷWゲ ┘W;ﾆWﾐ ;ﾐS HWIﾗﾏW ゲ┌ヮWヴaｷIｷ;ﾉげ ふTWｴWﾉﾆ; 

Bureau 2013). were ; ヴWゲ┌ﾉデ ﾗa け;ﾐﾗﾏｷI ┌ヴH;ﾐｷ┣;デｷﾗﾐげ に a product of stranger misogyny and 

;ﾐ Wヴﾗゲｷﾗﾐ ﾗa デｴW けヮ┌HﾉｷIゲげ aヴﾗﾏ デｴW Iｷデ┞く  

Further reported incidents of rape across the country since then have only served to 

polarize the divisions between slums and the city, constructing slums as ┌ヴH;ﾐ けﾏ;ﾉ;ｷゲWげ, as 

the seedbed of gender misogyny. This was seen in the most recent rape and murder of two 

minor Dalit girls in a village near Delhi who were on their way to defecate in the open fields, 

but were abducted, raped, and then hung to die from a tree. This incident ironically 

unleashed a deluge of proposals from scholars, architects and urban planners alike to 

underline the gendered nature of risks that women in poverty undertake everyday in order 

to fulfill essential bodily functions. They rightly suggested that basic sanitation is much more 

than just an infrastructure issue; it is also a social issue, an issue of public fear and safety for 

women in marginalised communities who try to lead ordinary urban lives (McFarlane 2014). 

Following this, Sulabh International (a sanitation themed NGO) announced that they were 

going to provide toilets to all homes in Badaun (PTI 2014). 

The connections between sexual violence and material けlackげ (of shelter, water and 

sanitation) associated with slum-like living conditions misguidedly suggest that rape can 

actually be eliminated via the provision of H;ゲｷI ;ﾏWﾐｷデｷWゲ ﾗヴ H┞ デｴW IヴW;デｷﾗﾐ ﾗa けゲﾉ┌ﾏ aヴWWげ 

cities. It glosses over the misogynist networks of social power that led to these incidents に 

intersections of class and caste in the geographic contexts of the Delhi rape case and 
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Badaun hangings and the pervasive misogyny in the laws, policies and institutions of the 

state. This determinism has served to manipulate the geographies of sexual violence in the 

city to obscure the wider forces of social and spatial exclusion directed towards slums and 

other marginal spaces to suggest that rape occurs only in the public realm. It also presents 

slums as the site of misogyny, and therefore distances the causes and consequences of rape 

away from the wider debates on gender, class, caste and other social inequalities within the 

city and beyond. 

In this paper, I start from the premise that material interventions to prevent sexual 

violence though important do not in themselves question the inherent gender ideologies 

which normalize or obscure rape within the private domain. They do not address the 

entrenched structures of gendered power and ideologies within state, law and society. I 

suggest however that it is important to examine how and why this materialist logic is 

simultaneously mobilized among those living in slums. This is a potentially contentious 

argument which on the one hand feeds into wider anxieties around slums in the city, and on 

the other hand absolves gender and sexualized violence in slums as a function of design. I 

argue that it is important to understand how a material lack of the components that make a 

middle-class home are seen as the precursors to gender violence, and how fulfilling this 

けﾉ;Iﾆげ ｷゲ ; ヮﾗﾉｷデｷI;ﾉ ┌デデWヴ;ﾐIW ;ﾏﾗﾐｪ デｴﾗゲW ﾗﾐ デｴW ﾏ;ヴｪｷﾐゲ ﾗa ┌ヴH;ﾐ Iｷデｷ┣Wﾐゲｴｷヮく I argue 

therefore for a deeper understanding of how intimate violence is internalized as material 

lack of a normative home by those living with everyday violence, and therefore seek an 

expansion of the horizons of urban geography to the intimate spaces of the home. 

There is another controversial argument here に on the one hand an understanding of 

intimate violence in the home as connected to sexual violence in the city can be seen as 
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echoing calls by colonial and postcolonial urban planners for slum removal.  On the other 

hand, denying the recognition that the intimate is connected to the urban, means refusing 

to recognize the decisions that marginalized urban citizens have to make around the control 

ふﾗヴ ﾉ;Iﾆ デｴWヴWﾗaぶ ﾗ┗Wヴ ﾗﾐWげゲ HﾗSｷWゲが ゲヮ;IWゲが ｴﾗﾏWゲが ;ﾐS ﾗデｴWヴ ﾏ;デWヴｷ;ﾉ ;ゲヮWIデゲ ﾗa デｴWｷヴ 

ヮヴｷ┗;デW ﾉｷ┗Wゲ ｷﾐ ﾗヴSWヴ デﾗ Wﾐｪ;ｪW ;ゲ けWケ┌;ﾉ Iｷデｷ┣Wﾐゲげ ｷﾐ デｴW ヮ┌HﾉｷI ヴW;ﾉﾏく “WWｷﾐｪ ｷﾐデｷﾏ;I┞ ;ゲ ; 

potential bridge between the material and the social, city and the slum, between violence 

and desire, between public and private, between morality and its policing, I argue that for 

those living in slums, exposing the marginality of their material contexts where intimate 

relationships are sustained, (at the risk of perpetuating wider symbolic violence directed at 

them) may be the only way to give voice to the violence present in their everyday lives. In 

doing so, intimate relationships across home and outside, public and private become central 

to the regulation and shaping of citizenship and belonging of marginalized urban citizens. 

Arguing for a more nuanced understanding of the role of intimate power relationships in 

shaping urban violence, I therefore illustrate how claims for a right to intimate spaces 

amongst those living in slums should be seen as a claim for a right to the city. 

I see the intimate as an aspect of urban life that has largely been kept outside of 

urban geography に the non-economic transactions of emotions, affect and feeling. I 

recognise violence not just as death, pain, grief or trauma that disrupts everyday life; nor 

simply as a けviolence of lawげ ふBWﾐﾃ;ﾏｷﾐ ヱΓΑΒぶ created and enforced by the state, but 

crucially also as a condition that is internalised among its subjects in order to allow everyday 

life to exist at all in the slum. I conceptualize the intimate city then as a site of exchange 

between a violence of urban exclusion and a violence of everyday life. To use a conceptual 

frame of the intimate city means scrutinising the exchanges between proximity and 
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emotion, between the oscillation of violence between ordinary and extraordinary, 

spectacular and mundane, public and private. This raises the significance of the city (or what 

we understand as urban) as a critical site of moral, symbolic, structural and intimate 

violence that are linked through its very fabric of social relationships of power, order and 

control to the intimate sphere of home, family and community.  On expanding the horizon 

of urban violence thus, I examine what it means to be urban citizens living through intimate 

violence within marginal spaces of the city. 

Urban violence as extraordinary? 

In the global south, there is a tendency to articulate urban violence as an aspect of 

(under)development or conflict (Moser and McIlwaine 2005). As Winton (2003, 166) argues, 

┌ヴH;ﾐ ┗ｷﾗﾉWﾐIW ｷゲ けrelated to the complex social, economic, political and institutional 

processes that help to make violence a prevalent means of resolving conflict and gaining 

powerげく TｴW complicity of the state in instigating political conflict results in informal justice, 

vigilante terrorism and full-fledged urban warfare. In India in particular, the signature of 

urban violence has been communal riots (Chatterji and Mehta 2007, Blom Hansen 2001). 

There are a few moments/events that have been captured repeatedly に the violence 

HWデ┘WWﾐ HｷﾐS┌ゲ ;ﾐS M┌ゲﾉｷﾏゲ S┌ヴｷﾐｪ IﾐSｷ;げゲ ヮ;ヴデｷデｷﾗﾐ ｷﾐ ヱΓヴΑが デｴW ﾆｷﾉﾉｷﾐｪ ﾗa デｴﾗ┌ゲ;ﾐSゲ ﾗa 

“ｷﾆｴゲ ;aデWヴ IﾐSｷ;げゲ PヴｷﾏW MｷﾐｷゲデWヴ Indira Gandhiげゲ assassination by her Sikh bodyguard, 

communal riots after Babri masjid demolition, and more recently the Gujarat riots. These 

events have generated widespread scholarly interest in the experiences of trauma, torture, 

rape among the survivors and how communities attempt to rebuild themselves within these 

sites of violence despite their experiences of these incidents.  
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In reflecting upon the 2008 Mumbai terror attacks, Edgar Pieterse (2009, 289) asked 

why routinized violence in Africa that has killed far greater numbers of people over the 

┞W;ヴゲ ｴ;ゲ ヴWIWｷ┗WS ゲ┌Iｴ ; けSW;aWﾐｷﾐｪ ゲｷﾉWﾐIWげく TｴW ゲ;ﾏW ケ┌Wゲデｷﾗﾐ Iﾗ┌ﾉS HW ;ゲﾆWS ﾗa ｷﾐデｷﾏ;デW 

violence in the city. The reluctance among urban geographers in confronting sexual violence 

as intimately linked with wider structural violence  has relegated sexual violence within 

ヮヴｷ┗;デW ゲヮ;IWゲ ;ﾐS デｴWヴWaﾗヴW ゲWヮ;ヴ;デW aヴﾗﾏ け┌ヴH;ﾐ ┗ｷﾗﾉWﾐIWげく While the material contexts of 

intimate relationships across public and private spheres are linked to the professional faces 

of urban geography に architecture, planning, policy making and urban development, their 

representation as rational and objective science (Jaschke 2008) has led to the constructed 

divisions between public and private, intimate and distant, and especially between public 

rape and domestic violence.  

As H┌ﾏW ふヲヰヰΓぶ ﾐﾗデWゲが デｴW けゲWヮ;ヴ;デｷﾗﾐ ﾗa けヮ┌HﾉｷIげ ゲWI┌ヴｷデ┞ ;ﾐS けヮヴｷ┗;デW ﾉｷ┗Wゲ ｴ;ゲ 

ゲWヴｷﾗ┌ゲ ｷﾏヮﾉｷI;デｷﾗﾐゲ ﾗﾐ IヴｷデｷI;ﾉ ┌ヴH;ﾐ ゲデ┌SｷWゲげく WｴｷﾉW ┗ｷﾗﾉWﾐIW ﾗ┗Wヴ ┘ﾗﾏWﾐげゲ bodies in the 

public realm often produces public outrage, urban geography has been largely silent on its 

links with intimate violence within the home. Intimate violence is regular and everyday, yet 

public outcries over rape have served to perpetuate and reinforce this separation between 

public and private. This is perhaps most evident in the making of the new Rape Law in India 

ｷﾐ ヲヰヱンが ┘ｴｷIｴ W┝ヮ;ﾐSWS デｴW SWaｷﾐｷデｷﾗﾐ ﾗa ヴ;ヮW デﾗ Iヴｷﾏｷﾐ;ﾉｷ┣W けaﾗヴIWS ヮWﾐWデヴ;デｷﾗﾐげ aﾗヴ デｴW 

first time, but excluded this in the case of marital/intimate partnerships. At the same time, 

the government launched several programmes to make safer cities, through special rape 

helplines, combat training for women, women only buses, railway compartments, and so 

on.  
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It is only recently that scholarship on urban violence has recognised its links to sexual 

┗ｷﾗﾉWﾐIW ;ゲ ヮ;ヴデ ﾗa ; けI┌ﾉデ┌ヴW ﾗa ┗ｷﾗﾉWﾐIWげ ふ“デｷﾏヮゲﾗﾐ ヱΓΓヲぶく Tｴｷゲ ヴWIﾗｪﾐｷデｷﾗﾐ ;ﾉゲﾗ IﾗﾏWゲ aヴﾗﾏ 

anthropological and feminist scholarship (Duncan 1996, Hume 2009, Kapadia 2002, Pieris 

2012) which argues that gendered violence is a manifestation of structural violence in so far 

;ゲ ｷデ ｷゲ ; けI┌ﾉデ┌ヴ;ﾉ ヴWヮヴWゲWﾐデ;デｷﾗﾐ ﾗa ;┌デｴﾗヴｷデ┞ ;ﾐS ヮﾗ┘Wヴげ ふWｷﾐデﾗﾐ ヲヰヰンぶく We see this 

ヮ;ヴデｷI┌ﾉ;ヴﾉ┞ ｷﾐ デｴW ┘ﾗヴﾆ ﾗa Eﾏﾏ; T;ヴﾉﾗ ふヲヰヰンぶ ┘ｴﾗ ｷﾉﾉ┌ゲデヴ;デWゲ ｴﾗ┘ DWﾉｴｷげゲ ゲﾉ┌ﾏ S┘ellers 

sought to negotiate the city beautification and sterilization schemes of the Indian 

Emergency Period (1977-79) by deciding who within the family would undergo these 

surgical procedures and therefore give the opportunity to others in the family to bear 

children. We see this in the work of Nancy Scheper-Hughes (1993) who noted the 

Iﾗﾐゲデヴ┌Iデｷﾗﾐ ﾗa けSｷゲヮﾗゲ;HﾉW IｴｷﾉSヴWﾐげ ;ﾏﾗﾐｪ ゲﾉ┌ﾏ ┘ﾗﾏWﾐ ｷﾐ Bヴ;┣ｷﾉ ｷﾐ ﾗヴSWヴ デﾗ IﾗヮW ┘ｷデｴ デｴW 

violence of high infant mortality. We also see this in the work of Donna Goldstein (2003) 

who illustrates how slum women in Rio cope with the violence of everyday life through a 

bodily aesthetics of laughter and black humour. These examples though isolated, indicate 

that embodied, gendered and intimate violence is closely connected to the wider processes 

of structural and symbolic violence in the slum.   

Structural violence, intimate violence and material politics 

TｴW ゲデﾗヴ┞ ﾗa DWﾉｴｷげゲ ゲﾉ┌ﾏ ヮヴﾗS┌Iデｷﾗﾐが SWﾏﾗﾉｷデｷﾗﾐ ;ﾐS ヴWゲWデデﾉWﾏWﾐデ Iｴ;ヴデゲ デｴW 

continuities from colonial to post-colonial governmentalities through discourses of 

modernity and development (Datta 2012, Ghertner 2008, Tarlo 2003, Dupont 2008). 

FﾗI┌ゲｷﾐｪ ﾗﾐ DWﾉｴｷげゲ colonial governmentalities, Legg (2007) reminds us that social and 

spatial exclusion in slums was part of the biopolitics of colonial governance through which 

British and native populations were kept at a distance from each other. The logic of this 
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separation was maintained through a discourse of morality, sanitation and order taken up 

by Indian social and political elite after independence in 1947 (Gooptu 2001). Successive 

Delhi masterplans over the decades have criminalized slums leading to mass scale evictions 

through similar logics that have been legitimized through planning and urban development 

masterplans (Baviskar 2003, Bhan 2009, Dupont 2008, Ghertner 2008).  

How is this wider sense of urban exclusion enhanced by the material conditions of 

everyday life in slums? How do the material conditions of everyday life heighten the 

experience of intimate violence within the slum? The public debates on slums and material 

interventions to prevent rape highlight how slums are part of the wider geographies of 

structural, social and cultural violence in the city. I have written elsewhere (Datta 2012) how 

this violence is also embedded in law-making, maintaining and enforcing through which 

slums become part of the illegal city. This wider structural violence produces a sense of 

exclusion not just from the planned city but also from legitimate urban citizenship. The state 

constructs sl┌ﾏゲ ;ゲ ; け┣ﾗﾐW ﾗa W┝IWヮデｷﾗﾐげ ふAｪ;ﾏHWﾐ 2005) using a rule of law that then 

legitimizes the use of brute force in slum demolitions, as well as the denial of basic urban 

a;IｷﾉｷデｷWゲ デﾗ ｷデゲ ヴWゲｷSWﾐデゲく Tｴｷゲ ﾏ;デWヴｷ;ﾉ けﾉ;Iﾆげ ﾗa ヮWヴﾏ;ﾐWﾐデ ｴﾗﾏWが ┘;デWヴが ゲ;ﾐｷデ;デｷﾗﾐが 

electricity and so on in the slum extends tｴｷゲ け┣ﾗﾐW ﾗa W┝IWヮデｷﾗﾐげ aヴﾗﾏ ゲデ;デW ｷﾐaﾉｷIデWS 

structural violence to the social, cultural and representational violence in their everyday 

lives. They embellish with the private realm, the perceptions of precarity of living in an 

exclusionary city.  

Public and private life cannot of course be conceived as distinct social and spatial 

arenas; rather they are continually produced through the intersections between home and 

outside, self and other, law and society.  In India, the modernist separation of public and 
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provate has its roots in the divisions between ghar and bahir (home and outside world) that 

WﾏWヴｪWS S┌ヴｷﾐｪ IﾐSｷ;げゲ ﾐ;デｷﾗﾐ;ﾉｷゲデ ゲデヴ┌ｪｪﾉW (Chatterjee, 1989). Chatterjee suggests that 

during this time, the home was taken as the gendered domain of the inner spiritual self, 

which was pure and authentic, while the outside world was seen as a masculine realm of 

fear and danger for women. In this context Chakrabarty observes that for women けaヴWWSﾗﾏげ 

ﾏW;ﾐデ ; けaヴWWSﾗﾏ aヴﾗﾏ Wｪﾗが デｴW ;Hｷﾉｷデ┞ デﾗ ゲWヴ┗W ;ﾐS ﾗHW┞ ┗ﾗﾉ┌ﾐデ;ヴｷﾉ┞げ (Chakrabarty, 1992, p. 

335). Chakrabarty argues that while the discourse on modern domesticity had inserted 

┘WゲデWヴﾐ ﾐﾗデｷﾗﾐゲ ﾗa けヮヴｷ┗;デWげ ;ﾐS けヮ┌HﾉｷIげ ｷﾐデﾗ middle-class lives in the 19
th

 century, these 

┘WヴW ;ﾉゲﾗ ヴW┘ﾗヴﾆWS デｴヴﾗ┌ｪｴ ; ヴWSWaｷﾐWS ┗Wヴゲｷﾗﾐ ﾗa デｴW けﾗﾉSげ ヮ;デヴｷ;ヴIｴ┞ ﾗa デｴW IﾐSｷ;ﾐ 

extended family; and by investing the Indian woman with a けsacred authorityげ over home 

and domesticity. 

In India, this is particularly relevant in デｴW I;ゲW ﾗa Iｷ┗ｷﾉ ﾉ;┘ ┘ｴWヴW ┘ﾗﾏWﾐげゲ ｪWﾐSWヴ 

identity within the home is supplanted with religious identity in so far as marriage, 

inheritance, divorce, child custody and so on are regulated by Hindu civil code or Islamic 

Sharia Law (Galanter 1988). In interpreting personal law on the other hand, judiciary has 

subsequently ruled that fundamental rights (such as right to life or right to equality) have no 

place within the private sphere (Williams, 2006). Yet, it also reflects particular notions of 

けa;ﾏｷﾉ┞ ┗;ﾉ┌Wゲげ ;ﾐS けデヴ;Sｷデｷﾗﾐげ ふAｴﾏWS-Ghosh, 2004) and normalizes gender identity of 

women as daughters, mothers and wives. Iﾐ デｴｷゲ Iﾗﾐゲデヴ┌Iデｷﾗﾐが ┘ﾗﾏWﾐげゲ HﾗSｷWゲ ;ﾐS ゲヮ;IWゲ 

are regulated by sovereign rule, in so a;ヴ ;ゲ ﾐW┘ ﾉWｪ;ﾉ I;デWｪﾗヴｷWゲ ﾗa けゲｷﾐｪﾉWげ ﾗヴ けﾏ;ヴヴｷWS 

┘ﾗﾏ;ﾐげが け┘ｷSﾗ┘げが けヴ;ヮW ┗ｷIデｷﾏげ ;ﾐS ゲﾗ ﾗﾐ IﾗﾏWゲ ┘ｷデｴｷﾐ デｴW ヴWｪ┌ﾉ;デﾗヴ┞ ヮﾗ┘Wヴ ﾗa デｴW ゲデ;デWく In 

デｴW IﾗﾐデW┝デ ﾗa ゲﾉ┌ﾏゲ ｷﾐ ヮ;ヴデｷI┌ﾉ;ヴが ゲヮWIｷ;ﾉ ヮヴﾗｪヴ;ﾏﾏWゲ ;ｷﾏWS ;デ ┘ﾗﾏWﾐげゲ Wﾏヮﾗ┘WヴﾏWﾐデが 
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literacy, health and so on Iﾗﾐゲデヴ┌Iデ ┘ﾗﾏWﾐ ;ゲ デｴW けH┌ヴSWﾐ ﾗa デｴW ゲデ;デWげ ふ‘;ﾃ;ﾐ ヲヰヰンぶ ;ﾐS デｴW 

patriarchal family as their sole protectors.  

In regulating gendered identity through religious and economic status, the state in 

デ┌ヴﾐ ｴ;ゲ Wﾏヮﾗ┘WヴWS けIﾗﾏﾏ┌ﾐｷデ┞げ ;ゲ デｴW ゲヮ;IW ┘ｴWヴW ｷﾐデｷﾏ;デW ヴelationships are legitimised, 

valorised or criminalized. Mody (2008) notes therefore how religious, caste or ethnic 

communities then become politicised entities which regulate the lives of their members by 

defining the limits and boundaries of intimacy and morality.  While different forms of 

intimacy seek out legitimacy through the moral spaces of the community, those living in 

slums also seek to govern intimacy by valorising the moral authority of the family or 

community, which are often transgressed within its material contexts. In exercising control 

over the terms and conditions of intimate life in the slum, the state provides specific 

cultural, political and social meanings to intimate violence in the material contexts of slums. 

Slum as the Intimate City 

In feminist geography, an emerging debate on the geopolitics of intimacy in the work 

of number of feminist geographers (Pratt and Rosner 2013, Pain 2014) argue for an 

examination of intimacy across several scales and spaces. Recent work has proposed 

unlikely combinations of words に intimate global (Pratt and Rosner 2013) and intimate 

デWヴヴﾗヴ ふP;ｷﾐ ヲヰヱヴぶ ｷﾐ ﾗヴSWヴ デﾗ ヴW┗W;ﾉ ｴﾗ┘ デｴW ヮWヴゲﾗﾐ;ﾉ ｷゲ IﾉﾗゲWﾉ┞ Hﾗ┌ﾐS デﾗ けヮヴWゲ┌ﾏ;Hﾉ┞ 

ｷﾏヮWヴゲﾗﾐ;ﾉ ゲヮｴWヴWゲ ﾗa WIﾗﾐﾗﾏ┞ ;ﾐS ｪﾉﾗH;ﾉ ｷﾐゲWI┌ヴｷデ┞げ ふPヴ;デデ and Rosner 2013, 31). While 

these emerging debates do not address the links between intimate violence and the city per 

se, I agree with Pratt and Rosner デｴ;デ けｷﾐデｷﾏ;I┞ ｷゲ Wケ┌;ﾉﾉ┞ I;┌ｪｴデ ┌ヮ ｷﾐ ヴWﾉ;デｷﾗﾐゲ ﾗa ヮﾗ┘Wヴが 

┗ｷﾗﾉWﾐIW ;ﾐS ｷﾐWケ┌;ﾉｷデ┞げ ふヲヰヱンが ンぶ ｷﾐ デｴW ┌ヴH;ﾐ ヴW;ﾉﾏく I ┌ﾐSWヴゲデ;ﾐS ｷﾐデｷmacy not just as part 

of politics but also as part of state sovereignty and rule of law through which intimate 
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ヴWﾉ;デｷﾗﾐゲｴｷヮゲ ;ヴW ﾉWｪｷデｷﾏｷ┣WS ;ﾐS ┌ヮｴWﾉSく B┞ W┝ヮ;ﾐSｷﾐｪ デｴW ｴﾗヴｷ┣ﾗﾐゲ ﾗa け┌ヴH;ﾐげ デﾗ デｴW 

intimate relationships of power within the home I am intereゲデWS ｷﾐ ; ﾐﾗデｷﾗﾐ ﾗa デｴW けｷﾐデｷﾏ;デW 

Iｷデ┞げ ;ゲ ; IヴｷデｷI;ﾉ ﾉWﾐゲ ﾗa ;ﾐ;ﾉ┞ゲｷゲ in urban geography.  

Slums can be conceptualized through the lens of an intimate city in a number of 

ways. Slums in their very nature embody a material politics of proximity and distance. The 

material conditions in slums determines how and under what conditions slum dwellers must 

live their everyday lives, in one-room dwellings, in the absence of regular water or 

sanitation or electricity に basic services of everyday life that are taken for granted in middle-

class neighbourhoods. Slum ﾉｷaW ｷゲ ﾉ;ｷS H;ヴW ﾗa ;ﾉﾉ ｷデゲ けヮヴｷ┗;デWげ WﾉWﾏWﾐデゲが ﾗヮWﾐ デﾗ デｴW ヮ┌HﾉｷI 

gaze, to the scrutiny of municipality officials and in its porosity に デﾗ デｴW ｪ;┣W ﾗa けﾗデｴWヴゲげ 

within the community. By living in restricted physical environments, norms of family privacy 

and intimacies are laid bare. In accessing basic services such as water, electricity, sanitation 

in the public realm, or through extra-legal means, embodied and intimate encounters in 

slums are laid bare, exposed and violated. Intimacy in this context is both a negotiation of 

personal space as well as a space for sustaining intimate relationships. The slum home can 

be seen as physically constraining by regulating the frequency of intimate marital 

relationships, as morally challenging in posing intimate proximities between kin and 

ゲデヴ┌Iデ┌ヴ;ﾉﾉ┞ ┗ｷﾗﾉWﾐデ ｷﾐ ｷデゲ けｴﾗ┌ゲWﾉWゲゲ SﾗﾏWゲデｷIｷデ┞げ ふAヮヮ;S┌ヴ;ｷ 2003). The slum home while 

ヮヴﾗ┗ｷSｷﾐｪ ; けヴWa┌ｪWげ aヴﾗﾏ デｴW W┝Iﾉ┌ゲｷﾗﾐ;ヴ┞ Iｷデ┞ ｷゲ ;ﾉゲﾗ ｷﾐ ｪreatest danger of intrusion and 

violence に from the state, from the community and from the family. The slum is the site of 

intimate violence from within and without. 

The slum where I situate my argument is a squatter settlement in South Delhi that 

epitomisWゲ デｴｷゲ ﾏ;デWヴｷ;ﾉ ヮﾗﾉｷデｷIゲく LWaデ HWｴｷﾐS H┞ DWﾉｴｷげゲ ┌ヴH;ﾐ ヴWﾐW┘;ﾉ ゲデヴ;デWｪｷWゲ ﾗa デｴW ヮ;ゲデ 
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few decades, it has a rough population of about 5000 residents living at close quarters 

within toilets, infrequent water and electricity. This slum is denoted as a Camp, which is 

evident in the ways that Delhi maps show an empty space where 5000 people live. These 

Hﾉ;ﾐﾆ ゲヮ;IWゲ ┘ｴｷIｴ ヮヴﾗﾉｷaWヴ;デWS DWﾉｴｷげゲ I;ヴデﾗｪヴ;ヮｴ┞ デｷﾉﾉ デｴW ヲヰヰヰゲ ｴ;┗W ﾏﾗゲデﾉ┞ HWWﾐ 

removed with the exceptions of this Camp, which remains out of sight behind several 

resettlement colonies of the 70s and 80s. This Camp too is slated for removal for over a 

decade now, but because of this reason, residents have been denied any of the material 

けｷﾐaヴ;ゲデヴ┌Iデ┌ヴWげ デｴ;デ SWaｷﾐWs middle class life in the city. 

Residents in this Camp are continuously pushed to the margins of what is 

┌ﾐSWヴゲデﾗﾗS ;ゲ デｴW けﾐﾗヴﾏゲげ ﾗa ヮヴｷ┗;I┞ ;ﾐS ｷﾐデｷﾏ;I┞ ｷﾐ a;ﾏｷﾉ┞が ﾆｷﾐゲｴｷヮ ;ﾐS Iﾗﾏﾏ┌ﾐｷデ┞ 

relationships, which Agamben (2005) describes as a けthreshold of indistinctionげく Tｴｷゲ 

indistinction is between bare life and political existence, legal and illegal status, legitimate 

and illegitimate citizenship, since it exists in a zone where access to basic norms of privacy, 

safety, security and law is withdrawn. Living in slums therefore means coping with a 

continuous violence of the state and exclusionary urban realm, a violence that both sustains 

and violates norms of intimacy and privacy in the home and community, a violence that is 

け┗ｷゲｷHﾉWが H┌デ ゲﾗﾏWｴﾗ┘ ﾗHゲI┌ヴWS aヴﾗﾏ ┗ｷW┘げ ふD;ゲ ヲヰヰヴぶく 
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For these reasons, the intimate is an active site of struggles for those living in slums. 

Since violence in all its forms strikes at the heart of intimate relations of power, struggles for 

intimacy and privacy are central to the articulation of urban citizenship. The struggle to 

maintain intimacy in the various spaces of the home, neighbourhood, slum and the wider 

city can be framed as the struggle to maintain a right to intimacy in an exclusionary city. In 
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this context violence is constructed not as an interruption to intimacy, rather as a route 

through which intimate relationships are upheld, sustained and rendered ordinary. Like Das, 

I see gendered agency not as direct resistance, rather as けthe attempt to lead an ordinary 

life within a framework of violenIWげ (Das 2004). In other words, right to intimacy becomes 

the critical arena for struggle for the right to the city.  

 

 ╅Vocabularies of violence╆ 

The intimate city is examined here through what Hume (2009ぶ I;ﾉﾉゲ デｴW け┗ﾗI;H┌ﾉ;ヴｷWゲ 

ﾗa ┗ｷﾗﾉWﾐIWげ. For Hume デｴｷゲ ﾏW;ﾐゲ けaﾗヴWｪヴﾗ┌ﾐSｷﾐｪ ゲ┌H;ﾉデWヴﾐ vocabularies that have 

historically been ignored in debates on violenceげ H┞ けﾉﾗI;デｷﾐｪ デｴWゲW ┗ﾗI;H┌ﾉ;ヴｷWゲ in a critical 

;ﾐ;ﾉ┞ゲｷゲ ﾗa デｴW ヴWﾉ;デｷﾗﾐゲ ﾗa Sﾗﾏｷﾐ;デｷﾗﾐげく In the slum this means developing in-depth 

accounts of violence in everyday life in order to understand how and under what conditions 

those living with violence make links between intimate violence in their private realms and 

the wider violence of exclusion from the city. Using the vocabularies of violence as they 

emerge from everyday lives and spaces of three women, I intend to bring into view the 
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entanglements of intimacy, power and morality that have so far been invisible in wider 

debates on urban violence.  

This reframing of intimacy in the city through vocabularies of violence is to challenge 

the public/private divides that continue to plague urban geography. For urban citizenship to 

emerge as a space of transformation and critical consciousness けthe very nature of intimacy 

in relation to private and public realms has to be reconceivedげ (Reynolds 2010, 35). As Pratt 

and Rosner (2013) note, the intimate as the sphere of the untidy and messy emotions and 

unruly bodies can challenge those institutions that are bent on disciplining it, and in doing 

ゲﾗ けヴWヮﾉ;IW デｴW ヴ┌HヴｷI ﾗa ｷSWﾐデｷデ┞げ ┘ｷデｴ ; SWWヮWヴ ;ﾐ;ﾉ┞ゲｷゲ ﾗa ヮﾗ┘Wヴ Hﾗデｴ aヴﾗﾏ ┘ｷデｴｷﾐ ;ﾐS 

without. This is particularly relevant in Delhi where the constant move to transpose sexual 

violence onto a pathology of slums is challenged from within the slum. This challenge 

however is not always through active resistance or social action, rather through speech and 

utterance of sexual violence, from within the space of slums, by living with violence, and by 

recasting the private space of intimate violence as a claim for a right to the city.  

In the following pages, I look at three different stories that are connected through 

vocabularies of intimate violence. These present forms of utterances are mundane and 

ordinary in the lives of those living with violence. Yet these utterances are important as a 

けﾏﾗヴ;ﾉ ヴｴWデﾗヴｷIげ に デｴW けｴWゲｷデ;ﾐデげ デWヴヴ;ｷﾐ ﾗa ヮﾗﾉｷデｷI;ﾉ Iﾉ;ｷﾏゲ ｷﾐ デｴW ｷﾏヮﾗゲゲｷHｷﾉｷデ┞ ﾗa ヴWIﾗ┌ヴゲW デﾗ 

law (Chatterjee 2004) for drawing attention to the everydayness of violence. The intention 

of verbalization of violence is not to achieve material realities, rather to highlight a 

condition of material violence that is politically charged. Indeed, vocabularies of violence in 

this case lie at the intersection of the literal meaning of the words uttered and the social 

world of the participant in uttering those words. They are ordinary and give voice to 
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everyday experiences of living with violence. In other words, these vocabularies of violence 

expose the slum as a place where violence is domesticated and rendered as part of the 

everyday, akin to ┘ｴ;デ VWWﾐ; D;ゲ I;ﾉﾉゲ ; けSWゲIWﾐデ ﾗa ┗ｷﾗﾉWﾐIW ｷﾐデﾗ デｴW ヴW;ﾉﾏ ﾗa デｴW ﾗヴSｷﾐ;ヴ┞げく  

Sujata and Ameena’s story: ‘unsayable’ intimacy 
Ameena and her woman friend Sujata (and her two children) lived on rent in the first 

floor of a small one-room dwelling in a South Delhi slum. Built with bricks and covered with 

a corrugated metal sheet for a roof, and with a small open grilled window it was incredibly 

hot on an August morning. All along the walls were loose shelves holding up bottles, 

utensils, food items, clothes and all sorts of other goods essential to domesticity. There 

were posters of the Mecca and a calendar on the wall. On the floor was kept a wobbly stool 

on which there were a few textbooks, a sign that the children were going to school.  The 

rest of the space was filled with a small strung bed and an armchair. The telltale sign of a 

けBeauty Parlourげ shop notice was tucked away in one corner of the room. In itself the room 

evoked no significant emotions apart from its sheer lack of space and was therefore like any 

other house I had been visiting in the settlement. 

Both Ameena and I sat next to each other, and in doing so we took up all the space 

in the room. Ameenaげゲ neighbor and landlord from downstairs came and sat on the 

threshold along with my research assistant. A number of people including Sujata and her 

children came in and out of the room. Ameena did not seem to be too worried about this 

while she recounted her story to me. 

Ameena was a young Muslim girl living in the slum with her parents and three 

sisters. Since she was young, she had been sexual abused by her father each time he was 

┌ﾐSWヴ デｴW ｷﾐaﾉ┌WﾐIW ﾗa ;ﾉIﾗｴﾗﾉく HWヴ a;デｴWヴ ┌ゲWS デﾗ HWｪ aﾗヴ けaﾗヴｪｷ┗WﾐWゲゲげ aヴﾗm her after each 
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incident and she used to let it go. Then her parents began to have domestic arguments and 

デｴW┞ ゲWﾐデ ｴWヴ ﾗaa デﾗ ;ﾐ ;┌ﾐデげゲ ｴﾗ┌ゲW ┘ｴWヴW ゲｴW ┘;ゲ ;H┌ゲWS H┞ ｴWヴ ┌ﾐIﾉW ;ﾐS けaWﾉﾉ ｷﾉﾉげく “ｴW 

then returned to her parental home where her father continued to abuse her. When she 

sought her mother out for help, she said that Ameena must けデﾗﾉWヴ;デWげ デｴWゲW incidents. In the 

meantime, Ameena trained as a beautician and was doing relatively well. She had a number 

of clients and her rising business enabled her to rent a small room to attend to her clients. 

She became the only one in her family with a regular income. Things came to a head 

however when she decided not to take the abuse anymore and approached a feminist NGO 

active in the Camp. They advised her to file a case against her father and sent her to live 

with one of their case workers in the same Camp. Ameena did not like living there since she 

felt forced to work and take care of this caseworkers family even when she was unwell. She 

then asked Sujata if she could live with her and they moved into a rented room, close to her 

ヮ;ヴWﾐデゲげ home. This brought matters to a head when the parents found out, who then 

approached the customary leaders of the Camp accusing Sujata of abducting their daughter 

(Ameena was over 18 and therefore an adult) and converting her to Sikhism, even though 

they had found a suitable match for her. They also contacted her clients who then refused 

to do business with Ameena which made her close her shop and rely on Sujata to support 

her financially.  

Sujata on the other hand appeared to be an independent woman. She was separated 

from her husband and lived with her two young children. No one knew what exactly her 

means of income was, however there were various versions. Some claimed that she was a 

police informer, some that she was a prostitute. Sujata claimed that she worked with civil 

defense but was unemployed now. Sujata was very restrained in her interview answering 
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questions in hyperbole and in abstract terms in the third person. In the middle of talking 

about the difficulties and abuses they had faced in the neighborhood on account of living 

with each other, Sujata abruptly asked to end the interview. I saw her several times during 

my fieldwork, and she acknowledged me in a cursory way. 

Ameena on the contrary was far more open and trusting of me and my research 

assistant. Her continuous harassment and abuse from her family and her disappointment in 

getting this resolved through the feminist NGO, Ameena went to the police to file a 

complaint against her parents. At the police station, she was further interrogated about her 

relationship with Sujata. 

She [policewoman] said I will beat you. You are acting smart. Your parents are 

thinking well for you, do whatever they wish. Then I also put my foot down, I asked herが けhow 

can you HW;デ ﾏW ┘ｴWﾐ I ｴ;┗Wﾐげデ SﾗﾐW ;ﾐ┞デｴｷﾐｪいげ another lady police took me in to talk. 

Instead she started talking nonsense. She askedが けwhy do you wish to stay with didi? Does 

Sujata have your pictures? I told her, I am not afraid of anyone. you can call didi inside, I will 

talk in front of her. Then she stopped talking. She SｷSﾐげデ ﾉｷゲデWﾐ デﾗ ﾏW ｷﾐ aヴﾗﾐデ ﾗa ﾏ┞ ヮ;ヴWﾐデゲくくくI 

had taken a legal notice from a lawyer, he practices in Madangir, he is also a Muslim. I took 

it and gave it to them. the lady police threw the application on my face and saidが けtake it 

away, you stay wherever you wish to. now even if you go to the court no one will 

sympathiseくげ She was scolding me and beating me in front of my parents. When we went to 

the other side, she took Rs 9000 from me that way. 

Ameenaげゲ W┝ヮWヴｷWﾐIW ┘ｷデｴ デｴW ヮﾗﾉｷIW, within the Camp and her family illustrates a 

few critical points about the relations of intimate power. First, it illustrates how intimate 

violence travels from the body to the state and back. Ameenaげゲ W┝ヮWヴｷWﾐIW ;ﾐS ヮWヴIWヮデｷﾗﾐ 
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of the city as a place of danger is tied to her experience of intimate violence within the 

home, suggesting how intimate violence is reinforced within the walls of state institutions 

and through the bodies of the state. The state as the moral regulator continuously attempts 

to redraw the boundaries of intimacy within the home, even when this is dangerous and 

violent. TｴW ヮﾗﾉｷIWげゲ ;デデWﾏヮデ デﾗ ｷゲﾗﾉ;デW Ameena from the city (denying her life as a single 

woman) by defining the patrilineal family as the self-evident place for unmarried women 

shows  how they seek to actively isolate intimate violence from the city and return this to 

the home ;ゲ けﾗヴSｷﾐ;ヴ┞げく In this process Ameena HWIﾗﾏWゲ ; けH┌ヴSWﾐげ デｴ;デ I;ﾐﾐﾗデ HW 

けヮヴﾗデWIデWSげ  H┞ any of those  morally constructed as her protector に the state, community or 

family; yet considered dangerous when placed on another unrelated woman. 

Second, ｷデ ゲ┌ｪｪWゲデゲ ｴﾗ┘ デｴW ゲデ;デW ;ﾐS ﾉ;┘ けヴWｪ┌ﾉ;デW ｷﾐデｷﾏ;I┞ ;ﾐS ┗ｷﾗﾉWﾐIW ｷﾐ デｴW Iｷデ┞げ 

through the notion of けcommunityげ. I draw here upon D;ゲげ ;ヴｪ┌ﾏWﾐデ デｴ;デ デｴW Iﾗﾏﾏ┌ﾐｷデ┞ 

ｴ;ゲ デｴW ;Hｷﾉｷデ┞ けto make substantial acデゲ ﾗa ┗ｷﾗﾉWﾐIW ;ﾐS ;Iデゲ ﾗa ﾏﾗヴ;ﾉ ゲﾗﾉｷS;ヴｷデ┞げ ふ2004). In 

Ameenaげゲ I;ゲW intimate violence enacted by the community is substantiated by the state by 

transforming this into a symbolic and moral violence at the scale of the city に Ameena was 

denied the right to live as a single woman in Delhi. The fact that her family was able to 

approach the community leaders to intervene on their behalf and despite her support from 

the feminist NGO, Ameena was bound to return back to live within her community shows 

the pernicious ways that intimate life is regulated within the public life of the city. Her 

further harassment from her family and neighbors in the settlement highlights the notion of 

デｴW けIﾗﾏﾏ┌ﾐｷデ┞げ ;ゲ ; ﾏﾗヴ;ﾉ ヴWｪ┌ﾉ;デﾗヴ of intimacy.  

Das (2004) notes that IWヴデ;ｷﾐ aﾗヴﾏゲ ﾗa ┗ｷﾗﾉWﾐIW ;ヴW け┌ﾐゲ;┞;HﾉWげ ┘ｷデｴｷﾐ デｴW ﾐﾗヴﾏ;ﾉ 

aヴ;ﾏWゲ ﾗa ﾗﾐWげゲ ﾉｷ┗Wゲが ;ﾐS デｴWヴWaﾗヴW ┗ｷﾗﾉWﾐIW ｴ;ゲ デﾗ HW ;ﾐ ;Iﾆﾐﾗ┘ﾉWSｪWS ;ゲヮWIデ ﾗa ﾗﾐWげゲ 
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being and inhabiting the world. “┌ﾃ;デ; ;ﾐS AﾏWWﾐ;げゲ ゲデﾗヴ┞ Iﾗﾐゲデヴ┌Iデ ; similar notion of 

unsayable intimacy because their relationship could not be uttered in any normative terms. 

While daily reminders of the city as a dangerous space for women forced Ameena and 

Sujata to live within the same slum neighbourhood that posed the greatest violence in their 

lives. And it was precisely because their relationship could not be named within the moral 

constructs of the family or kinship that made intimate violence an everyday occurrence in 

their lives. The city as the site of danger then became the regulator of a normative home for 

┘ﾗﾏWﾐげゲ HﾗSｷWゲ ;ﾐS ｷﾐデｷﾏ;IｷWゲく  

Meenu Kumari: Embodied sovereignty 
Meenu Kumari came from the Eastern Indian state of Bihar where she had 

completed her school education. In Delhi she completed a BA in Sociology and an MBA from 

the Open University. Her husband was a contractor with the Public works department of the 

state, and her two children were about to take the finishing school exams. Meenu Kumari 

became interested in social work when she was working in a chemist shop near the 

industrial area of Okhla and it was there that she became aware of the difficulties and 

challenges facing women working in the factories there. She began to counsel women in her 

neighborhood not to go to けquacksげ but approach medical doctors, go to the hospital, get 

medical checkups done on time and so on. She encountered a number of survivors of 

domestic violence in her work に those who had been burnt by their husbands or in-laws, 

and so on. After a brief period working with an NGO where she trained in social work, 

Meenu Kumari was inspired by her mentor to open a primary school for slum children.  

At the start Meenu recruited a few women educated till 12
th

 grade from the 

settlement to assist her in teaching. They did not ask for a salary and she did not offer them 
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any. Meenu and these teachers then did a house to house survey in the neighbourhood to 

gather information of school dropouts, trying to persuade them at the same time to come 

to her school. At first she faced a lot of opposition. Parents accused them of interfering in 

their private life, stealing government funding which they assumed Meenu had received, 

and even brainwashing their children. But Meenu persisted and slowly through her initiative 

and through word-of-mouth children began to come to her school, confide in her and trust 

her advice.  

Over time however Meenu Kumari became much more than a school teacher in the 

neighborhood. She gave advice on health and nutrition, counselled drug users towards 

rehabilitation, dispensed medication for common diseases such a diarrhea, fever and 

indigestion, and most crucially became a mentor for young men and women making 

intimate liaisons outside their community. As an older unrelated person, Meenu Kumari 

often made herself unpopular with men who tried to court young women in her school, by 

;ゲﾆｷﾐｪ けYﾗ┌ ゲ;┞ さI ﾉﾗ┗W ┞ﾗ┌ざ ぐ Sﾗ ┞ﾗ┌ ﾆﾐﾗ┘ デｴW ﾏW;ﾐｷﾐｪ ﾗa さI ﾉﾗ┗W ┞ﾗ┌ざいげ “ｴW デｴWn took 

upon herself to teach about the reproductive system to these young women in order to 

ヮヴﾗS┌IW ┘ｴ;デ I;ﾐ HW ;ヴｪ┌WS ;ゲ ;ﾐ けembodied ゲﾗ┗WヴWｷｪﾐデ┞げ ﾗヴ Iﾗﾐデヴﾗﾉ ﾗ┗Wヴ ﾗﾐWげゲ HﾗSｷﾉ┞ 

terrains. 

By けaｷｪ┌ヴWげ I W┝ヮﾉ;ｷﾐWS デﾗ デｴWﾏ ぐ デｴW Iﾗﾐゲデヴ┌Iデｷﾗﾐ ﾗa ﾏ;ﾉW ;ﾐS aWﾏ;ﾉW ぐ デｴｷゲ ｷゲ デｴW 

Iﾗﾐゲデヴ┌Iデｷﾗﾐ ﾗa デｴW aWﾏ;ﾉW ぐ ;ﾐS デｴｷゲ ｷゲ ｴﾗ┘ ｷデ ｴ;ヮヮWﾐゲ ぐ ┘ｷデｴ ;ｪWが デｴWゲW ;ヴW デｴW Iｴ;ﾐｪWゲ ぐ 

デｴｷゲ ｷゲ ｴﾗ┘ デｴW Iｴ;ﾐｪWゲ デ;ﾆW ヮﾉ;IW ぐ デｴWﾐ デｴｷゲ ｴ;ヮヮWﾐゲ ぐ デｴWﾐ デｴｷゲ ぐ デｴWﾐ デｴｷゲ ぐ IｴｷﾉSヴWn are 

Hﾗヴﾐ ぐ デｴｷゲ ｷゲ ┘ｴ;デ ｷデ ｷゲ ぐ ;ﾐS ｷa ┞ﾗ┌ HWIﾗﾏW ; ┗ｷIデｷﾏ ﾗa ﾏｷゲ┌ﾐSWヴゲデ;ﾐSｷﾐｪが ┞ﾗ┌ ┘ｷﾉﾉ ｪWデ 

SｷゲW;ゲW ぐ デｴWﾐ ┞ﾗ┌ ┘ｷﾉﾉ HW ゲｴ;ﾏWS ぐ ┞ﾗ┌ ┘ｷﾉﾉ ヴ┌ﾐ ;┘;┞ ぐ デｴｷゲ ﾆｷﾐS ﾗa デｴｷﾐｪ ┘ｷﾉﾉ ｴ;ヮヮWﾐ ぐ 
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デｴWヴW ;ヴW ゲﾗﾏW ヮWﾗヮﾉW ｴWヴW ┘ｴﾗ ｴ;┗W ヴ┌ﾐ ;┘;┞ ;ﾐS ぐ デｴｷゲ ┘ｷﾉﾉ ｴ;ヮヮWﾐ ぐ [39:02] then they 

said, ok, we will not do these things. [Meenu Kumari] 

Meenu ;ヴｪ┌WS デｴ;デ ｷﾐ Sﾗｷﾐｪ ゲﾗ ゲｴW ┘;ゲ けヮヴﾗデWIデｷﾐｪげ ｪｷヴﾉゲ aヴﾗﾏ inevitable intimate 

violence. By giving them knowledge about intimate details of their bodily terrain 

(reproductive system) she was producing bodily sovereignty (that is knowledge and power 

ﾗ┗Wヴ ﾗﾐWげゲ HﾗSｷﾉ┞ デWヴヴ;ｷﾐぶ among young women.  This was evident in one story about a girl 

who did not agree with her and decided to go out to watch a movie with her boyfriend. 

Meenu warned her in advance of a sequence of events to watch out for. As she had warned, 

the man first took the young woman to a aヴｷWﾐSげゲ house in another slum in the city where he 

made her watch an x-rated film with his friends, after which they attempted to rape her. 

The young woman recognizing the signs which Meenu had warned her earlier managed to 

escape unhurt and returned to Meenu to ask for her けforgivenessげ for not trusting her 

advice.  

This and several similar stories made Meenu Kumari conclude デｴ;デ デｴW けヮヴﾗHﾉWﾏげ ﾗa 

intimate violence in the slum was largely due to a lack of access of its resident to the wider 

public realm. 

TｴWヴW ｷゲ ﾐﾗ ﾗ┌デｷﾐｪ ぐ ｷﾐ ゲﾗﾏW ヮ;ヴデ┞が ﾗヴ ゲﾗﾏW Iﾉ┌H ぐ ﾗヴ ゲﾗﾏW ﾏWWデｷﾐｪ ぐ ﾐﾗ ゲ┌Iｴ ﾉｷaWが 

ヴﾗ┌デｷﾐW ぐ ﾏ┌ゲデ Sﾗ デｴｷゲが ｷﾐ デｴｷゲ ┘;┞ ぐ ┘ｴWﾐ ┞ﾗ┌ ;ﾐS ﾏW ｪWデ ┗Wヴ┞ ぷゲデヴWゲゲWSへぐ デｴWﾐ ┘W ﾏﾗ┗W 

around a bit, have an ice cream and come back. This is how we think. Come let us go see a 

ﾏﾗ┗ｷW ぐ ゲﾗﾏW けfreshnessげ ┘ｷﾉﾉ IﾗﾏW ぐ ﾉWデ ┌ゲ ｪﾗ out aﾗヴ ; Iﾗ┌ヮﾉW ﾗa S;┞ゲ ぐ ゲﾗﾏW freshness 

will come. But entertainment oヮデｷﾗﾐゲ aﾗヴ デｴWゲW ヮWﾗヮﾉW ぐ ;ヴW デWﾉW┗ｷゲｷﾗﾐ ぐ aｷﾉﾏゲ ぐ ┞ﾗ┌ ┘ｷﾉﾉ aｷﾐS 

I;HﾉW ｴWヴW ｷﾐ W┗Wヴ┞HﾗS┞げゲ ｴﾗ┌ゲW ぐ デｴWヴW ｷゲ ﾐﾗ ｴﾗ┌ゲW ┘ｴWヴW デｴWヴW ｷゲ ﾐﾗ I;HﾉW ぐ ﾗﾐW Hﾗ┞ デﾗﾉS 
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me, madam they show very dirty films on tv at night. Violenceが ｴ;デヴWS ぐ aﾗヴ デｴWゲW ヮWﾗヮﾉW デｴｷゲ 

relation is the only form of entertainment available. Iデげゲ because there is no privacy. 

Meenu aヴ;ﾏWS デｴW けヮヴﾗHﾉWﾏげ ﾗa intimate violence in two ways に first as a 

consequence of the social and physical exclusion of slum dwellers from the public life of the 

city and second on account of their withdrawal within the けﾗヮヮヴWゲゲｷ┗Wげ spaces of the slum.  

Thus Meenu was making an argument around the physical and social exclusion of slum 

dwellers from the urban public sphere as an exclusion from the spaces of privacy. For 

Meenu, the one-room home was key to the regulation of intimacy in the slum. As a space 

shared by the family, it was unable to shield young children from the intimacies between 

their parents or what their parents watched on television. Children were introduced not 

only to adult intimacies by observing their parents, but also when parents sought adult 

entertainment through the cable channels in the home, children were exposed to these 

images. This introvertedness within the domestic and the intense proximity and exposure 

therefore to adult intimacies was noted by Meenu as the cause of intimate violence over 

┘ﾗﾏWﾐげゲ HﾗSｷWゲ in the slum.  While the city turned its back to the slum dwellers, Meenu 

Kumari argued that slums dwellers internalized the wider symbolic and structural violence 

withiﾐ デｴWｷヴ けﾗヴSｷﾐ;ヴ┞げ SﾗﾏWゲデｷI ﾉｷaW ｷﾐ デｴW Iｷデ┞く   

Meenu Kumari similarly advocated and counselled women to exercise control over 

their bodies by regulating and controlling their ｴ┌ゲH;ﾐSゲげ SWゲｷヴWゲが HWI;┌ゲW ゲ┌Iｴ SWゲｷヴWゲ 

were seen not only to increase the number of children, but children who were witness to 

sexual acts between parents were in danger of enacting these with others. When one of her 

minor female students decided to initiate intimate relations with her boyfriend, Meenu 

called デｴW ゲデ┌SWﾐデげゲ mother.  
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She started crying, said けデｴWヴW ｷゲﾐげデ W┗Wﾐ ゲヮ;IWが M;S;ﾏが ┘ｴWヴW SﾗWゲ デｴW ｴ┌ゲH;ﾐS 

listen? He drinks. I keep saying the children will see. He SﾗWゲﾐげデ ﾉｷゲデWﾐげく I told her that the girls 

go off to school in the morning, all your children go off to school. Only one son remains. Send 

him to me as well.  I will give him tuition. Meet your husband at that time. 

Uncontrolled sexualities then were mapped along a continuum from the home to 

the city, where children turned to family members to fulfill their sexual curiosities, and 

women turned towards neighbors and the city to satisfy their sexual desires beyond the 

marital relationship. At the same time the city itself was insecure and unsafe for women, 

who in seeking out these liaisons also put their bodies in danger. Meenu Kumari took it 

upon herself to follow her young female students in their liaisons with other men in the city, 

;ﾐS ｷﾐデWヴ┗WﾐW ｷa ﾐWIWゲゲ;ヴ┞ HWaﾗヴW デｴW ┘ﾗﾏWﾐ ﾏ;SW ; けﾏｷゲデ;ﾆWげく “ｴW ;ﾉゲﾗ Iﾉ;ｷﾏWS デｴ;デ ゲｴW 

had intervened in the activities of a gang working to provide escorts to influential men in 

the city, by recruiting young women from the slum. She followed the auto driver who 

transported these women and managed to get a list from him. She met with the parents of 

these women on the list advising them デﾗ HW ﾏﾗヴW ┗ｷｪｷﾉ;ﾐデ ﾗa デｴWｷヴ S;┌ｪｴデWヴゲげ ﾏﾗ┗WﾏWﾐデゲく   

According to Meenuが ﾗﾐW ﾗa デｴW ┘ﾗﾏWﾐ ﾗﾐ デｴW ;┌デﾗ Sヴｷ┗Wヴげゲ ﾉｷゲデ ┘;ゲ Ameena. 

Meenu immediately went to meet Ameenaげゲ father, who refused to believe her story and 

abused her. Meenu then reminded Ameenaげゲ father that ｴｷゲ S;┌ｪｴデWヴげゲ earnings as a 

beautician were not enough to buy a refrigerator, washing machine and food processor, 

good clothes for all of them, meat for their meals and so on. Meenu asked the father then 

to follow Ameena one day and see for himself. According to her, he discovered that Meenu 

was right and then beat up Ameena, after which Ameena complained to the police that her 

father had raped her. Meenu claimed that her statement was key to the police in 
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establishing the けtruthげ, based on which they refused to believe Ameena. Ameena then 

began to live with Sujata who Meenu claimed was a mediator between the young women in 

the slum and the city escort service.  

The conflicting versions of Ameenaげゲ ゲデﾗヴ┞ ヴWaﾉWIデゲ ｴﾗ┘ intimacy itself is an 

ambiguous terrain of power continually regulated and weighed against  slippery norms of 

morality, respect and honor across the public and private realms. It shows that a focus on 

intimate relations of power reveal particular politics of morality and bodily regulation, not 

yet fully understood or acknowledged in feminist or urban studies literature. Meenuげゲ ゲデﾗヴ┞ 

reflects this politics at its pinnacle where she argues that Iﾗﾐデヴﾗﾉ ﾗ┗Wヴ ﾗﾐWげゲ HﾗSｷﾉ┞ デWヴヴ;ｷﾐ is 

the key mediator of morality and social control in the city. In doing so, Meenu overturns the 

argument of slums as the underbelly of violence in Delhi, rather provides a much more 

nuanced articulation of intimate knowledge and power ﾗ┗Wヴ ﾗﾐWげゲ HﾗS┞ ;ゲ ; ┘;┞ デﾗ regulate 

and control intimate violence from the home to the city. This was seen as an inherently 

gendered けpowerげ ｷﾐ ｷデゲ ﾏ;ヮヮｷﾐｪ ﾗ┗Wヴ ┘ﾗﾏWﾐげゲ HﾗSｷWゲ ;ﾐS ｷﾐデｷﾏ;デW ゲヮ;IWゲ デｴヴﾗ┌ｪｴ ┘ｴｷIｴ 

intimate relationships were regulated or restrained by women. In doing so, it produced the 

intimatW Iｷデ┞ ;ゲ ; ｪWﾐSWヴWS デWヴヴ;ｷﾐ ┘ｴWヴW けｷﾐデｷﾏ;デW ｷﾐI┌ヴゲｷﾗﾐゲげ ﾗﾐ ┘ﾗﾏWﾐげゲ HﾗSｷWゲ ┘WヴW 

regulated through けcritical consciousnessげ ふK;HWWヴ 1999) of bodily intimacies, thus locating 

intimate violence squarely and its control squarely as the responsibility of women.  

Shraddha: A right to intimate spaces 
Shraddha was also a slum resident who was trained by Seva Bharati (the ┘ﾗﾏWﾐげゲ 

service wing of a Hindu Nationalist party) as a social worker. She first came to Seva Bharati 

to learn sewing, but she showed to her supervisors very quickly that she had potential for 

けbecoming moreげ. Since she was educated till high school level, Seva Bharati asked then to 
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teach young children from the slums at her home. Although her in-laws and husband were 

not supportive of this, over time however they understood and Shraddha herself gained 

confidence. She began house-to-house surveys spreading the message of Seva Bharati, 

recruiting young women and children into their various service programmes and then 

training them in different vocational skills.  

A very important work of Shraddha however ┘;ゲ けIｴ;ヴ;IデWヴ H┌ｷﾉSｷﾐｪげ among young 

girls. Similar to the interpretation taken by Meenu Kumari, character building meant 

けW┝ヮﾉ;ｷﾐｷﾐｪ ;Hﾗ┌デ Iｴ;ヴ;IデWヴが ｴﾗ┘ ┘W I;ﾐ ｷﾏHｷHW ｪood values like honesty, protecting oneself 

ｷﾐ デｴW ゲﾉ┌ﾏゲげ. Iﾐ “ｴヴ;SSｴ;げゲ W┝ヮWヴｷWﾐIWが ┞ﾗ┌ﾐｪ ﾏWﾐ ;ﾐS ┘ﾗﾏWﾐ ｷﾐ けデヴ;ﾐゲｪヴWゲゲｷ┗Wげ ヴWﾉ;デｷﾗﾐゲ 

across community, religious or caste divides eloped from home and often came to live in the 

Iｷデ┞げゲ ゲﾉ┌ﾏゲ ;ゲ Iﾗ┌ヮﾉWゲ where they could be anonymous and hard to trace by their families. 

These young women often knew very little about bodily intimacies and were therefore 

exploited by men に either raped, or abandoned, or trafficked. Shraddha worked with these 

women to help them け┌ﾐSWヴゲデ;ﾐSげ デｴWｷヴ ヮ;ヴWﾐデゲげ ヴWゲｷゲデ;ﾐIW デﾗ デｴWｷヴ intimate transgressions 

and return home. For married women, “ｴヴ;SSｴ; Iﾗ┌ﾐゲWﾉﾉWS デｴWﾏ ﾗﾐ けhow to behave with 

in-laws at home, with children, how we should mold children. What can we teach children so 

that our ゲﾗIｷWデ┞ I;ﾐ ヮヴﾗｪヴWゲゲが ﾗ┌ヴ Iﾗ┌ﾐデヴ┞ I;ﾐ ヮヴﾗｪヴWゲゲげ.  It was most important to Shraddha 

デｴ;デ け┘ｴ;デW┗Wヴ ｴ;ヮヮWﾐゲ ｷﾐ ﾉｷaWが ﾗﾐW ゲｴﾗ┌ﾉS ヮWヴaﾗヴﾏ ﾗﾐWげゲ S┌デｷWゲく CﾗﾐゲｷSWヴ ┞ﾗ┌ヴ a;デｴWヴ-in-law 

equal to your father; consider your mother-in-ﾉ;┘ Wケ┌;ﾉ デﾗ ┞ﾗ┌ヴ ﾏﾗデｴWヴげ. 

For Shraddha, the one-room dwelling was an important site of fulfillment of these 

duties. Shraddha felt resigned about its ﾏ;デWヴｷ;ﾉ IﾗﾐSｷデｷﾗﾐゲが けthere is only one room, what 

will awareness among the women do?げ ゲｴW ;ゲﾆWSく It was in these one-room dwellings that 

any form of social or moral development of women or even their children was seen as 
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impossible. In her door to door surveys, Shraddha had observed the conditions in different 

homes and concluded that the one-room dwelling was the primary reason for the moral and 

social degeneration in slum communities. As she explained, 

Once I had gone into a jhuggi, and there was a big child, around 10-12 years old, was 

sitting outside on a cot, with a sari draped over it. And there were 5-7 children, all small, I 

asked who デｴW┞ ┘WヴWく HW ゲ;ｷS デｴW┞ ;ヴW ﾏ┞ HヴﾗデｴWヴゲ ;ﾐS ゲｷゲデWヴゲく ぷI ;ゲﾆWSへ けWｴWヴW ;ヴW ┞ﾗ┌ヴ 

ヮ;ヴWﾐデゲいげ ぷHW ゲ;ｷSへが けAデ ┘ﾗヴﾆげく TｴW┞ ぷIｴｷﾉSヴWﾐへ ┘WヴW ;ﾉﾉ ゲｷデデｷﾐｪ ﾗﾐ デｴ;デ ﾗﾐW Iﾗデが デｴW ヮﾗﾗヴ 

things. Those children see those walls, no play, no nothing. What will their life be like? When 

I saw that, I thought, perhaps this is what is called hell. 

Shraddha advocated open spaces and larger size homes as key to the development 

of intimate relations within families. Like Meenu, Shraddha notes that those living in slums 

have a poor material environment where opportunities for leisure, growth and personal 

development are very limited. One of the key issues was the education of children. 

Shraddha noted that there should be a separate room for children to develop their learning. 

The one-room home does not allow for quiet spaces for children to study and learn and this 

in the long run is seen to come in the way of overall development and employment 

opportunities for those living in slums. “ｴW ﾐﾗデWS デｴ;デ けIf from childhood they [children] have 

their own space then their mentality is differentげ. She noted that while slum women worked 

very hard, ｷﾐ IﾐSｷ;が け4th
 ぷ┘ﾗヴﾆｷﾐｪへ Iﾉ;ゲゲ ﾏWﾐ ;ヴW ┗Wヴ┞ ┌ゲWﾉWゲゲげ. It is these men she suggested 

who are unable to create intimate relationships with their wives because from childhood 

values of becoming responsible for and supporting their families have not been inculcated in 

them, yet they ｴ;┗W aﾗヴﾏWS ;ﾐ ;デデｷデ┌SW ﾗa WﾐデｷデﾉWﾏWﾐデ デﾗ┘;ヴSゲ ┘ﾗﾏWﾐげゲ HﾗSｷWゲが ゲヮ;IWゲ ;ﾐS 

earnings. For Shraddha then, intimate violence was a result of the lack of an Indian 
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masculinity that was economically and socially protective, a masculinity that could only be 

inculcated through a positive material environment. 

Shraddhaげゲ observations were not simply as a social worker trained by Seva Bharati, 

which was ideologically focused on imbibing Indian cultural values within its training 

schemes. While an analysis of their ideologies around gender and morality are outside the 

scope of this paper it was clear though that Shraddha largely aligned her personal ideologies 

with that of Seva Bharati. Her training with Seva Bharati was reinforced by deeper personal 

experiences in similar material, social and moral conditions in her life. She was married at a 

young age to live in an extended family. Her husband and father-in-law were both 

unemployed and alcoholic and she was not allowed to work. They survived on their mother-

in-lawげゲ ｷﾐIﾗﾏWが ┘ｴﾗ a;IWS ヴWｪ┌ﾉ;ヴ SﾗﾏWゲデｷI ;H┌ゲWく “ｴヴ;SSｴ;げゲ aｷヴゲデ IｴｷﾉSが ｴWヴ S;┌ｪｴデWヴ, 

was mentally handicapped. Before having her second child, a son she went through a 

number of terminations since she felt she could not cope with two very young children. 

After the birth of her son, she decided to undergo sterilization surgery without the 

knowledge of her in-laws who she knew would have resisted this decision. When they found 

out, her husband beat her up and they threw her out of the house. She went back to her 

natal home to recover and then returned to live with her in-laws. By then people in her 

neighbourhood were beginning to understand her reasons and she began to get more 

support from her husband as well. They moved out of the extended family home after 25 

years of marriage. Shraddha says her husband is now a changed person, who supports her 

and understands her. He has also begun to work as a painter and is beginning to support his 

family.  
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“ｴヴ;SSｴ;げゲ ﾐ;ヴヴ;デｷ┗W ヴWゲﾗﾐ;デWゲ ┘ｷデｴ  D;ゲげ(2004) interviews with survivors of intimate 

┗ｷﾗﾉWﾐIW S┌ヴｷﾐｪ デｴW ヮ;ヴデｷデｷﾗﾐ ;ﾐS デｴW ヱΓΒヴ ヴｷﾗデゲ ｷﾐ DWﾉｴｷ ｴWヴW ゲｴW ﾐﾗデWゲ デｴ;デ け┘hat comes 

across is not a standardised recognisable narrative of suffering but inhabiting the space of 

suffering and hence giving new meaning to agency in ordinary lifeげ. Shraddha verbalizes a 

violence that was part of her ordinary everyday conscious existence, but which she was then 

;HﾉW デﾗ ﾗ┗WヴIﾗﾏW デｴヴﾗ┌ｪｴ ｴWヴ けゲデヴWﾐｪデｴ ﾗa Iｴ;ヴ;IデWヴげく Iﾐ デｴｷゲ ┗ﾗI;H┌ﾉ;ヴ┞ デｴW けゲｷｪﾐ;デ┌ヴW ﾗa 

デｴW ゲデ;デWげ ふD;ゲ 2004) is present in its inability to provide the material contexts for cultivating  

equitable intimate relationships. The responsibility of overcoming this lack is put squarely 

ﾗﾐ デｴW ゲｴﾗ┌ﾉSWヴゲ ﾗa ┘ﾗﾏWﾐが ┘ｴﾗ デｴヴﾗ┌ｪｴ デｴW けmoralityげ ﾗa デｴWｷヴ actions, control over their 

bodily terrains, and けstrength of characterげ would be able to bring abusive male members of 

the family into reformed paths. “ｴヴ;SSｴ;げゲ ;ｪWﾐI┞ then ┘;ゲ W┝ヮヴWゲゲWS ﾐﾗデ H┞ けIﾗヮｷﾐｪ ┘ｷデｴ 

┗ｷﾗﾉWﾐIW ｷﾐ デｴW Iﾗﾐ┗Wﾐデｷﾗﾐ;ﾉ ゲWﾐゲWが ヴ;デｴWヴ H┞ ヴWヮ;ｷヴｷﾐｪ ;ﾐS ﾉｷ┗ｷﾐｪ ┘ｷデｴ ┗ｷﾗﾉWﾐデ ヴWﾉ;デｷﾗﾐゲｴｷヮゲげ 

(Das 2004).  

One thing is that there is a shortage of space; this is the biggest problem. Because 

the discussions the husband and wife need to have, in order to run the family, these they are 

┌ﾐ;HﾉW デﾗ ｴ;┗Wが ┞ﾗ┌ I;ﾐげデ Sﾗ ;ﾐ┞デｴｷﾐｪ ｷﾐ aヴﾗﾐデ ﾗa デｴW IｴｷﾉSヴWﾐく TｴWﾐ ┘ｴWﾐ デｴW┞ Sﾗﾐげデ ｴ;┗W 

these conversations, what happens is that when crises come in the family, their balance 

SﾗWゲﾐげデ ┘ﾗヴﾆく I ｴ;┗W ﾗﾐW ヴﾗﾗﾏく Ia I ｴ;S デ┘ﾗが ヮWヴｴ;ヮゲ I ┘ﾗ┌ﾉS ﾐﾗデ ｴ;┗W ヴWﾏ;ｷﾐWS ┘ﾗヴヴｷWS 

about my husband for 25 years; I would have covered it in 10 years. If I had a separate room, 

I would have found ways to run the family. So this is the biggest problem and five or 10 

percent of people live in first [middle] class [colonies]. The rest of the country に 80 percent 

lives like this. Meaning family relationships cannot be built. This too makes our country 

backward. 
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“ｴヴ;SSｴ;げゲ ;ヴｪ┌ﾏWﾐデ ｷゲ an argument for the right to intimacy within the home. It is 

as Das (2004) would suggest, ﾐﾗデ ﾃ┌ゲデ ┗ｷﾗﾉWﾐIW ┌ヮﾗﾐ ﾗﾐWげゲ ﾗ┘ﾐ HﾗS┞ H┌デ ;ﾉゲﾗ デｴ;デ けﾗﾐWげゲ 

access to context is lostげ that constitutes a sense of being violated across private and public 

domains.  For Shraddha, intimacy or lack thereof in the home had a direct connection to 

urban violence, to intimate violence and to (under)development. In India such discourses of 

the moral degeneration of slums residents were prevalent during the colonial era (Gooptu 

2001) and have been appropriated in postcolonial urban planning practices of slum 

demolition and resettlement. DW┗Wﾉﾗヮｷﾐｪ MWWﾐ┌げゲ ;ヴｪ┌ﾏWﾐデ aﾗヴ ;ﾐ embodied sovereignty 

however, Shraddha articulates a claim, an entitlement to particular material conditions in 

the slum, which is legitimized through personal experience. This claim while internalizing 

the pathology of a one room slum home and its overcrowding as a moral discourse, was also 

a speech act, a rhetorical device. In absorbing and internalizing the causes of intimate 

violence within the everyday material conditions of a slum home, Shraddha was articulating 

a connection between the material conditions of the private realm and the violence of 

urban development and Indian modernity that has been exclusionary for the urban poor. 

Significantly, though her argument is grounded in material determinism, the basis of her 

argument for the right to material conditions of family intimacy and privacy can be recast as 

an argument for the right to the city. 

This right to the city is a gendered right to equitable intimate family relationships 

that can be sustained through the appropriate material conditions in the home. Although 

ｪヴﾗ┌ﾐSWS ｷﾐ WゲゲWﾐデｷ;ﾉｷゲデ ｪWﾐSWヴ Iﾉ;ｷﾏゲが “ｴヴ;SSｴ;げゲ ﾐﾗデｷﾗﾐ ﾗa ｷﾐデｷﾏ;デW ┗ｷﾗﾉWﾐIW けSｷゲヴ┌ヮts the 

ｷSW; ﾗa ゲI;ﾉWげ ふPヴ;デデ and Rosner 2013) by breaking out from the confines of home to state 

spaces of modernity and development, making an important contribution in how urban 
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violence itself is constructed and lived. However this is vocabulary is also essentially a desire 

aﾗヴ ; けﾏｷSSﾉW-Iﾉ;ゲゲげ ﾐﾗデｷﾗﾐ ﾗa ; ﾏ;デWヴｷ;ﾉ ｴﾗﾏW, seen in its connections between modernity 

and middle-class materiality in her narrative. In doing so Shraddha too internalizes the 

discourses of middle-class notions of public and private, situating women squarely within 

デｴW ｴﾗﾏW ;ﾐS ｴﾗﾏW ゲケ┌;ヴWﾉ┞ ;ゲ デｴW ヴｷｪｴデa┌ﾉ ゲｷデW ﾗa ┘ﾗﾏWﾐげゲ けﾏﾗヴ;ﾉ S┌デｷWゲげく 

Rethinking intimacy in urban geography 

In discussing the violence of African urban deaths, Pieterse (2009) suggests that the 

task of opening up デｴW aヴ;ﾏW ﾗa ┌ヴH;ﾐ ┗ｷﾗﾉWﾐIW けｷゲ ﾐﾗデ デﾗ ﾉﾗﾗﾆ aﾗヴ ;ﾐ WﾐS デﾗ デｴW ｴﾗヴヴﾗヴげが 

ヴ;デｴWヴ デﾗ けゲｷﾏヮﾉ┞ ゲデ;ヴW デWヴヴﾗヴ ｷﾐ デｴW a;IW ┘ｷデｴﾗ┌デ ;ﾐ┞ ;ﾐデｷIｷヮ;デｷﾗﾐ デｴ;デ ｷデ ┘ｷﾉﾉ IﾗﾏW デﾗ ;ﾐ 

Wﾏ;ﾐIｷヮ;デﾗヴ┞ WﾐSげく The three vocabularies of violence in this paper do just that. However, 

thW┞ Sﾗ ﾐﾗデ ;ヴデｷI┌ﾉ;デW デｴｷゲ ;ゲ SﾗﾏWゲデｷI デWヴヴﾗヴ ;ゲ W┗ｷSWﾐデ ｷﾐ P;ｷﾐげゲ ふ2014) work on domestic 

violence suggest. Instead they verbalize violence as an aspect of living and coping with it on 

a daily basis, not by elevating it to the extraordinary as in the cases of rape that I began this 

paper with. Violence in these stories descends into the rhythms of ordinary life akin to what 

Das (2005) finds with the survivors of the 1984 riots in Delhi. Violence here is uttered 

through an け;WゲデｴWデｷIゲげ ﾗa ゲヮWWIｴ デｴ;デ ｷゲ ｪヴﾗ┌nded in and emerges from the material, social, 

moral and structural context of violence in their everyday lives. 

At another level, the three stories illustrate デｴW ;Iデｷ┗W ヴWIヴ┌ｷデﾏWﾐデ ﾗa デｴW a;ﾏｷﾉ┞ けas a 

ヮヴｷ┗;デWが ┗ﾗﾉ┌ﾐデ;ヴ┞ ;ﾐS ヴWゲヮﾗﾐゲｷHﾉW ;ｪWﾐI┞ aﾗヴ デｴW ヴW;ヴｷﾐｪ ;ﾐS ﾏﾗヴ;ﾉｷゲｷﾐｪ ﾗa IｴｷﾉSヴWﾐげ ふ‘ﾗゲW 

1987, 74) and women as urban subjects that can regulate and control intimate violence over 

their bodies in the home to the city. This dichotomous relationship of the individual subject 

to the morality and precarity of family life drives the logics embedded in the materiality of 

intimate relationships in the home and beyond. This is not only through an intimate 
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governmentality of the state that produces an exclusionary urban public sphere for women, 

but also an embodied sovereignty that is constructed as the responsibility of women. The 

three stories illustrate three aspects of intimate violence に its unsayability in transgressive 

intimacies that question moral ideologies, embodied sovereignties as the responsibility of 

women, and the material lack of space that marginalizes the right to moral intimacies. These 

stories show that it was not just intimate violence upon the gendered body, but also a loss 

ﾗa ﾗﾐWげゲ ;IIWゲゲ デﾗ デｴW ﾏ;デWヴｷ;ﾉ IﾗﾐSｷデｷﾗﾐゲ デｴ;デ ｴﾗﾉS デｴW ヮﾗデWﾐデｷ;ﾉ ﾗa SWデWヴヴｷﾐｪ this violence, 

which constitute a sense of everyday violation among slum dwellers. While material 

conditions are continually cited in these arguments to make wider claims to a right to the 

city, デｴｷゲ I;ﾉﾉゲ aﾗヴ ; ﾏﾗヴW SWデ;ｷﾉWS ゲIヴ┌デｷﾐ┞ ﾗa けthe forms of power flowing from claims to 

knowledge concerning family life, child rearing, sexual pleasure, health and hygiene, 

ｴ;ヮヮｷﾐWゲゲ ;ﾐS IﾗﾐデWﾐデﾏWﾐデげ (Rose 1987, 74), which constantly move to displace violence 

from the private realm to the city.  

This also means that as critical urban scholars we need to move away from an 

articulation of slums as homogeneous entities united in resisting the exclusionary city and 

state sovereignty through alternative conditions of living. While building the slum and living 

with the violence of exclusion from the city requires collective agency, this should not be 

conflated with the very material conditions of their everyday lives, which they seek to 

overcome on a daily basis. Arguments for a right to privacy among slum residents should 

not be confused with arguments of ゲﾉ┌ﾏゲ ;ゲ け┌ﾐSWヴHWﾉﾉｷWゲげ ﾗa デｴW Iｷデ┞ ヮヴWゲWﾐデ ｷﾐ デｴW  ﾏWSｷ; 

and in exclusionary urban planning practices. Violence in the sense of what constitutes pain, 

grief, hurt and anxiety is constructed very differently from urban planning discourses in 
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these stories. What it means to witness violence at close quarters makes the divides 

between home and outside, public and private, slum and city significant and compelling.    

The separation between public and private forms of intimate violence in the city 

underlines urban geographyげゲ a;ｷﾉ┌ヴW to connect the experience of exclusion from the urban 

public realm to the intimate relations of power within the home, family, neighbourhood and 

community. I have argued that relations of intimacy raise important questions around 

power and authority across the public and private realms and therefore should be mapped 

along a continuum from the home to the city. The domestic environment is an important 

site of production of the public citizen and along with that an experience of urban 

citizenship. Yet the intimate transactions of emotion, hope, desire and affect that are so 

prevalent in feminist analysis has been largely kept hidden through political economic 

accounts of the city. The stories presented in this paper however highlight the construction 

ﾗa ;ﾐ け┌Hｷケ┌ｷデﾗ┌ゲ SﾗﾏWゲデｷIｷデ┞げ ふP;ﾉﾏ; Wデく ;ﾉく ヲヰヰΒぶ に a particular typology of domestic life in 

the slums that stands for a particular typology of urban violence, and in doing so extends 

the horizon of intimate violence from the home to the public realm and back again. They 

construct slums as shaping and shaped by intimate violence across both the public and 

private realm, manifested through the changing uncertainties, anxieties and desires of 

marginalised urban subjects as they inhabit these spaces.  

The recognition of a right to intimacy creates progressive opportunities for feminist 

political action around a right to the city. It means recognising how protests around the 

Delhi rape can become a project of ヴWIﾉ;ｷﾏｷﾐｪ ┘ﾗﾏWﾐげゲ HﾗSｷWゲ across the private and public 

domains. It means understanding how an urban subjectivity is assembled through the 

regulatory power of the state, community, family and the gendered body. It means 
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understanding how gendered agency emerges by absorbing the violence of intimate power 

relationships. It means that agency around intimate violence can be found not only in public 

protests claiming a right to the city, but in the lifelong gendered work in keeping and 

maintaining a family despite the everyday presence of violence. By producing and 

recognising new subjectivities around unsayable intimacies and intimate sovereignties the 

lens of the intimate city can expose how one attends to violence not by protests in the 

urban public realm, rather by demanding ﾗﾐWげゲ right to intimacy with a violent partner in 

the home. Expanding the horizons of urban and feminist geography to capture how those 

who experience violence make peace with it will show us how agency emerges not from the 

center of urban social and political action but from its margins. 
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